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In loving memory of Cecil White, Yaakov Yehoshua ben Ephraim Hirsch

“The dove came back to him in the evening – and behold! An olive leaf it had plucked with its beak.
And Noach knew that the waters had subsided from upon the earth” (Bereishit 8:11).
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Sidrah Summary: Noach
1st Aliya (Kohen) – Bereishit 6:9-22
Noach is introduced as a righteous man who
“walked with God”. He had three sons, Shem,
Cham and Yefet. The people have become
thieving and corrupt. Noach is told by God that
He will destroy the world with a flood and
commands Noach to build a wooden Ark with
specific dimensions. Noach and his family are to
enter the Ark, as well as a male and female of
every non-kosher species of animal and bird.

6th Aliya (Shishi) – 9:18-10:32
Noach plants a vineyard, eventually drinking its
wine and becoming drunk. Cham enters Noach’s
tent and disgraces his father; Shem and Yefet
then protect Noach’s dignity. After Noach wakes
up, he realises what has happened and curses
Cham and his descendants, but blesses Shem
and Yefet. Noach dies at the age of 950. Cham
and Yefet’s descendants are listed, including
Nimrod, a mighty warrior and conqueror.

2nd Aliya (Levi) – 7:1-16
In addition, seven males and females from each
species of kosher animal and bird are to enter the
Ark. Noach is 600 years old when the Flood
starts. The rain falls gently for the first seven
days, then heavily for 40 days and nights.

Question: How was Nimrod related to Cham?
(10:6-8). Answer on pg.6.

3rd Aliya (Shlishi) – 7:17-8:14
The rising Flood waters cover the highest
mountains and wipe out every living creature.
The rains strengthen for a further 150 days, after
which they stop and the waters start to recede.
Ten months after the start of the Flood, the
mountain tops become visible again. 40 days
later, Noach sends out a raven and then a dove,
to see if the Flood waters have receded.
4th Aliya (Revi’i) – 8:15-9:7
Upon God’s command, Noach, his family and the
animals leave the Ark. Noach builds an altar and
brings one of every kosher animal and bird as an
offering. This pleases God, Who pledges never
again to destroy life on Earth.
5th Aliya (Chamishi) – 9:8-9:17
God establishes His covenant never to destroy
the world with another flood, with the rainbow as
its sign. Whenever a rainbow appears, it is a
‘reminder to God’ to keep this promise.

7th Aliya (Shevi’i) – 11:1-11:32
All people share a common language and live in
Babylonia. They decide to build a city with a
tower that can reach the heavens – the Tower of
Babel. The Midrash says that, led by Nimrod,
they wanted to wage war against God. However,
God thwarts their plans, dispersing them around
the world and introducing different languages so
that they can no longer understand one another.
Shem’s descendants are listed, up to the
generation of Avram (later Avraham) and his
nephew Lot. Avram marries his niece Sarai (later
Sarah), who is not blessed with children.
Point to Consider: Why does the Torah give no
details of Avraham's youth or upbringing?
Haftarah
Chapter 54 of Yeshaya (Isaiah) refers to the
Flood, labelling it “the waters of Noach”. The
Midrash explains that Noach was partly to blame
for the deluge, as he could have prayed more
fervently for his generation to be spared.
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Noach and Mordechai
by Rabbi Chaim Gross, Editor, Daf Hashavua
“Noach, with his sons, his
wife, and his sons’ wives
with him, went into the Ark
because of the waters of
the Flood” (Bereishit 7:7).
The Midrash Tanchuma,
quoted by Rashi (1040-1105), notes the wording
of the verse – “because of the waters of the
Flood” – and states that Noach only entered into
the Ark once the rains began, but not before.
According to the Midrash, this shows that Noach
was ‘lacking in faith’.
Yet earlier on in the sidrah, we find seemingly
conflicting evidence. Rashi quotes a different
Midrash Tanchuma which asks why Noach
was tasked with single-handedly building an
enormous Ark when God could have saved
him in any way that He wanted. The Midrash
answers that the Ark would take 120 years to
build, which would give people ample time to
ask Noach what he was doing. When he would
explain the threat of the Flood, perhaps they
would listen and repent their errant ways.
Ultimately, they did not listen to Noach’s
message. Yet the loyalty and dedication of
Noach in obeying God’s orders and building
the Ark for such a long time, in the face of cynics
and scoffers (see Rashi to 7:13) was quite
remarkable. This seems to indicate the very
opposite of a ‘lack of faith’. How are we to
resolve this apparent contradiction?
Rabbi Shimshon Pinkus (1944-2001) answers
this with an important principle. On a subtle
level, despite the great efforts that he went to
in constructing the Ark and conveying words
of warning to his generation, Noach doubted
whether God would really carry out His decree.
Surely, Noach thought, God’s mercy would
stand in the way of His threat to wipe out the
world with a Flood.

