26 October 2019
Shabbat ends

Volume 32
No. 5

27 Tishrei 5780
London 6.33pm
Jerusalem 6.32pm

Bereishit
Artscroll p.2
Hertz
p.1
Soncino p.1

|
|
|

Haftarah p.1130
Haftarah p.21
Haftarah p.27

Shabbat Mevarechim
Rosh Chodesh Cheshvan is on Tuesday and Wednesday

In loving memory of Chaim ben Moshe Bentzion

“God said, ‘Let the waters beneath the heaven be gathered into one area, and let the dry
land appear.’ And it was so… God said, ‘Let the earth sprout vegetation…’ And it was so” (Bereishit
1:9-11).
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Sidrah Summary: Bereishit
1st Aliya (Kohen) – Bereishit 1:1-2:3
(The aliya divisions of Bereishit vary from one
chumash to another)
The Torah details the six days of Creation. On the
first four days, God created light, water, dry land,
vegetation, the sun, the moon and the stars. On
the fifth day, He created creatures of the sea and
the air. On the sixth day, He created animals and
the first man and woman, whom He blessed to
be fruitful and to have dominion over the rest of
Creation. On the seventh day, God rested.
2nd Aliya (Levi) – 2:4-19
The creation of Mankind is detailed again. Adam
is placed in the Garden of Eden to guard and
protect it, and is warned not to eat from the Tree
of Knowledge of Good and Evil, lest he become
mortal. Chava (Eve) is created from one of
Adam’s “sides”.
3rd Aliya (Shlishi) – 2:20-3:21
The snake, the most cunning of animals,
manipulates Chava into eating from the Tree of
Knowledge, after which Chava also gives Adam
its fruit to eat. God rebukes them, punishing
Chava with the pain of childbirth and Adam with
the need to toil and sweat for his sustenance.
The snake is cursed to crawl on his stomach and
eat the dust of the earth.
Point to Consider: Why is it considered a
curse for the snake to have his food constantly
available? (3:14)
4th Aliya (Revi’i) – 3:22-4:18
Chava gives birth to Cain and Hevel (Abel). They
both bring offerings. Hevel’s offering is accepted.
However, Cain’s offering is inferior and is not
accepted by God, who then appears to Cain and
tells him to improve his ways rather than remain

downcast. Nevertheless, Cain goes into a field
and murders Hevel. God punishes Cain by
decreeing that he will be a homeless wanderer
for the rest of his life. Cain’s descendants are
listed.
Question: What does Cain respond when
questioned by God about Hevel’s whereabouts?
(4:9). Answer on pg.6.
5th Aliya (Chamishi) – 4:19-22
Lemech is the sixth generation from Cain.
Lemech’s children pioneer cattle-breeding,
instrumental music and metal sharpening.
6th Aliya (Shishi) – 4:23-5:24
Lemech accidentally kills Cain (see Rashi) and
pleads his innocence to his wives. Adam has
another son, called Shet (Seth). The ten
generations from Adam to Noach are listed,
including their age at death. Adam dies aged
930.
7th Aliya (Shevi’i) – 5:25-6:8
Noach has three sons: Shem, Cham and Yefet.
Immorality starts to spread and God decides to
limit Man’s lifespan to 120 years. After further
sins, God ‘regrets’ the fact that He created Man
and decides to wipe out all living creatures, apart
from Noach and his family.
Haftarah
The prophet Yeshaya (Isaiah) declares God’s
ongoing mastery over Creation and charges
Israel to be “a light unto the nations”. He
encourages us to help other nations remove their
blindness to God’s greatness. Yet Israel often
disappoints and does not lead by example to
fulfill this mission. Nevertheless, God does not
abandon us.
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Productive Questions
by Rabbi David Rose, Assistant Rabbi, Mill Hill United Synagogue
Philosophers and Jewish
thinkers have long debated
the reasons that cause
some people to question
their faith. Some factors
are considered valid, even
encouraged, yet others are
derided. Rabbi Dr. Norman
Lamm (the former Chancellor of Yeshiva
University) gave these factors definition:
‘Spurious doubt’ refers to a cynical type of
questioning that does not arise from a concern
for truth; indeed it may be used as a means to
avoid truth rather than seek it. Doubt is often
masqueraded as intellectualism when in fact it is
no more than scoffing.
On the other hand, ‘substantive doubt’ refers to
the types of questions that aim to deepen our
initial understanding and faith. Rather than
impair our beliefs, these questions can bring us
to a state of heightened belief.
What would happen if we were to have absolute
clarity about our individual mission and had a
crystal-clear directive of what God expected
from us? Would we then be justified in casting
doubt over the validity of our mandate?
When describing the events that led to the
primordial sin, the verses in this week’s sidrah
relate Chava (Eve) communicating God's
directive prohibiting eating from the Tree of
Knowledge.
Responding to the seemingly innocent query
of the serpent, Chava affirmed the danger of
disobedience and the consequences of
defiance: “He [God] told us not to eat, lest
we die” (Bereishit 3:3). Yet this was an inaccurate
recalling of what God had actually told them,
implying only the threat of death. God’s version
had been more perilous: “On the day you eat
from it, you shall certainly die!” (ibid. 2:17)

