
Chumash: (Referring to the Menorah): ‘Of a
talent of pure gold did he make it and all its
vessels’. (Shemot 37:24)

Talmud: Rav Yehudah taught: ‘At the time
that King Shlomo (Solomon) was making the
Menorah, he took a thousand gold talents 
and purified them in a crucible until he was
left with just one, to fulfil the verse which
says: “Of a talent of pure gold
did he make it”’. (Jerusalem
Talmud Shekalim 6:3)

Rav Yehudah was a second
generation Amora (referring
to sages of 3rd-5th centuries
CE). He studied under the
leading sage, Rav, in Babylon.
When Rav died, Rav Yehudah
went to Nehardea to study
under another leading sage,
Shmuel, who befriended him
and called him ‘Shinena’ (lit.
‘sharp one’, referring to his mental sharpness).
Rav Yehudah had an almost eidetic memory.
Hundreds of laws are mentioned in
the Talmud that he recorded in the name of
his teachers. Soon he started his own yeshiva
in the town of Pumbedita, Babylon. It was
there that he developed a dialectic mode 
of Talmudic study. There was a saying about 
the sharpness of the scholars of Pumbedita: 

’They can draw an elephant through the eye
of a needle’. 

His scholarly life was partnered with a deep
concern for his fellow man. He used to say
that “one who wishes to be pious should
observe the principles of Nezikin (Damages)”
– by studying Jewish monetary law one could
come to identify with others. In fact, the main

body of the syllabus in Rav
Yehudah’s yeshiva was this
part of the Mishnah. He seems
to have synthesised high-level
academia with an under-
standing of the sensitivity 
that study engenders. More
importantly, he designed his
educational institution around
those principles. 

His kindness was clearly
expressed when Rav Yehudah’s
neighbour died and there was
no family left to mourn him.

Rav Yehudah assembled a minyan for seven
days, saying Kaddish on behalf of the
deceased. The story ends  with the man
appearing to Rav Yehudah in a dream at the
end of the shivah and thanking him.  

Linking back to the quotation above, we can
see how this man of pure heart refers to the
purity of the Menorah.

Rav Yehudah
by Rabbi Samuel Landau, Kingston, Surbiton & District United Synagogue
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Holiness is for the Real World by Rabbi Yisroel Fine 

Recently retired Rabbi of Cockfosters & N Southgate United Synagogue

According to the Talmud (Shavuot 15b), the
Mishkan (Tabernacle) could only be built and
erected by day.  The extent to which the Torah
wishes to relate this enterprise to the daytime
is intriguing.  Even the materials needed could
only be contributed by day. Why was the
construction of the Mishkan exclusively
confined to the day? Was it merely a practical
suggestion, or is there a major theme to which
this law alludes?

Daytime, as opposed to night time, represents
those activities relating to the world of
commerce etc. At night time,
such activity is reduced.  Is
the Torah reinforcing this
distinction by confining the
building of the Mishkan to
daytime? Is the Torah telling
us that religious life can only
be embraced by those who
turn themselves away from
the buildings of commerce,
from those activities associated with daytime?
Is the entrance fee to the Kingdom of G-d a
renunciation of the kingdom of Caesar?  Does
the follower of the Torah attain his ideal in an
oasis removed from the mundane? Is a
monastery a Jewish institution?

To these questions one can offer a simple reply.
Sanctity in Judaism is not found in retreat from
this world. True holiness is the elevation of this
world by involvement with other people and
not the escape from it.

Rashi (d.1105) commented on the verse “You
shall be holy” (Vayikra 19:1) by observing that
this command was given to the Jewish people
in an assembly. He is stating that holiness is
possible only amongst people and not in
isolation.

Rabbi Menachem Mendel of Kotzk (d.1859)

remarked on the words “And you
shall be to Me a people of
holiness” (Shemot 22:30) that
G-d wants Jews to live in a
world amongst people who
achieve holiness in that very
world.

A holiness which perceives the outside world
purely as profane is a false holiness. It is no
coincidence that on the numerous occasions
when Shabbat is mentioned in the Torah, it is
prefaced with the command that one should

work for six days – thus 
the message of Shabbat 
is one for the world of 
work and accomplishment.

Yet one must avoid
embracing only the “Day-
time World”, to be pre-
occupied only with the
mundane, to lead a life
devoid of spiritual content.

Let us not educate people solely to survive 
in that world, and to neglect to teach them 
that their true task is to sanctify themselves in
their relationship with G-d, as well as with 
their fellow person. We must not assume 
that ‘making a living’ is necessarily the same 
as ‘living’. 

The challenge in our lives is to build our own
holiness in the midst of all that we do. In the
same way that Shabbat brings with it the holy
gift of a neshama yeterah (an additional soul),
so too the presence of holiness in our lives adds
the dimension which makes what we do not
only bearable but vital. We must construct our
own personal Mishkan by day.

We wish Rabbi Fine a very happy retirement and
thank him for his excellent contributions to Daf
Hashavua over the years.



The Midrash (Bereishit Rabba 11:2) relates that
as the first Shabbat came to an end and the
world was plunged into darkness, Adam was
terrified. He believed that the sin he had
committed just a few hours after being created
on Friday had not just brought human death into
the world but had also caused the death of the
world itself. (An integral part of this tradition is
the understanding that on that first Friday night
the sun did not set, for otherwise he would have
already experienced darkness the night before.)

