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“When a woman conceives and gives birth to a male… On the eighth day, he shall be circumcised”
(Vayikra 12:2-3).
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1st Aliya (Kohen) – Vayikra 12:1-13:5 

After childbirth, a woman would wait several
weeks before bringing an elevation offering (olah)
and a sin offering (chatat). A baby boy is
circumcised on the eighth day after birth, even if
that falls on a Shabbat (Talmud Shabbat 132a).

God told Moshe and Aharon that someone
whose skin appeared to indicate a particular type
of skin disease (tzara’at) would have to show the
blemish to a Kohen. The Kohen would evaluate
and decide if the affliction was clearly tzara’at,
thus rendering the person impure (tameh). If the
case was unclear, the Kohen would quarantine
the person for seven days.

Question: What are the two main types of
blemish called? (13:2) Answer on bottom of p. 6.

2nd Aliya (Levi) – 13:6-17

After the first period of quarantine, the Kohen
would re-inspect the blemish. Sometimes a
second seven-day period was necessary.
Eventually the Kohen would declare whether 
the person was tameh or tahor (pure).

3rd Aliya (Shlishi) – 13:18-23

Even if a wound looked like tzara’at, it could not
be judged as such until after it was fully healed
and the normal inspection procedure by the
Kohen had been carried out.

4th Aliya (Revi’i) – 13:24-28

It was also possible for tzara’at to develop from
a burn. However, a burn and a blemish that were
adjacent to one another could not combine
together to form the minimum size needed to
render an affliction as tzara’at (Rashi).

5th Aliya (Chamishi) – 13:29-39

Tzara’at could erupt on the scalp or on the beard
area, causing a loss of hair. The signs of affliction
were two golden hairs appearing after the onset
of baldness (Rashi).

6th Aliya (Shishi) – 13:40-59

A slightly different form of tzara’at is detailed,
which caused a more substantial loss of hair. 
A metzora (one who has been contaminated 
with tzara’at) was sent outside of the camp and
had to tear their garments. Tzara’at could also
infect clothing. A suspected garment was set
apart before the Kohen made a ruling about
whether it was tameh. If it was declared tameh,
the garment was burnt.

Point to Consider: Why are items of clothing
(and indeed people themselves) no longer
affected by tzara’at? (see Ramban’s commentary
to 13:47)

7th Aliya (Shevi’i) – 28:9-15

The reading for Shabbat Rosh Chodesh is taken
from parashat Pinchas and details the Shabbat
and Rosh Chodesh musaf offerings in the
Temple.

Maftir (Shemot 12:1-20)

The special reading for Shabbat Hachodesh is
taken from parashat Bo, declaring Nissan as the
first of the months and introducing the Jewish
calendar and the laws of Pesach.

Haftarah

The haftarah for Shabbat Hachodesh is from
Yechezkel (Ezekiel), detailing the different
weekly, monthly and festival offerings that the
prince (Nasi) will be obligated to bring in the
Third Temple.
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3In memory of Mordechai Avraham ben Nechemia

The Lessons of Exclusion  
by Rabbi Sam Taylor, Community Rabbi, Western Marble Arch Synagogue

This week’s sidrah tells us
that a person who was
declared a metzora - afflicted
with a skin disease akin to
leprosy – had to reside
outside the city until the
disease was cured and 
then would have to undergo

the stipulated process of ritual purification. The
Talmud (Arachin 16a) explains this law on the
basis of the well-known association between
tzara’at and the transgression of lashon hara,
negative speech about other people. The 
Talmud states: “He [i.e. his words] separated
between husband and wife, between a man 
and his fellow; the Torah therefore said, ‘He 
shall reside in solitude’”. The period of solitude
serves as a direct punishment for the metzora
having made people lonely by breaking
relationships through speaking gossip and
disseminating negative information.

Rabbi Zalman Sorotzkin (a renowned 20th
century rabbinic leader and author of the 
highly-acclaimed Torah commentary Oznaim
LaTorah) proposes one of several approaches 
to the significance of the metzora’s solitude.
Indulging in gossip and negativity often 
reflects an inability or refusal to tolerate other
people. Someone who consistently complains
about others and speaks negatively about them
implies that everyone besides themselves is 
bad and undermines their personal contentment.
This mindset, if taken to its logical extreme,
means that nobody else should inhabit the 
Earth other than they themselves. When we
highlight and protest against the negative
qualities of people, we are essentially refusing 
to accept them as they are, insisting on a
“perfect” world where nobody poses any kind 
of threat to our happiness. 

The metzora is therefore shown the alternative,
which in effect they actually desired: a life of

solitude. If everyone is as bad as the metzora
makes them out to be, if they cannot tolerate
other people’s faults and shortcomings, then 
this is the only option. 

