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In loving memory of David Yochanan ben Moshe

“Speak to the Children of Israel and say to them that they shall make themselves tzitzit on the
corners of their garments, throughout their generations… It shall constitute tzitzit for you, that you
may see it and remember all the commandments of God and perform them” (Bemidbar 15:38-39).
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Sidrah Summary: Shelach Lecha
1st Aliya (Kohen) – Bemidbar 13:1-20
God tells Moshe to send spies into Cana’an (later
the Land of Israel), one from each tribe. The names
of the spies are listed. One of them is Hoshea,
whose name is changed by Moshe to Yehoshua
(Joshua). Moshe instructs the spies to enter the
Land from the south, look at its landscape and
assess the strength of its inhabitants.
Point to Consider: Why did Moshe specifically
instruct them to enter from the south? (see Rashi to
13:17)
2nd Aliya (Levi) – 13:21-14:7
The spies enter the Land. They travel to the valley of
Eshkol, where they cut a vine with a cluster of
grapes which they carry on poles, as well as figs
and pomegranates. After 40 days in the Land, the
spies return to share their report and show the
people the fruit. Their report begins positively, but
then warns of the powerful nations living in the Land
and the strength of their fortified cities. Calev, one
of the spies, tries to reassure the people that they
will nevertheless conquer the Land. The other spies,
except Yehoshua, contradict him, claiming that it
is a land "that devours its inhabitants and that all
the people are giants". The people cry all night in
response to this report and announce that they
would seek a new leader who would take them
back to Egypt. Moshe and Aharon despair at the
people’s reaction to the spies’ report. Yehoshua and
Calev tear their clothes in a sign of mourning, and
declare the Land to be “very, very good”.
Question: Where was the nation situated when the
spies returned? (13:26) )
3rd Aliya (Shlishi) – 14:8-25
Yehoshua and Calev declare that God will ensure
the Israelites’ conquest of the Land as long as they
do not rebel against Him, but the people threaten to
stone them to death. God laments the nation’s lack
of faith and threatens to destroy them in a plague.
Moshe pleads for forgiveness on their behalf,
stressing that other nations may claim that it was
beyond God’s power to bring Israel into the Land
(see p.3 article). God relents, but with a qualification

– all those who angered Him will not enter the Land
(see next aliya).
4th Aliya (Revi’i) – 14:26-15:7
God decrees that men currently over the age of 20
will die in the desert over the next 40 years.
The spies die in a plague, except Yehoshua and
Calev. Moshe tells the nation about the 40-year
decree and they mourn. A group of people then try
to enter the Land, despite Moshe’s attempts to
dissuade them. They are brutally massacred by the
Amalekites and Cana’anites.
God tells Moshe to instruct the nation that when
they bring animal offerings, these should be
accompanied by a meal offering (mincha) and a
wine libation (nesech).
5th Aliya (Chamishi) – 15:8-16
The mitzvah to bring a meal offering and a wine
libation extends to all offerings and to all members
of the nation.
6th Aliya (Shishi) – 15:17-26
When making bread from grain grown in the Land
of Israel, one has to take a tithe from the dough
(challah). The Torah specifies the offerings that need
to be brought if the whole nation accidentally
worships idols (Rashi).
7th Aliya (Shevi’i) – 15:27-31
The offering brought if an individual accidentally
worships idols is detailed, followed by the
punishments for intentional idolatry and blasphemy.
A man is found desecrating Shabbat in the desert.
God instructs Moshe to put him to death. God
tells Moshe to teach the nation about the mitzvah
of tzitzit (this passage is the third paragraph of the
Shema – see green siddur, p.70).
Haftarah
The haftarah relates that just before the Israelites
enter the Land, Yehoshua sends two spies. They go
to Jericho and are hidden by a lady called Rachav,
but their hiding place is revealed and she helps
them escape. Rachav asks them to promise that
when the Land is conquered, she and her family
will be spared; the spies agree. The spies bring a
favourable report back to Yehoshua.
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Shelach Lecha – When Theory Becomes Practice
by Rabbi Daniel Epstein, Cockfosters & N. Southgate United Synagogue
This week’s sidrah relates
the story of the twelve spies.
They had a momentous
opportunity to cement the
people’s faith in God. Yet the
spectacular about-turn into
doubt and fear was so great
that not even the determined
reassurance of Yehoshua (Joshua) and Caleb
was able to reverse it.
Moshe had sent spies to explore the Land of
Canaan (with God’s permission, but leaving the
decision up to Moshe – see Rashi, 1040-1105 to
Bemidbar 13:2). Seeing the size of both the
people and the fruits of the Land, ten of the spies
returned with their report. It started well, but then
descended into negativity: “We came to the
Land you sent us to; it does indeed flow with
milk and honey, and this is its fruit. However, the
people who inhabit the country are powerful,
and the cities are fortified and very large;
moreover, we saw the giants there…we cannot
attack that people, for it is stronger than we”
(ibid. 27-31).