Out of compassion, G-d instilled in him the
wisdom to take two stones and rub them
together, creating fire which
brought light back into the world.
Adam immediately said a blessing to
G-d out of gratitude.

In memory of this gift of light in the
darkness, we include a blessing over
a candle as part of the Havdalah
ceremony after Shabbat. Let us first
look at a few of the laws and
customs of the Havdalah candle:

• The Havdalah candle should have
at least two wicks so that it has a
torch-like quality and thereby
truly illuminates.

• We make a blessing of Baruch Ata
… Boreh M'Orei HaAish – ‘Blessed are You …
Who creates the lights of the fire’. We say
‘lights’ in the plural as a flame has many
different colours flickering within it.

• One needs to be close enough to the flame to
get visual benefit from it. Therefore there is a
custom to fold the fingers of the right hand
into the palm and see the light illuminating
the fingernails and palm.

• The flame must be lit after Shabbat is over. 

One cannot use a flame that was lit on Shabbat.

• Lighting a flame is not allowed on Shabbat and
Shabbat does not end unless we actively take
it out. Therefore even if the time for the end of
Shabbat has passed, the candle should not be 
lit until either saying the phrase Baruch
HaMavdil Bein Kodesh L'Chol – ‘Blessed is He
who distinguishes between holy and
mundane’,  or praying Ma’ariv (the evening
service), which contains a text mentioning
Havdalah.

Adam believed his sin brought darkness to the
world. The lighting of fire therefore represents

mankind's first attempt to rebuild
after a fall. He was essentially saying
“the world and I have suffered as a
result of my mistake, but I am not
going to lie back and wallow in
despondency and self pity. I am going
to actively engage in taking the first
step towards recovery”.

In a way, when we mirror this action,
we may be saying something similar.
Last week may have had its failings,
but I am ready to start this coming
week afresh, actively illuminating the
darkness and taking a strong step
forward to becoming a better person.

It could be because of this that the custom of
looking at the fingernails developed. Nails are
constantly growing and developing. Even when
they are cut back, they don't 'give up' but grow
more.  We therefore use the vision that the light
enables to look at something that is always
growing. We think about the concept of personal
growth; setbacks and previous failures should
not hold us back from future successes.

Menachem Salasnik is a Geriatric and Low Vision
Optometrist

The Havdalah Candle
by Menachem Salasnik, Israel Educator
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The fifth century CE saw desperate times for 
the Jewish community in the Land of Israel,
particularly after the Romans executed Rabban
Gamliel VI, the last nasi (head of the community),
in 425CE.  This execution broke a long chain of
Jewish political leadership in the Land of Israel,
which was not re-established until 1,524 years
later. On February 17 1949 / 18 Shevat 5709, Dr
Chaim Weizmann was inaugurated as the first
president (nasi in Modern Hebrew)
of the State of Israel.  

Born in Belarus, Weizmann
became a scientist and statesman
of international renown.  We will
focus briefly on selected elements
of his complex career, especially
those with a British interest.

Weizmann received a traditional
‘cheder’ education, providing him
with Jewish knowledge, experi-
ences and pride before graduating
from the gymnasium (secondary school) in Pinsk.
The nascent Zionism of that time resonated with
Weizmann, who decided to study chemistry so
that he could develop scientific activity in the
Land of Israel.   In 1899, he was awarded his PhD
in organic chemistry by the University of Fribourg,
Switzerland.

In 1904, Weizmann moved to Manchester,
subsequently joining the chemistry faculty at
Manchester University. He began to develop 
what was later known as ‘synthetic Zionism’, a
combination of settling the Land of Israel and
political lobbying to establish a state. 

His lobbying was helped by his pioneering work in

industrial fermentation and his discovery during
World War One that acetone, critical for making
explosive charges, could be produced from corn.
This was of enormous importance to the British
war effort.

He was instrumental in obtaining the landmark
Balfour Declaration of 1917, in which the British
government agreed to assist with setting up a
Jewish national home in the Land of Israel.

In London, Weizmann took up
residence in the Dorchester
Hotel and was a member of 
the New West End United
Synagogue.  His regal presence
gave him the appearance of a
president-in-waiting.

He established the Jewish
Agency in 1929 and was
involved in relief work for
Eastern European Jewry in the
1930s and 40s.  Concurrently, 

he pioneered the Daniel Sieff Research Institute 
in Rechovot in 1934.  In 1949, the Institute was
renamed in Weizmann’s honour, with the 
blessing of the Sieff family.  It continues to be a
leader in its field as part of Israel’s remarkable
scientific achievements.

Chaim Weizmann’s Zionism, his attachment to
Jewish tradition and to the Jewish people, as 
well as his remarkable role in scientific advance-
ment made him a worthy candidate to be the first
modern political nasi.  As British Jews, we should
take particular pride in his achievements, draw-
ing inspiration from them to contribute even more
to the Jewish people and the State of Israel.

President Dr Chaim Weizmann (1874-1952)
by Rabbi Michael Laitner, Assistant Rabbi, 

Finchley United Synagogue & Coordinator of US Living & Learning

THIS WEEK
IN HISTORY

President Dr Chaim Weizmann