The painful experience of solitude, Rabbi
Sorotzkin writes, will then serve to make the
person aware of the benefit of social
interaction. The metzora is shown that to enjoy
the benefits of social interaction, they must be
willing to accept its challenges – the competition
for goods and for respect, the unpleasant or
irritating aspects of other people’s characters,
and so on. If the metzora is unwilling to accept
these challenges, then they are excluded from
society for a week and can reflect on the
consequences of their attitude towards others. 

Living among other people and experiencing the
beauty of community requires a positive outlook
and mindset, that we focus our attention on all
that is good about others and patiently accept
the rest. If we cannot tolerate people’s faults and
shortcomings, then we can lose our right to live
among them, and are driven “outside the camp,”
to suffer the loneliness of seclusion. 
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4In memory of Tzemach ben Yisrael

Looking Ahead to Pesach
by Rabbi Zvi Cohen, Kingsbury United Synagogue

With just a couple of
weeks to go until Pesach,
I hope that the chametz
situation in your homes is
well under control! We are
soon to spend eight days
avoiding chametz, which
commentators describe

as symbolising arrogance. We will instead eat
matzah, representing humility.  

Normally, chametz had no place in the many
meal offerings (menachot) brought in the Temple
(see Vayikra 2:11), nor in that which was offered
up on the altar (mizbeach), nor in the portion that
was eaten by the Kohanim (ibid. 6:10). Yet there
was one type of meal offering that included
chametz. If one was saved from a perilous
situation, such as a dangerous sea journey, one
could bring a thanksgiving (todah) offering. This
offering included 40 loaves. 30 of these loaves
were made up of three different types of matzah,
but the other 10 were leaven (ibid. 7:12-13).
Furthermore, the 10 chametz loaves were made
from the same amount of flour as the total 30
matzot (Talmud Menachot 77b). Why did
chametz suddenly find its way into the Temple
meal offerings?

Rabbi Yitzchak Greenbaum suggested the
following; when we bake bread, it expands, its
aroma awakens our appetite. It is tastiest when
fresh and is easy to digest. Very soon, however,
the fragrance departs; as each day goes by, it
becomes harder and harder to digest. Matzah,
on the other hand, may not have the taste
qualities of bread, but it lasts much longer,
suitable for one going on a long journey.

Consider the individual who has been saved from
a precarious situation. Filled with gratitude, they
tell their story to all of their friends. As they relate
the details, it is easy to once again appreciate the
great kindness received. As time goes on
however, the event may recede from their

thoughts and the memories are no longer at the
forefront of their consciousness. However, it is
not totally forgotten. On the anniversary of the
event, they may reflect on the experience and
thank God again.

The chametz and matzah loaves hint to these
two stages. We are grateful when the events are
fresh in our minds, when the joy is at its peak.
This is represented by fresh bread, a positive
symbolism of chametz that allowed it to be
brought in the Temple uniquely for this purpose.
However, this joy may be short-lived. Therefore,
there is a second stage, to reflect periodically
throughout our lives on the good we received, as
symbolised by the long-lasting matzah.  

In Tehilim (Psalms 50:23), the verse states: “one
who offers a thanksgiving offering honours 
Me [God]”. Unusually, ‘honours Me’ is spelt with
a double (instead of single) letter ‘nun’ – ynndkky.
This leads the Midrash to say that this individual
bringing the thanksgiving offering gives ‘honour
after honour’. Perhaps this is alluding to
expressing gratitude at the time of the salvation
and also the continued appreciation throughout
our lives. 

Tazria Vol.31 No.31.qxp_Layout 1  26/03/2019  11:15  Page 4



5In memory of Moshe ben Avraham Zarach

Jewish Contemporary Ethics Part 25: Ethical issues in
Tanach 3 - Circumcision
by Rabbi Dr. Moshe Freedman, New West End Synagogue

Throughout Jewish history,
empires and governments
have questioned the practice
of brit milah (circumcision).
The Hellenist King Antiochus
(d. 164 BCE) explicitly
banned brit milah during 
the period of the Maccabee

revolt. Later, the Roman Emperor Hadrian 
(d. 138 CE) proscribed it during the Roman exile.

More recently, legal threats have been made 
to religious circumcision in many countries.
MilahUK (www.milahuk.org) has worked
tirelessly to defend brit milah in the face of
attacks from a variety of sources. 

Our study focuses on the deeper meaning
behind brit milah. Why did God choose this act
in particular to form His covenant with Avraham,
and why does it only apply to boys, not girls?

The last two articles discussed how the tests
that Avraham endured and passed all involved
accepting God’s demands even though, at least
to human logic and conscience, they appeared
immoral. In the words of Israeli engineer and
author, Rabbi Mois Navon: “He [Avraham] was
told to go to a new land but then forced to leave
it; he was told he would have children but then
found his wife to be barren. Despite this and
more, he persevered in his mission, both out 
of a sense of purposive commitment to an
invaluable lifework and out of an unshakeable
belief in the God who chose him” (Hakirah: 
the Flatbush Journal of Jewish Law and Thought
Volume 17 p. 244).