In memory of Mordechai Avraham ben Nechemia

Albeit for the best of reasons, that still indicated
a lack of faith. Ultimate faith means knowing
that God can do whatever He chooses, merciful
or otherwise.
This may also explain why the Zohar (the central
work of Jewish Mysticism), analysing a verse in
this week’s haftarah, states that Noach was
blamed for the Flood because he did not pray
for his generation to be saved. Perhaps because
of his lingering doubt that the decree would
be carried out, Noach’s prayers were not as
fervent as they might otherwise have been.
Rabbi Pinkus contrasts Noach with Mordechai,
the hero of the Purim story. Mordechai
understood that God had allowed Haman to
secure a royal decree to wipe out the Jewish
people. The threat was real one and who was
to know if God would invoke His mercy to stop
the annihilation. Therefore he prayed fervently,
and in his merit (along with Queen Esther),
the terrible decree was nullified.
Thousands of years after the Flood and the
Purim story, this message remains relevant to us.
Faith in God does not mean unbridled optimism.
It means knowing that He has the power to do
as and when He wants. Based on this, continues
Rabbi Pinkus, we must never rest on our laurels
and it is worth every one of us, even during
‘the good times’, praying for the welfare and
safety of the entire Jewish nation.
(A different approach to Noach is conveyed in
Rabbi Davis’ article on p.4)

After eight years as Editor of Daf Hashavua,
I am leaving my post to concentrate on a new
teaching role in Jerusalem. I would like to thank
the wonderful editorial team that I have worked
with, led by Rabbi Baruch Davis and Rabbi
Michael Laitner. I would also like to thank Elmar
Printers for their dedication and excellence,
particularly Stuart Burns and Judy Toffell.
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Noach, the Dove and Moshe Rabeinu
by Rabbi Baruch Davis, Editor-in-Chief, Daf Hashavua
A farewell message to
Rabbi Chaim Gross, who is
stepping down from his
position as Editor of Daf
Hashavua:
Noah was a “tsaddik” – a
righteous man; he was “tamim” – perfect;
“bedorotav” – in his generations (Bereishit 6:9).
We see that the Torah describes Noach as a
tzadik and as tamim. What is the difference? And
why does the Torah add bedorotav?
Rabbi Naftali Tzvi Yehuda Berlin (the Netziv,
1816-1893) explains that Noach was a tzaddik,
righteous in his relationship with God, and he
was tamim, good towards people. This was
remarkable, says the Netziv, given bedorotav,
in his generation, the people amongst whom
he lived. Time and again, throughout the story,
the Netziv sees Noach in a positive light, even in
the way that he handled the return of the dove:
“Then he sent out the dove to see whether the
waters had decreased from the surface of the
ground. But the dove could not find a resting
place for its foot, and returned to him (Noach)
to the Ark, for there was water over all the earth.
He put out his hand and took it into the ark
with him” (ibid. 8:8-9).
This seems a rather long-winded way of saying
that the dove went back to Noach. On the
second day that the dove was sent and returned
to the Ark, we are told quite simply that the dove
went back: “The dove came back to him
towards evening, and there in its beak was an
olive leaf” (8:11).
The Netziv explains that the dove was used to
being sent on missions. We know, for example,
that historically they were sent to carry letters
from one place to another. When the dove