Holydays and on Fast days) and stated that,
if these are uttered, God will forgive them
(Shemot 32-34 with Rashi).
The sin of the spies was the first time that Moshe
put into practice the formulation that God had
provided 47 chapters prior to our sidrah (ibid.
14:18). Here God says for the first time: “I have
forgiven, as you have asked” (ibid. 14:20). In
other words, ‘the words that you have used have
been successful’.
There was still a punishment: an entire
generation would die out in the wilderness,
never getting to the Land of Israel. Forgiveness
does not mean that there will not be
consequences to our actions. Forgiveness
means that, even after challenging punishments
and moments that take us to the brink of
collapse, there will always be a future path, a
way forward.
We do suffer the consequences of our actions,
but the promise of forgiveness and repentance
being built into the fabric of our existence means
that we should never lose faith or hope.

The reassurances of Yehoshua and Caleb at this
point offered little consolation. The people “cried
all night” and God said that He would: “strike
them with pestilence and disown them and
make from you [Moshe] a nation far more
numerous than they!” (ibid. 14:1).
A negotiation ensued, with Moshe boldly
entreating God to reconsider His punishment of
the people. It is one eloquent plea that seems to
assuage God’s anger and these words became
the ‘golden formula’ for forgiveness for the rest
of time.
Back at the episode of the Golden Calf, Moshe
negotiated with God to save the people from
destruction. In an extraordinary moment of
Divine grace, God Himself revealed what we
subsequently refer to as the Thirteen Attributes
of Mercy (the powerful refrain said on the High

In memory of Yaakov Yehoshua ben Ephraim Hirsch

Israeli stamp depicting the spies (1954)
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In our own Eyes
by Rebbetzen Abi Kurzer, Edgware United Synagogue, Ma’ayan
In the late 1980s, the film
Honey I Shrunk the Kids
captured the imagination of
many people. It told the story
of a mad scientist father who
accidentally shrunk his two
teenage kids to the size of
insects, who then had to
battle through numerous dangers until they
were finally saved by their father. Perhaps the
producers of this film were inspired by a verse
from this week’s sidrah.
When the spies reported back to the nation
about the difficulties and challenges they
encountered when scouting out the Land, they
warned that there were giants living there and
that “…we were like grasshoppers in our eyes,
and so we were in their eyes” (Bemidbar 13:33).
This concluded the full report of the spies; at this
point the people wept and despaired of ever
entering the Land.
However, not so long before this event, when the
people recited the Song at the Sea after
miraculously crossing the Sea of Reeds, they
sang: “Nations heard and trembled; terror
gripped Philistia’s inhabitants… the people of
Cana’an melted away” (Shemot 15:14-15). This
implies that the other nations were actually
fearful of the Israelites. This was later verified at
the time of Yehsohua (Joshua), when Rachav
told the spies of that era how fearful everyone in
the city of Jericho was of the Israelites, due to
the news of their miraculous escape from Egypt
(as recorded in this week’s haftarah).

