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In loving memory of David Yochanan ben Moshe

“Now you shall command the Children of Israel that they shall take for you pure olive oil, pressed,
for illumination, to kindle a lamp continually” (Shemot 27:20).
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Sidrah Summary: Tetzaveh
1st Aliya (Kohen) – Shemot 7:20-28:12
God tells Moshe to instruct the people to bring
pure, pressed olive oil for lighting the Menorah
in the Mishkan (Tabernacle). Aharon and his sons
will take charge of setting up and lighting the
Menorah. Moshe will guide “wise-hearted”
workers to make the special garments for the
Kohanim, “for glory and splendour”.
The first four of the eight garments listed below
were worn exclusively by the Kohen Gadol, the
first of whom was Aharon. (1) The apron (ephod)
was worn over Aharon’s tunic and robe. It was
woven from coloured wool and linen, with two
shoulder straps (ketefot) and a belt (cheshev)
attached. Precious shoham stones (avnei shoham)
were placed on each shoulder strap. Each stone
was engraved with the name of six tribes.
Point to Consider: Why does the sidrah begin
briefly with the mitzvah of lighting the Menorah
if the rest of it is dedicated to the clothing worn
by the Kohanim?

Every Kohen wore (5) a tunic (ketonet) with a
grid-like patterned knit, as well as (6) a linen
turban (mitznefet), (7) an embroidered sash
(avnet) and (8) linen trousers (michnasayim).
4th Aliya (Revi’i) – 29:1-18
The command to consecrate the Mishkan is
given. Every day for seven days, Moshe is to
bring animal and bread offerings, dress Aharon
and his sons in their priestly clothing and anoint
Aharon’s head with oil. The blood from the
offerings is to be placed on the altar to
inaugurate it.
5th Aliya (Chamishi) – 29:19-37
Moshe is to place the blood of the second ramoffering on the ears, thumbs and toes of Aharon
and his sons. Blood and oil are to be sprinkled
on their garments. Moshe is to assist the
Kohanim in waving their inauguration offering.
6th Aliya (Shishi) – 29:38-46
Once the Mishkan is functional, the twice-daily
Tamid (continual) offering is to be brought, one
sheep in the morning and one in the afternoon,
together with a flour offering and a wine libation.

2nd Aliya (Levi) – 28:13-30
(2) The breastplate (choshen) was placed above
the ephod, with a similar weave. The front of
the breastplate contained 12 different types
of precious stones (avnei miluim), each one
engraved with the name of a different tribe.
Golden rings on the four corners allowed it to be
attached to the ephod. The choshen ‘folded out’
to allow the insertion of a piece of parchment
called the urim ve’tumim, which had the Ineffable
Name of God written on it (see Rashi).

7th Aliya (Shevi’i) – 30:1-10
The Mishkan also housed a gold-plated wooden
mizbeach (altar), upon which the twice-daily
incense offering was brought.

3rd Aliya (Shlishi) – 28:31-43
(3) The robe (me’il), made of turquoise wool,
was worn under the first two garments. Golden
bells (rimonim), placed between multi-coloured
woollen ‘pomegranate’ shapes, hung from the
bottom hem (see p.4 article). (4) The headplate
(tzitz) was made of pure gold and had the words
‘Kodesh L’Hashem’ written on it. It was placed
on Aharon’s forehead.

Haftarah
The prophet Yechezkel (Ezekiel) is told by God
to tell the people that they should be ashamed
of their sins, (which would soon lead to the
Temple being destroyed by the Babylonians).
However, Yechezkel is also to tell them the
dimensions of the (future) Third Temple,
specifically the Altar, as well as its inauguration
ceremony.

Question: What animal was brought for the
Tamid offering? (29:39). Answer on bottom
of p.6.
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The Magnificent Clothing and the Invisible Man
by Rabbi Jeremy Lawrence, Finchley United Synagogue
The sidrah describes the
robes worn by Aharon the
High Priest and his children,
the Kohanim. Contrasted
with the level of detail that
follows, there seems to be a
significant omission in the
opening verse:
“You shall command the Children of Israel...”
(Shemot 27:20)
We are left to infer that Moshe is the undefined
“you”. Dramatically, Moshe’s actual name does
not appear in the entire sidrah. This is the only
such omission in the entirety of the Books of
Shemot, Vayikra and Bemidbar. Moreover, it
was Aharon and his offspring (not Moshe) who
merited the splendid garments of Priesthood.
Something about the function of Aharon and
the Kohanim mandated the magnificent clothing.
In contrast, something about the leadership of
Moshe demanded no special garb.
“… A breastplate, an ephod, a robe, a tunic, a
turban and a sash… gold turquoise, purple and
scarlet wool and linen…” (ibid 28:4). There is
an adage that ‘clothes maketh the man’. This
finds its Biblical origins in these garments,
about which the Talmud (Zevachim 17b)
observes: ‘when their clothes are upon them,
their priesthood is upon them’. When the
Kohanim were not dressed in their robes,
they were ineligible to officiate. Of Moshe we
cannot say that ‘clothes maketh the man’.
Perhaps quite the reverse.