In memory of Moshe ben Avraham Zarach

returned the second time, with the leaf in its
beak, it went straight back to Noach.
However, the first time, the dove had failed to
find a leaf. How could it go back? Yet it had no
choice but to return to the Ark, for there was no
other "resting place for its foot". So it settled on
the Ark, not inside it. Noach took pity on the
dove and held it in his hand to provide warmth
until it had rested from its ordeal. The sensitivity
shown by Noach is one that we need to show to
others.
Another person who also floated in an “ark
(teivah) covered in pitch” (Shemot 2:3) was, of
course, Moshe, who took Noah's qualities to a
much higher level. He led Am Yisrael for 40
years, becoming Moshe Rabbeinu (Moses our
teacher) in the process.

This week, we bid farewell to Rabbi Chaim Gross,
Editor of Daf Hashavua since 2011. During this
time, Rabbi Gross has shared with us his
expertise in Torah, writing and editing. He has
overseen the transition of the Daf from a simple
four-page leaflet to an 8-page glossy weekly
publication, and, as our recent Rosh Hashanah
booklet showed, the beginnings of something
far grander!

Above all, however, Rabbi Gross has shown
particular sensitivity and care – in the footsteps
of our great forebears – to the editorial team,
the writers and, above all, to you, the readers.

Due to the many calls on his time – leading Kollel
Eitz Pri in Jerusalem that trains people in outreach,
teaching in Yeshivat Ohr Someach, leading a
major shul-building project and having a
large family – Rabbi Gross is no longer able
to continue as Editor. We owe him an enormous
debt of gratitude and wish him well for the future.
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The History of Jewish Philosophy: Part 9 – Prayer
by Rabbi Chaim Burman, US Rabbinic Fellow
Prayer is a meeting point
between mankind and God.
When we pray, we directly
address the Almighty with
praise, thanks and requests.
Prayers accompany the
Jew throughout the day,
setting our focus from
the early morning (shacharit), guiding our
concentration in the midst of a busy day (mincha)
and ultimately acknowledging that our uncertain
futures are entrusted to God’s guiding Hand
(maariv). Through these three daily prayers and
the array of additional supplications and
blessings throughout the day, we are given
frequent opportunities to connect with our
Creator and align ourselves with His Divine
mission.

through his writings and teachings, was an
important ideologue in the formation of modern
Orthodoxy.

Philosophers over the centuries have puzzled
over the mechanics of prayer. Judaism
possesses some very clear notions about God’s
essence. He is both all-knowing and entirely
benevolent. Being entirely good, God would only
ever do an action which is consistent with
goodness, which He knows how to achieve. With
this principle in mind, how could it be appropriate
to beseech God and make requests of Him? For
example, how can we ask for long life, health,
knowledge and safety? God already knows what
we need and He knows better than we do
whether granting our wishes is in our best
interests or not. If it would be for our good,
He would grant us our wishes anyway, without
us having to submit them. Why is it then that we
address our requests to God so frequently?

Prayer is thus a process of reorientation in which
“one steps out of active life in order to attempt
to gain a true judgement about oneself…about
one’s ego, about one’s relationship to God and
to the world…The procedure of arousing such
self-judgement is called “tefilah”. We may call
tefilah prayer but this word only incompletely
expresses the concept”.

