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In loving memory of Moshe ben Avraham Zarach

“You shall make a Menorah of pure gold, hammered out shall the Menorah be made, its base, its
shaft, its cups, its knobs, and its blossoms shall be [hammered] from it” (Shemot 25:31).
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1st Aliya (Kohen) – Shemot 25:1-16

God tells Moshe to ask the Jews for voluntary
offerings towards the construction and
functioning of the Mishkan (Tabernacle). The
materials needed are gold, silver and copper;
turquoise, purple and scarlet wool; linen, goat
hair, dyed ram skins, skins of the tachash animal,
acacia wood, oil, specific spices and particular
precious stones (for placing in the Kohen
Gadol’s garments). 

God then instructs Moshe about how to make
different features of the Mishkan: The aron (ark)
was made from acacia wood, plated with gold
on both the inside and outside, and with a gold
zer (crown) around the top. It had four gold rings
attached to it, two on each side, with a gold-
plated wooden stave left permanently between
each pair of rings, in order to carry the aron. The
Tablets of the Ten Commandments were placed
in the aron.

Point to Consider: What is the deeper message
of the aron being plated with gold not just on 
the outside, but also the inside, even though 
the inside was not visible? (25:11)

2nd Aliya (Levi) – 25:17-30

The kaporet (cover) of the aron was made of pure
gold, with two cherubs moulded on top, facing
one another and with their wings touching. The
shulchan (table) was made from gold-plated
acacia wood, with a gold zer (crown) on its
misgeret (lid). It had rings and staves to carry it,
like the aron. The lechem hapanim (show bread )
was placed on it.

3rd Aliya (Shlishi) – 25:31-26:14

The menorah was hammered from one piece of
pure gold, with seven lamps. The Mishkan had
ten yiriyot (curtains), made of linen and patterned

wool, with golden hooks joining them together.
The ohel (tent), draped over the Mishkan, was
made of 11 curtains of goat hair, with a further
double michseh (cover) on top, one made from
dyed ram skins, the other from tachash skins.

4th Aliya (Revi’i) – 26:15-30

The kerashim (planks) and their enjoining bars
were made from gold-plated acacia wood.

Question: How tall was each plank? (26:16)
Answer on bottom of p. 6.

5th Aliya (Chamishi) – 26:31-37

The parochet (partition) was made of wool and
linen. It was placed on the southern side of the
Mishkan, to cordon off the Kodesh HaKodashim
(Holy of Holies) area, which housed the aron.

6th Aliya (Shishi) – 27:1-8

The mizbeach (altar) was made of copper-plated
wood, with four corner pieces and with staves
attached to rings to carry it.

7th Aliya (Shevi’i) – 27:9-19

The chatzer (courtyard) surrounded the Mishkan;
its outer ‘fence’ was made of linen yiriyot
(curtains), attached to wooden pillars.

Haftarah

The reading, from the Book of Kings, records
King Shlomo’s (Solomon) construction of the
Beit Hamikdash (Temple) in Jerusalem, which
was completed 480 years after the Exodus from
Egypt. The construction involved mobilising
close to 200,000 workers. God told Shlomo that
He would “dwell among the Children of Israel” if
they would be loyal in their Divine service.
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3In memory of Yaakov Yehoshua ben Ephraim Hirsch

Broken Dimensions
by Rabbi Danny Bergson, St. Anne’s Hebrew Congregation, University Jewish 
Chaplain for Manchester Region

The command to build the
Mishkan, the topic of this
week’s sidrah, is written
unusually: “and make for Me
[i.e. God] a sanctuary and 
I will dwell in them”. One
would have expected the
verse to say “I will dwell in it”

rather than “them”. The Midrash explains this
phraseology – it teaches us that God’s presence
dwells “within each and every individual”.

A story is told of the Kotzke Rebbe (d. 1859), who
was known for his sharp intellect. Aged only five,
he asked his father: "Where is God?" to which
his father answered: "God is everywhere!" The
young boy then responded: "No, I think God is
only where you let Him in”.

The Mishkan is a model for understanding how
to ‘let’ God’s presence into our lives and those
around us. Perhaps this explains why the Torah
dedicates so much of the Book of Shemot to its
construction.

One of the many details in the Mishkan illustrates
this point. Rabbi Shlomo Ephraim Luntschitz
(known as the Kli Yakar d. 1619) notes that 
the aron (ark) had only “broken dimensions” –
2½ cubits long, 1½ cubits wide and ½ cubit 
high. In contrast, the shulchan (table) had some
broken and some complete dimensions 
and the mizbeach (altar) had only complete
measurements. 

The aron contained the Torah and represented
striving for spiritual wisdom. A key to spiritual
advancement is to always see oneself as lacking
in wisdom. God is infinite and therefore the quest
for Torah knowledge that represents His will must
be unending. The Kli Yakar sees humility as the
foundation quality for acquiring Torah wisdom. 