to view them in that light – “and so we were in
their eyes”.
Applying this lesson to ourselves, when we let
‘the inner critic’ get the better of us and fill us
with negative self-talk, such as “I can never do
anything right” or “I got a poor mark in that test,
I am useless at this”, not only does this make us
more likely to fail, it can also impact how others
view and relate to us. Instead we should strive
to be kind to ourselves and use positive self-talk.
If we are able to believe in our own self-worth,
this confidence has an impact on how others
view us. This was a central message of the
great Rosh Yeshiva of Slabodka, Rabbi Nosson
Tzvi Finkel (1849-1927), who encouraged
his students to act in a way that highlighted
‘gadlut ha’adam’ – the ‘greatness of mankind’.
The students would dress smartly, behave
impeccably and internalise the idea that “I am
a descendant of the patriarchs and a Jew – why
would I lower myself to act in an inappropriate
way?”
When we feel tiny, our challenges can threaten to
overwhelm us. When we appreciate our own
value, we can start to face whatever challenges
God may send our way.

How then could the spies in our sidrah get it so
wrong? The clue lies in the wording of the above
verse. The Netziv (Rabbi Naftali Zvi Yehuda
Berlin 1816-93) explains that their self-esteem
dropped and as a result they saw no hope of
winning the battle – “we were like grasshoppers
in our eyes”. Furthermore, viewing themselves
as insignificant and weak caused the giants

In memory of Mordechai Avraham ben Nechemia
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Jewish Contemporary Ethics Part 34: Business Ethics 1 –
Competition
by Rabbi Dr. Moshe Freedman, New West End Synagogue
The next section of this
series will aim to highlight
the Torah’s perspective
on a variety of moral and
ethical issues, firstly in
the worlds of business,
then medicine and lastly
the emerging technologies
which utilise artificial intelligence. Whilst each
area requires more significant discussion, these
articles will at least give a snapshot of the ethical
intersections and conflicts between the secular
‘law of the land’ and halacha.
We shall begin with the concept of competition
and trade restriction in business.
Competition in business means that different
businesses work independently to attract the
business of a potential customer by tendering the
most favourable offer. The Scottish economist
and father of modern capitalism, Adam Smith
(1723-1790) asserted in 1776 that: “the rivalship
of competitors, who are all endeavouring to jostle
one another out of employment, obliges every
man to endeavour to execute his work with a
certain degree of exactness … Rivalship and
emulation render excellency, even in mean
professions, an object of ambition, and
frequently occasion the very greatest exertions”
(The Wealth of Nations pp. 341-342).
Many countries have laws which encourage
competition and prohibit harmful or unfair
actions, such as price fixing and aggressive
or abusive marketing tactics. The laws also
supervise the mergers and acquisitions of very
large corporations, which could be unfavourable
for the consumer.

boundary marker, known in Hebrew as hasagat
gevul (Devarim 19:14).
The Talmud discusses a case of someone setting
up a new mill near to an established mill which is
positioned at the end of a cul-de-sac. Since the
new mill would be positioned at the beginning of
the cul-de-sac, potential customers would be
forced to pass it, meaning that the original mill
would remain unnoticed, thus ruining the owner’s
livelihood (Bava Batra 21b).
Rabbi Eliezer ben Yoel HaLevi (d. 1140-1225)
rules that, in this case, the owner of the new mill
has an unfair advantage. Based on this, Rabbi
Moshe Isserles (known as the Rema 1530-1572)
rules that opening a new business is forbidden if
it would cause another business to collapse,
although almost all other forms of competition
would be permitted. In a famous responsum, the
Rema prohibited a rival printer from publishing
Maimonides’ Mishnah Torah in competition with
the original publisher.
Yet while established businesses have some
protection, competition is encouraged if a new
business offers competitive prices (Mishnah
Bava Metziah 4:12). Rabbi Moshe Shternbuch
(the current head of the Badatz Rabbinic court
in Jerusalem) allows a rival restaurant to open
next to an existing establishment, even though
the former may undercut the latter.
In general, competition is encouraged, for it
benefits the consumer, provided that appropriate
consideration is given to the established
businesses and livelihoods of others.