Similarly, Rabbi David Kimche (known as the
Radak, d. 1235) notes the illogical nature of God
pledging to Avraham that he would become the
“father of many nations” (Bereishit 17:4) and
then commanding him that the covenant would

be fulfilled through brit milah, which seemingly
weakens the very part of himself that was
essential in actualising this promise. 

Yet perhaps this is the very paradigm of our
people, whose continuity throughout the
generations in the face of horrific adversity is
seemingly illogical. Given the bitter exiles, 
anti-Semitic persecutions, physical violence 
and spiritual assaults we have suffered, by all
logic our people should not exist. Yet God’s
promise that the Jewish people will endure 
still holds true (see Yirmiyahu 46:28 and
Chiddushei HaGriz 209). 

Nonetheless, every child needs both a father 
and a mother, so why did God only require
Avraham, and subsequently all Jewish boys, to
make an active commitment to His covenant? 

Even though both men and women are vital for
producing a child, only men are specifically
obligated to fulfil the commandment to ‘be
fruitful and multiply’. Rabbi Meir Simcha of
Dvinsk (known as the Meshech Chochma, 
d. 1926) explains that women are exempt from
the commandment to procreate, because 
unlike men, women endure great discomfort
during pregnancy and pain during childbirth.
God would not demand something which is
physically painful, as this would violate the
concept of derache’a darchei noam, meaning
“the Torah’s paths are paths of pleasantness”
(Mishlei 3:17). Consequently, since only Avraham
was obligated to have children, only he and 
all Jewish males after him must perform a
specific act to enter God’s covenant.

Nevertheless, brit milah represents not only
Avraham’s covenant with God, but our
endurance as a people for all eternity.
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6In memory of Frida Mirel bat Chaim Simcha

Answer:  s'eitand baheret
The Symbols of the Shevatim Part 2: Shimon
by Rabbi Jeremy Lawrence, Finchley United Synagogue

Shimon was Yaakov’s
second son. The Torah
records why his mother 
Leah called him Shimon
(Nvimw): “because God has
heard [imw] that I am
unloved” (Bereshit 29:33),
indicating Leah’s continuing

sense of being unloved by Yaakov. Although
Lavan had substituted her for Rachel under 
the chuppa and though she had borne Yaakov 
an heir, she felt destined to live in her sister’s
shadow as the less-loved wife.

The prevailing symbol for the tribe of Shimon 
is the walled gates of the city of Shechem.  

After Yaakov and his wives and children left
Lavan’s house, they safely negotiated their
encounter with Esav and then travelled on,
buying land and encamping near Shechem.  
The city shares a name with the Hivvite Prince
who captured and violated Shimon’s sister,
Dinah.  Shechem’s father, Chamor, advocated 
for his son (who wanted to marry Dinah) and
offered a large dowry. Yaakov’s sons tricked
Chamor and Shechem – they offered the Israelite
girls only if all the town’s males would be
circumcised. Chamor and Shechem agreed; all
the men of the town circumcised themselves
(Bereshit 34:23).

Three days later, when they were in great pain,
Shimon and Levi killed them all, took Dinah 
back and plundered the town. While Yaakov 
was angry with Shimon and Levi, who had
violated his trustworthiness and exposed the
family to great risk, the brothers were left with 
the last word in the chapter, claiming the moral
high-ground: “should he treat our sister like 
a harlot?” (34:31).

On his deathbed, Yaakov blessed his children. 
In the passage which provides the source for
most depictions of the tribes, he singled out
Shimon and Levi for castigation:  “Into their

conspiracy may my soul not enter; in their
congregation do not join… in their rage they
murdered people… accursed is their rage… 
I will separate them in Yaakov and I will disperse
them in Israel” (49:5-7).

When the brothers first came to Yosef in Egypt,
Yosef held Shimon back as a hostage until 
they later returned with Binyamin (42:24). Rashi
(d. 1105) explains that Shimon was selected
either to separate him from Levi or because 
it was Shimon whose hatred of Yosef had been
the greatest and who had thrown him into 
the pit.

In his final blessings to the tribes, Moshe 
(himself a Levi) did not mention Shimon. The
Ramban (Nachmanides d. 1270) explains that 
the omission of Shimon from Moshe’s final
blessings was a fulfilment of Yaakov’s prophecy
that Shimon and Levi would be separated and
dispersed in Israel.  

Rabbi Avraham Ibn Ezra (d. 1167) suggests 
that Moshe’s omission of the tribe of Shimon 
may also have been a penalty for their
degradation in succumbing to the temptations 
of Baal-Peor in the wilderness (Bemidbar 25:1-
9), which saw Pinchas, a descendant of Levi, 
kill the immoral prince of Shimon. 
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