In memory of Harav Yisrael ben Harav Uriah

Rabbi Yosef Zvi Salant (1885-1981) explains
this to be the decisive factor that ultimately
allowed the serpent to entice Chava to sin.
Her reformulation was less than absolute and
portrayed a slight doubt as to the consequences
of eating. She opened the door to disobedience
and he seized the opportunity. A minor alteration
had dramatic, eternal consequences.
Rabbi Salant offers another example based on
the warning of God to Cain, before he murdered
his brother Hevel (Abel), that the path to
forgiveness (for bringing the wrong type of
offering) was open, should he grab the
opportunity: “If you improve yourself," God told
him, "you will be forgiven. But if you do not, sin
crouches at the door” (4:7). Cain was being told
that the desire to sin has no chance of success
when we shut the door firmly in front of the evil
inclination. It is only if we leave it ajar, albeit with
the smallest crack, that it will ‘crouch’, waiting
to attack and eventually claim complete victory.
Creating doubt and ambiguity in those places
where we have reached clarity can be harmful
and has the power to ultimately weaken all that
we strive to achieve.
So too when it comes to philosophical
questions. A life of faith and trust is one that
has led countless generations of our ancestors
to show courage in adversity. It has sustained
Jews during times of persecution and given
them hope, even when things seemed
hopeless. To question in order to achieve clarity
is praiseworthy, as Rabbi Lamm outlined.
However, to cast doubt for its own sake when
that clarity has already been achieved is
potentially damaging.
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The 80th Anniversary of World War Two: Part III
by Rabbi Reuben Livingstone, LLM CF Senior Jewish Chaplain to HM Armed
Forces and AJEX Chaplain
Over the past weeks, we
have looked at various
aspects of the anniversary
of the commencement of
World War Two, including
Jewish service, sacrifice and
valour. We now turn to the
importance of national and
communal service in Judaism.
Whilst one cannot pick and choose from
amongst the 613 mitzvot, there is a single
overarching moral principle of Judaism. The
Talmudic sage Hillel famously stated: “That which
is hateful to you, do not do to your neighbour; the
rest [of the Torah] is commentary…” (Talmud
Shabbat 31a).
During the summer, we observe three weeks
of mourning, focused on the destruction of
the Temple and other historical tragedies,
culminating in the Fast of the 9 Av. That day,
however, is not an endpoint but actually part of a
sequence of 10 weeks from the 17 Tammuz until
Rosh Hashanah. Broadly, this is a journey from
destruction and despair to deliverance and
optimism, as encapsulated in the haftarot taken
from the Books of Yirmiyahu and Yeshaya.
The Rabbis of the Talmud emphasise a very
powerful factor in the Second Temple’s
destruction, namely needless hatred between
Jews (sinat chinam). What does this mean?
Surely all hatred has some reason attached,
whether serious or frivolous?

Based on this, one can explain that sinat chinam
is in fact midat Sedom; it is not wanton hatred,
for there is always a rationale; however it is
useless, destructive hatred that negates
interdependence and community, leaving a path
of strife and destruction in its wake.

American civil rights activist Coretta Scott King
(1927-2006) articulated this when she said
that: "The greatness of a community is most
accurately measured by the compassionate
actions of its individual members… toward each
other".
This theme overlaps with the military values of
service, teamwork and mutual interdependence.
The official 'Values and Standards' of the
British Armed Forces include respect and selfless
commitment. Survival in battle – as in life –
depends to a large extent on how we relate to
the person next to us.
We need to put aside our individualism
and embrace a sense of being part of a
community of shared purpose – in a spirit of
interdependence. This is not just the 'correction'
for the sin of needless hatred which destroyed
the Temple, but also the essential preamble to
standing before the Almighty and the collective
sense that we are all in it together.
It is this very spirit that motivated Jews to do their
part in both World Wars and subsequently in the
State of Israel. For they understood the timeless
truth that divided we will always fall but together
we will survive... and thrive.