On the other hand, complacency is the antithesis
to spiritual growth. There must be a constant

yearning to improve and develop our character,
as well as our relationship with God. 

Interestingly, the Kli Yakar ends his comments
with a polemic against those who use their Torah
learning and wisdom for self-aggrandisement,
which was a particular problem amongst some
scholars in his days. 

The broken, half dimensions of the ark hint at this
lesson, that to connect to God, one has to be
‘broken’ i.e. humble and keen to keep learning,
as  stated in Tehilim (Psalms 34:19): “The Lord is
near to the broken-hearted, and He saves those
of crushed spirit”. This quality is a prerequisite to
“letting God into” our lives.

The shulchan represented mankind’s material
blessings. The height dimension was broken to
teach us to never look down at those who have
fewer possessions. Our material goods and
blessings are given to us to serve a higher
purpose, not to feel superior to those less
fortunate in this area.

The mizbeach’s dimensions were all complete, to
hint at a powerful lesson. The purpose of the
altar, upon which offerings were brought, was 
to achieve atonement (contingent on the true
repentance of the person), thus bringing a person
back to the state of perfection they were in
before their sin. Such a person could then move
forward with their life, complete, unhampered by
the past and even inspired to achieve greater
heights in the future.

The Kli Yakar’s understandings of the Mishkan
resonate with the Kotzke Rebbe’s teaching. If 
we look around carefully enough at the world, 
we will be able to discern the presence of God
and use that to move us towards ever-greater
spiritual accomplishments.



4In memory of Mordechai Avraham ben Nechemia

Solutions in the Sidrah: The Shul on Wheels
by Rabbi Yoni Birnbaum, Hadley Wood Jewish Community

On June 9 1876, President
Ulysses S. Grant attended
the three-hour long
dedication service of the
Adas Israel Synagogue in
Washington D.C. This was
the first time a sitting U.S.
President had attended a

formal synagogue service. The story of this
particular shul is also remarkable for another
reason. It became a shul on wheels. 

By 1908, the building had become too small for
its congregation, which moved elsewhere in the
city. For the next 60 years, the original structure
was used for a variety of different functions,
including as retail space. In 1969, it was
threatened with demolition, to make way for the
planned headquarters of the new Washington
Metro. Recognising the importance of the
building, the Jewish Historical Society of Greater
Washington saved the building by lifting all 273
tons of it onto a hydraulic press and transporting
it down the road to an empty space, where it
served as a museum, run by the Society. Until
recently, the small building looked incongruous
in its location, surrounded by skyscrapers, in 
a highly sought-after location in central
Washington. So a few weeks ago the building
was once again lifted onto wheels, transported
along the roads of Washington D.C., and placed
within a new Jewish Historical Society building
complex elsewhere in the city.

This week’s sidrah commences the description
of the construction of the Mishkan, together with
all its furnishings and tools. Rabbi Ovadiah
Seforno (d. 1550) has a unique approach to
understanding the purpose of the Tabernacle.
Following the Revelation at Sinai, every Israelite
should have been able to access the highest
levels of connection to God. In essence, each
individual would have become a miniature
Temple in their own right, with the Divine
Presence resting upon them personally. However,

the sin of the Golden Calf transformed the
spiritual level attained by the Jewish People 
at Sinai. Henceforth, they would not be able 
to access this level of Divine inspiration
independently. They now required a central place
of sanctity which could forever serve as the 
focal point for their spiritual growth. Originally,
this function was fulfilled by the portable
Tabernacle, which they transported with them in
the desert, and later by the Temples in
Jerusalem. 

Following the destruction of the Second Temple
in 70 CE, however, the experience of our people’s
connection with a central point for their spiritual
connection changed location. The Talmud
(Megilla 29a) describes how our shuls and 
batei midrash (Torah study halls) recreate 
today the spiritual home for God’s presence 
first inaugurated by the Tabernacle. Like the
Tabernacle, our synagogues are sometimes
required to be portable, occasionally literally 
so, as illustrated by the story of the Adas 
Israel Synagogue in Washington D.C. Yet, within
that ability to be transported also lies their
strength. For wherever we are in the world, it 
is always the shul which has the power to bring
us together as a people and ensure we remain
forever spiritually connected.



5In memory of Tzemach ben Yisrael

Jewish Contemporary Ethics Part 19: Judaism, Democratic
Law and Autonomous Morality I 
by Rabbi Moshe Freedman, New West End Synagogue

In the next part of this
series, we will turn our
attention to broader
questions regarding the
intersection, conflicts and
concordance between three
key areas: (i) democratic
law, (ii) Jewish law, and (iii)

our own moral convictions and autonomous
ethical choices.

The purpose of the law and judiciary in liberal
democracies is to establish universal legal
standards, maintain stability and order, resolve
disputes and protect liberties and rights. Yet
while the question regarding the purpose of the
law might seem straightforward, it has been the
subject of debate for some time. Is the function
of the law merely to avoid anarchy and disorder
by imposing pragmatic rules on society, or
should the law be based on ethical standards
intended to promote morality among citizens?