defiant in his refusal. God responded, reassuring
him that Aharon would not bear a grudge. On
the contrary: “He is coming to see you with joy
in his heart” (ibid 4:14).
There had been a succession of jealous or
competing brothers – Kayin (Cain) and Hevel
(Abel), Yishmael and Yitzchak, Esav and Yaakov,
Yosef and his older siblings. Fraternal feelings
had been far from warm. In contrast, Aharon
came to Moshe “with joy in his heart”.
Moshe’s role in God’s grand scheme was to
be utterly faithful to the word of God. He had
to be painstakingly precise. Accuracy trumped
aesthetic communication – his difficulty of
speech was not considered a barrier to his
leadership. The word of Moshe’s Law was
unembellished. Its beauty was inherent, not
external. Moshe was the ultimate impartial
expert witness, offering only the truth.
Aharon’s role was to inspire. The Kohanim
represented the glory of God to the people.
Aharon represented the aspirations and
prayers of the people to God. As High Priest,
he stepped into the Holy of Holies and pleaded
on their behalf. He would stand before the
people and call out to them, using God’s name
to repent. As well as this Aharon was there to
move and to motivate.
The partnership of Aharon and Moshe gave
the people the twin models of leadership they
required, establishing a paradigm for the rest
of Jewish history.

How can we understand the disparity between
the outfits? What mandated ornamentation
of Aharon in the Tabernacle while Moshe
required no badge of office?
The partnership between the two brothers
goes back to the Burning Bush. When God was
impressing upon Moshe that he should go
before Pharaoh and demand the release of
the Israelites, Moshe feared that Aharon, who
was older, would be jealous. Moshe was almost
In memory of Devorah Bat Avraham
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Solutions in the Sidrah: Pomegranate Wine & Robes
by Rabbi Yoni Birnbaum, Hadley Wood Jewish Community
Some 20 years ago, two
Israeli brothers, Gabi and
Avi Nahmias, had an
idea for a new business.
They decided they would
produce pomegranate wine.
Their business model had
only one problem. It is
scientifically impossible to produce wine using
pomegranate juice, because the sugar content of
the fruit is too low. Yet these entrepreneurial
Israelis did not let inconvenient scientific facts
get in the way of a good business model. So,
despite having no formal background in
agricultural science, the Nahmias brothers
ambitiously set out to solve the problem.
Eventually, they developed a new strain of
pomegranate on their land in the Upper Galilee
kibbutz of Kerem Ben Zimra. Their new version
of the fruit was sweet enough for wine production
and was also more than twice as big as a typical
pomegranate, weighing 1.4 to 1.7 kilograms, as
opposed to the typical 400 to 800 grams.
Today, the Rimon Winery in Dalton produces
some 550,000 bottles of wine annually, in
a number of different varieties. The Nahmias
brothers’ business has a retail value of 44 million
shekels.
This Israeli success story is perhaps the latest
instalment in the very lengthy association we as
a people have had with the pomegranate,
including every Rosh Hashanah when we eat it
as one of the simanim (good omens).

would make a noise as the Kohen Gadol walked,
announcing his arrival to those around him, so
that they could afford him proper respect.
The Talmud (Zevachim 88b) describes the
purpose of the me’il as atoning for the sin of
lashon hara, speaking negatively about others.
Based on this, Rabbi Moshe Alshich (d. 1600)
notes that although the bells and pomegranates
were equally interspersed around the hem, the
verse specifically refers to the pomegranates
around the hem, with each bell “situated
between two pomegranates”.
He suggests that the bells which produced noise
represent speech itself, reminding us to speak
positively rather than negatively about others. In
contrast, the pomegranates made no noise,
representing the need to keep silent rather than
speak at all in situations where the conversation
might lead to lashon hara. Indeed, due to the
damaging effects of negative speech, silence is
often required in a double portion to speech.
Therefore the verse phrases it as if the
pomegranates were more numerically significant
than the bells, with each bell flanked by two
pomegranates, even though in reality each
pomegranate was also flanked by two bells.
The Nahmias brothers may have produced an
exceptionally large type of pomegranate for their
winery, yet we have been emphasising the
importance of this fruit since its very first mention
in the Torah.

