
Chumash: [Describing the priestly service] ‘They
placed the fats upon the animal’s chest and
caused the fats to go up in smoke on the altar’.
(Vayikra 9:20)

Talmud: Ameimar said in the name of Rav Papa:
‘One should not place the loins on top of other
meat, lest the forbidden fat (attached to the
loins) run and be absorbed by the meat’.
(Chullin 8b)

Rav Papa was a fifth generation Amora
(referring to sages of 3rd-5th centuries
CE) who set up his own academy in
Nehardea. He was also a keen
businessman, dealing in beer produced
from dates and in poppy seeds used to
produce oil. He was an early victim of
what we would call today ‘not reading
the fine-print’; on one occasion his
delivery company had taken financial
responsibility for a shipment but a freak
river obstruction caused problems. The ruling in
the Beth Din was that Rav Papa would have to
absorb the loss under an implicit ‘natural
disaster get-out clause’. Despite this setback,
Rav Papa became a wealthy merchant with a
reputation for fairness.

He was honest about his own limitations. 
He had a student who was very sharp and would
sometimes ask questions that showed him up.
Rather than ask the pupil to leave the class for
his lack of respect, he prayed to G-d that his
embarrassment would be avoided. The young

man overheard the Rabbi’s plea and committed
to speaking more appropriately in future.

Rav Papa’s best known  legacy is that he and 
his ten sons are mentioned at a siyum
(celebration marking the completion of a
tractate of Talmud). Three reasons are given 
for this:

1. Rav Papa resolved 10 different
controversies in the Talmud by
creatively combining all the opinions.
As a reward, he merited 10 sons who
became renowned Torah scholars.
When Rav Papa himself made a siyum,
he would throw a big party. Since
during his life he raised the glory of
Torah, an achievement reflected and
extended by the Torah attainments of
his sons, his family is mentioned at
the siyum. 

2. The name Papa is an allusion to Moshe, 
who spoke to G-d 'mouth to mouth' (Peh el Peh,
for which ‘Papa’ is an acronym).

3. Furthermore, each of the names of his 10
sons were chosen to symbolise one of the 
Ten Commandments. 

The last two points allude to central Torah
themes – Moshe’s prophecy and the Ten
Commandments. This also explains why 
Rav Papa and his sons are mentioned as part 
of a siyum, which celebrates a significant 
Torah achievement.

Rav Papa
by Rabbi Samuel Landau, Kingston, Surbiton & District United Synagogue

Sayings & Sayers
of the Sidrah

Daf Hashavua

s; vacug

Volume 26
No. 26

anhbh
SHEMINI

PARASHAT PARAH

22 March 2014 • 20 Adar II 5774 Shabbat ends in London at 7.04pm
Artscroll p.588   Maftir p.838   Haftarah p.1216

Hertz p.443     Maftir p.652   Haftarah p.999
Soncino. p.651   Maftir p.898   Haftarah p.1194



A Lesson in Humility by Rabbi Marc Levene 

Assistant Rabbi, Hampstead Garden Suburb United Synagogue

From the stories of the great leaders in the
Torah, many important and life changing
lessons can be learned.

The Torah begins with a narrative of history;
the history of the world, mankind and the
Jewish nation specifically. One of the reasons
for detailing this past is to encourage us to
learn from the actions of our forefathers,
using their deeds as examples to apply to our
own lives.

Within the relationship between Moshe and
Aharon, we see an in-
credible dynamic that
emphasises the trait of
humility (anavah). Moshe 
is described by the Torah 
as the greatest prophet
that ever lived (Devarim
34:10). He is seen as the
saviour of the Jewish Nation and he also had
the clearest, closest relationship with G-d
(see Bemidbar 12:8).

Yet Aharon was the older brother. Some of
the miracles in Egypt were actually
performed through Aharon, rather than
Moshe. On several occasions, we even find
his name appearing first, before Moshe’s
name. This indicates a certain equality
between them. How did they view
themselves?

In this week’s sidrah, Rashi writes (9:23) that
Moshe thought that Aharon was superior
and that it was in Aharon’s merit that G-d’s
presence (Shechinah) rested amongst the
Jews. This was a display of Moshe’s humility.
He had every reason to feel that he was the
greatest, to feel that it was through his
leadership of the nation that they were
bought out of Egypt and to Mount Sinai. 

Yet instead he turned the
attention to Aharon. The
Shem Mishmuel (by Rabbi
Shmuel Bornsztain d. 1926)
explains that Moshe
reached true humility be-
cause even in his own greatness,
he realised that compared to G-d, he
was nothing; his actions were insignificant
next to everything that G-d had done.

We also see Aharon displaying this quality
just a few verses later. With
the inaugural Temple service
in full swing, the sons of
Aharon, Nadav and Avihu,
were killed for performing a
highly unauthorised action.
Despite the descent from
elation to severe grief, Aharon

fell silent and accepted G-d’s decree. The
Talmud (Brachot 54a) says that one must
praise G-d for the bad as well as for the
good. The contemporary American Rabbi and
psychiatrist, Dr. Abraham J. Twerski, (Founder
and Director of Gateway Rehabilitation
Centre) uses this dictum to explain that
Aharon’s silence was coming from a place of
acceptance, not numbness. Aharon knew his
own limitations; he knew that G-d had His
reasons. Within his grief, he found his faith
(emunah) strengthened. His acceptance was
a sign of his humility. 

Both Moshe and Aharon acted with true
humility, sourced from a complete
acceptance that G-d is in charge. For us, the
lesson is simple. We are a people of
achievers, and this should always be
encouraged. Yet we must always, as mere
mortals, realise that we are sometimes
bound by our limitations.