In 1954 a committee led by British educationalist
and Oxford don Sir John Wolfenden was
established to determine whether secular law
should prohibit individuals from engaging in
behaviour which according to English law was
deemed immoral. 

Their report published in 1957 concluded that
the role of criminal law was: “to preserve public
order and decency, to protect the citizen from
what is offensive and injurious, and to provide
safeguards against the exploitation and
corruption of others … not to intervene in the
private lives of citizens or to enforce any
particular pattern of behaviour”.

While the remit of the report was specific, its
implications were far reaching, sparking one of
the most famous jurisprudential debates in the
20th century, between judge and legal
philosopher Lord Patrick Devlin and Professor of
Jurisprudence at Oxford University, Herbert

Hart. Devlin argued that both public and private
behaviour deemed morally improper should be
subject to legal sanction, in order to preserve the
moral fabric of society. Hart based his opposing
position on the work of 19th century philosopher
J.S Mill, who held that the only purpose for
which any authority can exercise power by
restricting freedom is in a case that prevents one
individual from causing harm to others. Hart
therefore argued that the government is not
entitled to criminalise behaviour that is deemed
immoral by some in society, unless it is harmful
to others.

Liberal democracies generally favour Hart’s
positon, which establishes a separation between
the law and ethics. In wider society, democratic
laws may be based on moral ideals but the
legality or illegality of an act generally says
nothing about its moral value. 

In contradistinction, halacha (Jewish law) is
based on the Written and Oral Torah and is a
manifestation of God’s infinite wisdom. The
function of halacha is not merely to prevent
anarchy, but to establish a system which
sensitises individuals to become decent,
honourable and virtuous in their behaviour. 

The Torah itself instructs us to: “do what is good
and proper in the eyes of the Lord, your God”
(Devarim 12:28). As we shall see in the next
article, this implies that Jewish law is not limited
to a morality of Divine command, but urges us
to grow as ethical beings beyond the realms of
what is compulsory, to achieve even greater
heights of moral sensitivity.
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Inspiring the Next Generation Part 4: Hearing a Voice
by Melanie Shutz, Assistant Head, Ethos, Kantor King Solomon High School 

A Year 9 student, struggling
with his own behaviour, was
given the opportunity to
meet a Jewish World War
Two veteran, hear his story,
shake his hand and help him
to his car. He was then
asked to share his feelings

about the experience. A positive email home
reinforced the impact of this encounter;
the student’s behaviour and attitude have
improved markedly since. The student was given
further responsibilities to help others in school
and in the wider local community. He feels
valued, with an increased sense of self-worth.

An important aspect of inspiring the next
generation is to give them a voice and to hear
that voice. The Year 9 student in question was
given a voice by being asked to share his
experience, and that voice was heard positively:
“When I met Leslie and helped him to the car, 
I felt as if I had the done the best thing ever”.

When Yosef’s brothers intended to kill him, only
Reuven spoke out against the intended crime. He
suggested throwing Yosef into the pit alive, rather
than killing him; his private intention was to come
back later, pull Yosef out and return him to his
father, Yaakov. However, in Reuven’s absence,
the brothers sold Yosef to a group of travelling
spice salesmen. This set in motion a chain of
events, bringing Yosef to Egypt, where he was
sold to Potiphar and subsequently rose to be in
charge of the household. A false accusation led
Yosef to a prison sentence, and he was only
released when he interpreted Pharaoh’s dreams.
Yosef rose again, to become Pharaoh’s right-
hand man and masterminded the Egyptian
economy through a period of famine. As a result
of the famine, his family were reunited with him
and settled in Egypt, ultimately leading to the
enslavement of the Jewish people by the
Egyptians (ibid. 37:22-46:34).

Reuven’s absence at the crucial time when Yosef
was sold was therefore pivotal in triggering this
entire chain of events, culminating in many years
of suffering. Rashi (d. 1105) asks where Reuven
went and offers two possible answers. His first
suggestion is that Reuven was taking his turn in
the brothers’ rota to look after their father. His
second suggestion is that Reuven was doing his
own personal penitence for having moved his
father’s bed (Bereishit 35:22 with Rashi).

The Lubavitcher Rebbe (Rabbi Menachem
Mendel Schneerson d. 1994) commented on this
second interpretation and suggested that
Reuven’s immersion in his personal needs
caused him to ‘ignore the cry of the child’ and
miss the opportunity to save his brother. He failed
to hear Yosef’s voice.

As educators, we always need to seek out 
the ‘cry of the child’. We must strive to challenge
our students to think and discuss, to "give 
them a voice", and to respond in a way that 
will help them strengthen their commitment to
their heritage. 

Answer:  10 amot(cubits)
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