The very first mention of the pomegranate in the
Torah is in this week’s sidrah, in which it forms
part of the decorative elements on the hem of the
me’il (robe) worn by the Kohen Gadol: “You shall
make on its hem pomegranates of turquoise,
purple and scarlet wool, on its hem all around,
and gold bells between them, all around”
(Shemot 28:33). According to Rashi (d. 1105), the
hem of the Kohen Gadol featured alternating
small bells and pomegranates. The small bells
In memory of Harav Avraham Yitzchak Yaakov ben Harav Nata Gershon
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Jewish Contemporary Ethics Part 20: Judaism, Democratic
Law and Autonomous Morality II
by Rabbi Dr. Moshe Freedman, New West End Synagogue
The assertion that God is
perfect and represents the
Ultimate
Good
is
a
fundamental premise of
Jewish thought (see Rabbi
Moshe Chaim Luzzatto in
Derech HaShem 1:2:3). It
therefore follows that His
wisdom, as revealed through the Torah,
must also be ethically flawless, complete and
all-encompassing. Does the ethical precision
and completeness of the Torah preclude the
existence of an ethical system outside of
Jewish law?
The Torah does hint to the existence of
mankind’s natural moral sensitivity and
conscience, known to philosophers as ‘Natural
Morality’, for it includes the universal, nonspecific requirement to “do what is proper and
good in the eyes of God” (Devarim 6:18). The
Ramban (Nachmanides d. 1270) explains that it
is impossible for the Torah to explicitly rule on
every possible scenario. Therefore this verse
requires us to employ our own ethical
convictions for the general betterment of society,
provided that they do not conflict with God’s
explicit commandments. Individuals do not have
the right to abolish Divine law or upturn the legal
judgments of the Talmudic sages, yet must also
be capable of arbitrating the ethical dilemmas
they face without a specific Divine edict,
provided their decision serves to achieve God’s
purpose for creation.

instincts are motivated by a genuine desire to do
what is “proper and good in the eyes of God”?
We might claim to be acting in the name of God,
but how can we know whether our own
prejudices are not clouding our ethical
perspective?
The answer in fact is hiding in plain sight. God’s
wisdom, which He crystallised into the Written
Torah, is not merely a repository of Jewish legal
instruction. The Torah begins with the creation
of the world, stories of our ancestors and our
journey out of Egypt to enter the Holy Land. In
his introduction to the Book of Bereishit, Rabbi
Naftali Zvi Yehuda Berlin (known as the Netziv,
d. 1893) notes that these non-legal episodes
play a crucial role in shaping our moral ethos and
engendering models of proper ethical-religious
behaviour. Similarly, the Aggadic (non-legal)
parts of the Oral Torah contain insights that can
shape our ethical sensitivities and ideals.
It is therefore at least theoretically possible to
develop a sound moral compass through both
an adherence to Jewish law and a thorough
understanding of the ethical lessons found in the
non-legal aspects of Torah, in order to be able
to discern proper ethical practice.
The next article will continue to explore the
relationship between Natural Morality and
Jewish Law through the eyes of contemporary
authorities.

This poses a problem. The very existence of
autonomous morality triggers the question of
how to reconcile the subjectivity of human moral
endeavours with the objectivity of Divine
authority. Our moral compass is affected by a
range of subjective influences, cultural
experiences and personal encounters with the
outside world. Once we have satisfied the legal
requirements of the Torah, if confronted with a
moral choice without any specific Divine
command, how can we know whether our moral
In memory of Shmuel Nissim ben Yaacov
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Inspiring the Next Generation Part 5: Great Examples
by Mrs Dina Jacobson, Sixth Form Jewish Studies Co-ordinator, Yavneh College
As Jewish Studies teachers,
we often spend time teaching
students the stories of the
Avot (Patriarchs) and Imahot
(Matriarchs) and the lessons
that their actions can impart
to them.
However, the lives of these great Biblical figures
can also provide crucial examples to teachers
of how to lead and inspire their students, often
in the face of serious challenges.
Avraham, our starting point, was known for his
spreading of monotheism. He was strong in his
beliefs and was able to resist being influenced by
the views of others. For example, Rashi (d. 1105)
cites a Midrash that Avraham’s father Terach,
was a manufacturer and seller of idols. Avraham
risked his life by destroying those idols. This is
a key value of a Jewish educator. Students need
to see that we are strong in what we believe
and that we stand by our values, no matter what.
We need to be able to listen to the opinions and
values of our students, but without that changing
our own beliefs and convictions.

This fine balance is what we as teachers strive to
achieve: a strong, non-faltering belief in our
religion and its truths, combined with a warmth
and gentleness towards every single student, no
matter what their beliefs are.
This ability to fully comprehend what each young
person needs is crucial. It is tempting to see
pupils as a homogenous group, with the same
needs and challenges. However, in doing so we
may fail to understand that each young person
needs a personalised approach. This approach
is hinted to in the Pesach seder. Each of the four
sons is acknowledged as having unique styles of
learning and their father responds to each
question in different ways. He treats them
individually, understanding what each one needs
to be able to achieve their potential. This
approach can be very challenging and timeconsuming, but only when we do this are we are
able to fully teach and guide in the right way.
It is important that we as educators use the role
models of the Torah not just to teach our pupils,
but to inspire us to reach our full potential,
as we guide young people to be the best Jews
that they can be.

Whilst Avraham was able to make strong
decisions to show others the right way to
behave, he was also known for his kindness and
warmth to others. This is illustrated by his
outstanding hospitality, as described in the
beginning of parashat Vayera. Avraham broke off
from his conversation with God to tend
meticulously to the needs of his three visitors,
despite the fact that he was in tremendous
physical pain from his brit milah (see Bereishit
18:1-8).
Indeed, Rashi writes that Avraham thought his
guests were idol worshippers, people who
represented the opposite of his own beliefs. Yet
that did not stop him from showing them
exceptional kindness.
Answer: a sheep within its first year
In memory of Harav Yisrael ben Eliyahu
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