In relating to different communities, Jews are
uniquely placed. We have been in the UK longer
than any other minority. Today there are Jewish
organisations and leaders engaging in inter-
faith discourse with counterparts from the eight
other officially recognised communities in the
UK: Christian, Muslim, Hindu, Sikh, Buddhist,
Jain, Zoroastrian and Bahá'í. Our community
leaders, including the Chief Rabbi, appear
alongside these other groups on state occa-
sions such as Remembrance Sunday. A survey
carried out in 2007 showed that 85% of
communities under the aegis of 
the Chief Rabbi are involved in 
some form of inter-faith.

Future articles in this series will
discuss what Judaism says about
inter-faith relations with specific
faiths. This article will discuss
British Christian-Jewish history in
broad terms. The story of our
community over the last 1000 years
shows the dangers of both negative
and positive inter-faith relations.

In the Middle Ages, the Church was at the
forefront of persecution of the small Jewish
community. Anti-Semitism was rife. There were
pogroms, most famously in 1190 in York, 
when 150 Jews were trapped and killed at
Clifford’s Tower. In 1290, the Jews were formally
expelled by King Edward I, bringing to a close 
a bleak period in our history.

Although the Church contributed to anti-
Semitism in that period, several hundred years
later, it played a role in the resettlement and
emancipation of the Jewish community. The
Jews returned to the UK under Oliver Cromwell
from 1656 onwards. He was partly motivated by
a desire to boost trade, but as a devout Christian,
he also wanted us back for theological reasons
(he believed that it was necessary to convert
Jews before the second coming).

Some clergymen pushed for an extension of
Jewish social, civic and political rights. The Jew
Bill of 1753, which sought to permit Jews to
become naturalised, was heavily promoted by
the Bishop of Durham. It was repealed the
following year due to widespread opposition.

Nearly 200 years later, the Archbishop of
Canterbury, William Temple, horrified by the
unfolding tragedy of the Holocaust, set up 
the Council of Christians and Jews in 1942, 
with the then Chief Rabbi Dr J H Hertz.

Jewish history in Britain demon-
strates the fruits of positive inter-
faith relations and the dangers of
negative ones. As the longest
enduring religious minority in the
UK, we are in a prime place to
contribute in this area, within
halachic parameters. Critics of
inter-faith sometimes misunder-
stand its aims. It cannot solve all
social problems or mend past
grievances. However, by establish-
ing dialogue, it can lead to

understanding, tolerance and friendship. When
applied properly, it should seek to acknowledge
and understand difference, rather than ignore it.

The Torah reminds us 36 times not to oppress the
stranger. We can respect our family and friends,
but it is more difficult to do the same with
people more distant from us. When we don’t
know ‘the other’, this can lead to insecurity,
suspicion and even animosity.

The command to ‘not oppress the stranger’ is a
powerful reminder of our social obligations. 
As Jews, our numbers are relatively small, 
but our impact can be large. Through the
practice of inter-faith within the boundaries 
of halacha, we may not come to love the
stranger, but we can certainly increase our
understanding of ’the other’.

British Jewish History
by Zaki Cooper, Trustee of the Council of Christians and Jews
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The chapter of the ‘Red Heifer’ (Parah Adumah)
is the third of the four special sections read
prior to Pesach. It deals with the injunction to
the Kohanim (priests) to prepare the ashes of a
sacrificed Red Heifer, which would then be used
to purify anyone who had become ritually
impure through contact with a dead body.
Whilst we are allowed to leave a Shabbat
between the readings of the
previous special Parashiyot, we
must always read Parashat
Parah on the Shabbat
immediately before Shabbat
Hachodesh. This is because
Parashat Hachodesh heralds
the arrival of Pesach and Parashat
Parah deals with the spiritual purifi-
cation required in order to bring the
Paschal offering.

The Jerusalem Talmud points out that it would
be more logical to read Parashat Hachodesh
before Parashat Parah because Parashat
Hachodesh deals with Rosh Chodesh Nisan, the
day on which the Tabernacle was first erected.
It was not until after that point that the first
Red Heifer was prepared. However, the reason
they were transposed is because the rules
relating to the Red Heifer concern the entire
nation, ensuring that they are all in a state of
spiritual purity, ready to bring their Pesach
offerings. This broad message grants Parashat
Parah special priority. 

According to some opinions, it is a mitzvah

from the Torah to read Parashat Parah. This is
derived from its opening words: “This is a
statute of the Torah which the Lord has
commanded, speak to the Children of Israel…”
(Bemidbar 19:2). First it is stated that there is a
mitzvah (to prepare the Parah Adumah) and
then the command (‘speak to the Children of
Israel’) is given to tell it to the Jews. In other

words, ‘read it’ to the people. 

The Rambam (Maimonides 
d. 1204) writes that nine
Red Heifers were prepared
from the time that the

mitzvah was first given until
the Second Temple was

destroyed (c.70 CE). The first
was prepared by Moshe and 
the second by Ezra. Another

seven were prepared from Ezra
until the Temple's destruction. The

tenth Heifer is destined to be prepared by 
the Messiah (Mashiach).

The reading of the laws of the Red Heifer is an
interesting example of how we continue to
‘fulfil’ a mitzvah that can only strictly applied
when the Temple stood. Our Rabbis tell us 
that by reading and studying the laws of the
offerings, it is considered as if we brought
those offerings. This is one of the reasons 
why every day we read the section of Mishnah
which speaks of the exact location where 
each sacrifice was offered in the Temple (see
green siddur, p.28).

Parashat Parah

by Rabbi Geoffrey L Shisler, New West End United Synagogue