From a Jewish perspective, competition is
certainly encouraged for all the same reasons
that Smith elucidated. However, there is a caveat:
forbidding ruinous competition that could
undermine the livelihood of others. This is
derived from the Torah prohibition of moving a
In memory of Tzemach ben Yisrael
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Jews and Cricket
by Zaki Cooper, Trustee of the Council of Christians and Jews
The Cricket World Cup is in
full swing, and many Jews
are following the twists and
turns with interest, both here
and abroad, especially in
Australia and South Africa.
Long before cricket was
invented, Judaism emphasised the importance
of keeping fit. The Rambam (Maimonides 11351204), physician to the Egyptian royal family,
rules: “Maintaining a healthy body is among the
ways of serving God, since it is impossible for
one who is not healthy to understand or know
anything of the Creator. Therefore one must
distance oneself from things which harm the
body, and accustom oneself to the things which
strengthen and make one healthy”.
Whilst some joke that “Jewish cricketing greats”
is one of the slimmest books ever written, Jews
have actually made a significant contribution to
the cricketing world, both on and off the field.
Several Jews played Test cricket for South
Africa, two for Australia and one for the West
Indies – the Jamaican wicketkeeper-batsman
Ivan Mordecai Barrow scored a Test century
against England in 1933. And whilst no Jewish
man has played Test cricket for England, one
Jewish woman has – Netta Rheinberg.
Opening batsman Mandy Yachad played a oneday international for South Africa in 1991. He
became increasingly observant towards the end
of his playing career, later recalling: "The conflict
between playing sport on Shabbat … and being
frum became more profound, and I was
effectively leading a frum life, other than for the
sport I was playing. When we had our third
child, I decided that I couldn't do one thing and
expect my kids to do something else – I have
always believed in leading by example – and it
was at this stage that I finally decided to give
up playing sport on Shabbat and Yom Tov”.
Yachad’s recognising that ‘there was life beyond
cricket’ made a Kiddush HaShem (sanctification
of God’s Name).

Beyond Judaism, some religious Christian
cricketers refused to play on Sunday, including
Brian Booth. The introduction of Sunday play in
Sheffield Shield matches in the late 1960s
caused the former Australian captain to curtail
his first-class cricketing career. In his
autobiography, he noted: “Again and again
people have said to me, ‘So you're the fellow
who won't play sport on Sundays’. Or, ‘I can't
understand why you don't play sport on
Sundays’”.
Several rabbis have taken a keen interest in the
game of cricket. The late former Chief Rabbi of
South Africa, Cyril Harris, was a member of
the MCC. Meanwhile, Chief Rabbi Mirvis, when
he occupied that position in Ireland, was known
to enjoy playing. The Irish Museum in Dublin
displays a wonderful photograph of him batting
in his cricket whites.
Jews have contributed to the development of
cricket in numerous other ways, including as
administrators (Ali Bacher, a former South African
cricket captain, organised the hosting of the 2003
World Cup) journalists (Matthew Engel edited the
cricketers’ ‘bible’, Wisden) and benefactors
(Harold Goldblatt helped found the Professional
Cricketers’ Association). The trend of sending
cakes to the BBC Test Match Special
Commentary team was started by a Jewish
woman from St. John’s Wood, Aileen Cohen.
Zaki Cooper and Daniel Lightman QC, who also
contributed to this article, are the authors of
“Cricket Grounds from the Air”.

Answer: the wilderness of Paran at Kadesh
In memory of Harav Yisrael ben Eliyahu
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