The Mishnah in Pirkei Avot (chapter 5, see
green siddur, p.558) states that someone who
says that “What's mine is mine and what's
yours is yours” is “morally average”. Yet a
different opinion in the Mishnah describes
this attitude as “the wicked trait of Sodom”
(midat Sedom). The commentators explain
that this attitude has a kernel of evil, as it
entrenches selfish values and blocks a sense
of community and connectedness. Judaism
wants interdependence, not just independence,
as set out in Hillel's golden principle.
In memory of Avraham ben Yehoshua
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The History of Jewish Philosophy: Part 8 – Crypto-Jews of
the Inquisition and a Second Kuzari
by Rabbi Chaim Burman, US Rabbinic Fellow
For the duration of the
Spanish and Portuguese
Inquisitions, there were Jews
who secretly continued to
practice their faith. Faced
with the choice of forced
conversion, emigration or
execution, they chose to
outwardly profess Christianity and were
baptised; yet in the confines of their homes and
sometimes at secretive gatherings of family and
friends, they kept Shabbat as best as they could,
fasted on Yom Kippur and avoided eating nonkosher meat, at great risk to their lives.
The first generations of Crypto-Jews (secret
Jews) knew what to do. Openly-practised
Judaism was still within living memory and some
halachic practices and prayer books (siddurim)
still remained. However, as the Inquisition
persisted over the centuries, the memories were
forgotten and the books were lost or confiscated.
Those courageous individuals who were aware
of their “converso” identity observed whatever
they knew to be Jewish practices. They looked
to their Latin translation of the Five Books of
Moses, a text that could not officially be banned
since it was part of the “Old Testament”. Yet,
dislocated from rabbinic tradition, many had
forgotten rites such as Purim, or the details of
wearing tefillin and the intricate laws of Shabbat.
Some invented new rituals based upon their own
reading of the Biblical text, such as sprinkling a
tiny amount of lamb’s blood on a doorpost at
Easter, reminiscent of the Pascal lamb of the
Exodus from Egypt.
Occasionally, Crypto-Jews emigrated from Spain
and Portugal to Jewish communities elsewhere.
In the late-17th century, the newly-established
Spanish and Portuguese communities in
Amsterdam, London and Hamburg were
particularly
attractive
locations.
These
communities were made up almost entirely of
former Crypto-Jews, who now expressed their
In memory of Harav Binyamin ben Harav Shalom

Judaism openly under Protestant rule and with
the guidance of learned rabbis.
This transition was not always easy. Although
these communities were sympathetic to their
new immigrants’ non-normative Judaism, they
expected them, at least publicly, to accept
rabbinic Judaism. Even Crypto-Jews who had
been fastidious in their practice of “Judaism” as
they understood it, were often surprised to find
practices which were unfamiliar and they found
themselves being told that the Judaism that they
had known was actually not authentic.
The majority of immigrants accepted this and
adopted the new practices, acknowledging that
they had not been privy to the unbroken chain of
transmission that had been preserved outside
the confines of the Inquisition. However, there
was a minority of wealthy and intellectual
community members who continued to question
the legitimacy of the content of the Talmud and
the Oral Law. People such as Uriel da Costa, a
fascinating personality who had lived under the
Spanish Inquisition in the guise of a Catholic
priest, asked: “How are we to know that this is
authentic?”
Rabbi Nieto, the first rabbi of the newlyestablished Bevis Marks Synagogue of Spanish
and Portuguese Jews in the City of London,
who we have featured earlier in this series,
was very aware of the struggles that his
community faced. The community was well
integrated into contemporary London society.
Without some kind of cogent response to
the claims of charismatic, influential characters
such as da Costa, Rabbi Nieto risked seeing
some of his community reject normative Jewish
practices and assimilate entirely.
In this series we have discussed the 13th century
work Sefer HaKuzari, the dramatised debate
between the Khazarian King Bulan and a Jewish
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The History of Jewish Philosophy Part 8 (continued from page 5)
sage, regarding the veracity of Judaism. Rabbi
Nieto modernised and expanded this work and
in 1714 published Kuzari Sheni (Second Kuzari).
Now set in the 18th century, it tells how inclement
weather had forced an 18th century rabbi to dock
his ship in the land of the Khazars, where he was
summoned by the king, a descendant of King
Bulan, who was delighted to explore Judaism
further. The discussion that had begun centuries
ago continued, now taking into account further
philosophical developments. A special emphasis
was placed on logical and scriptural evidence for
the necessity, existence and contents of an oral
tradition to complement the Written Law.

official language remained Spanish until 1819.
In 1842 the book was translated into English,
probably as a response to the inauguration of
the first Reform congregation in London in
1840, who, significantly, identified themselves as
“neo-Karaites”.

For example, the sage in Kuzari Sheni
challenges how we could know, without a
complementing oral tradition, whether the
Torah expects us to fix the festivals according
to the solar or lunar calendar? How could we
know that the “beautiful fruit” that is to be
taken on Succot (Vayikra 23:6) is the etrog and
not a pomegranate? How was it that the
prophets Yirmiyahu and Nechemia rebuked
the Jewish people for Shabbat desecrations,
such as carrying or commerce, when these
transgressions were not referred to in the Torah?
The answer, argues the sage, is that there must
have been an accompanying oral tradition that
explains the intention of the Written Torah. The
king is convinced and the sage departs, excusing
himself that he must return to his community in
London.
Rabbi David Nieto (1654-1728)
Although Rabbi Nieto wrote that the book was a
rebuttal to Karaites, a much earlier secessionist
group who denied the teachings of the
Oral Torah, it is highly likely that it was aimed at
his own congregants, especially as there is
scant evidence of a Karaite presence in
18th century London. It is likely that the claims
of the Karaites were attractive to some of
his congregants living in Protestant society, who
felt more at home with a Bible-centric Judaism. It
was written in Hebrew, with an accompanying
translation in Spanish for his community, whose
Answer: "Am I my brother's keeper?"
In memory of Tzemach ben Yisrael
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