A number of answers to this question have been
put forward by rabbinic scholars throughout the
ages. We will cite an approach based on the
writings of Rabbi Shimshon Raphael Hirsch
(1808-1888), a prominent rabbi, philosopher and
activist of the 19th century. Living most of his life
in Germany, he relentlessly battled for the
development and restoration of a satisfactory
Jewish education, advocated for emancipation
(as a member of the Austrian parliament) and,
In memory of Frida Mirel bat Chaim Simcha

In his work Horeb, written in the 1830s, which
details the philosophy of Jewish law and
observances, Rabbi Hirsch notes that the
Hebrew verb for prayer, le’hitpalel, is unusual.
Firstly, the root of the word (pilel) is closely related
to the Hebrew term for judgement. Secondly, the
word’s grammatical form is reflexive. To pray,
in Hebrew, literally means “to judge oneself”.
Accordingly, Rav Hirsch explains, prayer is
not only a conversation but a self-appraisal.
When we pray well, we come to see life in the
correct perspective. We realise that God is our
Creator and runs nature through His constant
Will and intervention.

This was the development of an idea that had
been advanced centuries before by Rabbi Yosef
Albo (1380-1440) in his classic work of Jewish
philosophy Sefer Ha-Ikkarrim, where he
considered this very question – what is the worth
of prayer when God has already decided what
is best for us?

Rabbi
Shimshon
Raphael
Hirsch
(1808-1888)
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The History of Jewish Philosophy: Part 9 (continued from page 5)
Rabbi Albo answers that we do not the change
the Will of God through our prayer. Rather, we
change ourselves. We engage in a corrective
process of reinfusing God into our lives and
subjugating ourselves to Him. Through prayer we
therefore become better people, more closely
aligned with our life’s mission. Since we have
bettered ourselves, what we may not have
merited before we prayed may now be totally
appropriate for us. For example, through an
extended process of intense prayer for financial
security, a person could start to perceive God
more readily and broadly throughout their life.
God might then consider this person more
worthy of having financial security since now,
living a more Godly life, they would more likely
use financial success for the good.
However, there is a question on this approach
too. If prayer is about reorientation and realigning
ourselves with our ultimate goal, why not achieve

this through a more direct method, such as the
study of mussar (moralist) literature or meditating
upon our life direction? Are these routes not an
even more direct route than prayer for the sake of
reorientation?
The answer is that, although these processes
are of great value, there is a certain power to
prayer that cannot be found anywhere else.
Prayer is an immediate and intimate encounter
with the Almighty. When we pray, we address
God in the second person because at that
moment He is most intensely with us, listening to
our prayers. This is an incredibly important
experience and a crucial factor in maintaining
one’s spiritual stamina throughout the day.
Quiet meditation and introspection are good
ways of contemplating one’s path, but there
is no true substitute for the immediacy and
closeness of tefilah.

An Introduction to South American Jewry Part 7:
Ashkenazi Jews in Brazil II
by Dayan Elimelech Vanzetta, Rabbinical and Halachic Administrator for US Burial,
Lecturer for US in the City

Brazilian Jews play an active role in politics.
For example, the current President of the Brazilian
Congress is of Moroccan Jewish ancestry. They
also participate in sport, academia, trade and
industry, and are well integrated in all spheres
of Brazilian life. The majority of Jews live in the
city of São Paulo, yet there are also sizeable
In memory of Devorah Bat Avraham

communities in the cities of Rio de Janeiro,
Porto Alegre, Belo Horizonte, Recife, Belem and
Curitiba.
Jews are able to lead an openly-religious life
in Brazil and there are rarely any reported cases
of antisemitism in the country. In the main
urban centres, there are schools, associations
and synagogues where Brazilian Jews can
practise and pass on Jewish culture and
traditions. Some scholars say that the main
threat facing Judaism in Brazil is the high
frequency of intermarriage, which in 2002 was
estimated at 60%.
There has been a steady stream of
aliyah (emigration to Israel) since 1948. Between
1948 and 2010, approximately 11,500 Brazilian
Jews emigrated to Israel.
Answer: He was Cham's great grandson

According to the 2010
Census, Brazil has the ninth
largest Jewish community
in the world, numbering
around 107,300. 75% of the
current Jewish community
are Ashkenazi Jews tracing
their roots to Poland and
Germany, whilst 25% are Sephardic Jews from
Arab countries and North Africa; among the
North African Jews, a significant number are of
Moroccan and Egyptian descent.
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