
Pesach I
Candle-lighting for the second night of Yom Tov should not be before 8.56pm.

Volume 31
No. 33

1

In loving memory of Harav Yitzchak Yoel ben Shlomo Halevi

20 April 2019 15 Nissan 5779

Yom Tov ends in London on Sunday night at
8.58pm

Shabbat and Yom Tov end in Jerusalem at
7.49pm

Pesach I Vol.31 No.33.qxp_Layout 1  26/03/2019  11:18  Page 1



Sidrah Summary: Pesach I

United Synagogue Daf Hashavua
Produced by US Living & Learning together with the Rabbinical Council of the United Synagogue
Editor: Rabbi Chaim Gross Editor-in-Chief: Rabbi Baruch Davis  
Editorial Team: Rabbi Daniel Sturgess, Rabbi Michael Laitner, Sharon Radley
Available also via email US website www.theus.org.uk ©United Synagogue
To sponsor Daf Hashavua please contact Danielle Fox on 020 8343 6261, or dfox@theus.org.uk
If you have any comments or questions regarding Daf Hashavua please email rabbigross@theus.org.uk

First Day Torah Reading (Shemot 12:21-51) 

This reading is a section of parashat Bo, in which
Moshe relates the laws of the Pesach offering.
The blood on the door frame will ‘indicate’ to
God to ‘pass over’ the Israelite houses and to
smite only the Egyptians.

The tenth plague strikes Egypt at midnight,
leaving no house without a death. Pharaoh
searches frantically for Moshe and Aharon
(Rashi) and tells them to leave. The Jews take
their dough with them before it has time to rise.
The Egyptians agree to let them take gold and
silver items. The nation travels from Ra’amses to
Succot. They bake the unleavened dough and
make matzot.

Maftir – First and Second Days (Bemidbar

28:16-25)

Maftir is read from a second Sefer Torah, from
the section of parashat Pinchas detailing the
extra offerings brought during Pesach.

First Day Haftarah

The reading is taken from three different
chapters of the Book of Yehoshua (Joshua). 40
years after leaving Egypt, all uncircumcised
males (who had been exempt from fulfilling 
the mitzvah in the harsh conditions of the 
desert) fulfilled the mitzvah of brit milah in a
place called Gilgal. The nation then brought 
a Pesach offering and ate matzot. The
preparations for conquering Jericho then began.

Second Day Torah Reading (Vayikra 22:26-

23:44)

An excerpt from parashat Emor, the reading
begins by specifying that an animal cannot be
offered in the Temple until it is at least eight days
old. The mitzvah to sanctify God’s Name
(Kiddush Hashem) is given. The laws of Shabbat
and the festivals are listed. On Pesach, which
lasts seven days, we eat matzot. The first and
last days are Yom Tov, on which we refrain from
specifically defined prohibited creative activities
(melacha).

On the second day of Pesach, the barley Omer
offering is brought. There is a mitzvah, Sefirat
HaOmer, to count 49 days from 16 Nisan (the
second night of Pesach) until the night before
Shavuot. The reference to Sefirat HaOmer is why
this section from parashat Emor was chosen for
the second day reading.

On Shavuot itself, the bread offering made of
two loaves (shtei ha’lechem) is brought. Rosh
Hashanah is called ‘a day of shofar blasts’. Yom
Kippur is a day of fasting. On Succot we take the
four species (arba’a minim) and dwell in
temporary booths (succot). The seven days of
Succot are followed by Shemini Atzeret. On all
festival days, melacha is forbidden; the
punishment for doing melacha on Yom Kippur is
more severe.

Second Day Haftarah

From the Book of Kings II, the haftarah relates
the righteous deeds of King Yoshiyahu (Josiah)
towards the end of the First Temple period.
Inspired by hearing the words of the Sefer Torah,
he took major steps towards eradicating the
widespread idolatry that had been encouraged
by his evil grandfather, King Menashe.
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3In memory of  Chaya Rachel bat Moshe Ben-tzion

From Shame to Praise: Two Approaches  
by Rabbi Baruch Davis, Chigwell & Hainault Synagogue and Editor-in-Chief, 
Daf Hashavua

We are about to tell the Story
of Stories – our national
liberation! Our props are set
out on the table before us:
flat wheat-crackers, a burnt
egg, salt water, horseradish
or lettuce and some brown
paste. The child peers over

the table, wonders what has happened to the
regular Shabbat meal, and asks: “Why is this
night different?”

And how do we answer? “We were slaves…” or,
a bit later on, we’ll say “Once upon a time our
ancestors worshipped idols…” Who wants to
remember that we were once slaves, poor, or
followed a bad lifestyle? Surely we should be
ashamed?

Yet this is exactly how the Mishnah (Pesachim
10:4) instructs us to tell the story – “begin with
the shame and end with the praise”. The third
century Babylonian Rabbis, Shmuel and Rav,
differed in their understanding of this instruction.
Shmuel said that the “shame” is that we were
slaves to Pharaoh in Egypt and the “praise” is
that God took us out from there with a strong
hand and outstretched arm. Rav saw things from
a broader historical and religious perspective.
For Rav, the “shame” is that – long before the
Egyptian slavery – our ancestors worshipped
idols and the “praise” is that God brought us
close to His service.

At the Seder, we follow both approaches, first
Shmuel’s in the paragraph of Avadim Hayinu 
and then Rav’s in the paragraph Mitchila. We
continue to include both approaches as we
progress through the Seder. The song Dayenu,
for example, leads us from the physical act of
God taking us out of Egypt through to the giving
of the Torah and the building of the Temple in
Jerusalem. And the long beracha which we say
just before drinking the second cup of wine
concludes by mentioning our “(physical)
redemption and the deliverance of our souls”.

However, the Rambam (Maimonides d. 1204)
reverses the order and mentions two beginnings,
the first according to Rav and the second
according to Shmuel: “One should start by
relating that, at first, in the times of Terach
[Avraham’s father]…our ancestors were non-
believers…and one should end with the true
faith, that God brought us close to Him… And
one should start by saying that we were slaves
to Pharaoh in Egypt…and end with the
miracles…” 

Clearly, for the Rambam, it is the bigger picture
which is the real story. We did not endure the
slavery simply in order to be “free”. Rather, it was
part of the bigger picture of becoming the nation
of Israel and close to God. Even so, before we
can look at the bigger picture, we need to tell the
children the simpler story – that we were slaves
and God took us out. The Rambam hints at this
approach by quoting the above Mishnah in
Pesachim: “the child is told the story according
to their level of understanding” (ibid 7:2). But the
real message is one of religious growth and
development. The slavery, followed by the
miracles of the Exodus and the desert, together
with the Giving of the Torah, were the means to
enable us to reach this goal.
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4In memory of Yehuda ben Yaakov HaCohen

Brotherly Love
by Rebbetzen Emma Taylor, Community Rebbetzen Western Marble Arch United
Synagogue, Graduate of the Ma'ayan Programme 

In teacher-training classes,
attendees are often taught
to begin every lesson with a
‘hook’, a trigger that will
grab the student’s attention.
This could be a question, 
a video or a game –
something that will engage

the pupils in the subject matter. 

On Seder night, the same technique is deployed
through the use of the karpas, which we dip 
into salt water right at the beginning of
proceedings. The word karpas is generally
translated as a vegetable. Interestingly, the 
word is only found once in the entire Tanach
(Hebrew Bible), in Megillat Esther, in reference 
to the elaborate cotton and woollen decorations
in Achashevorosh’s palace (1:6). 

Rabeinu Manoach (d. 14th century), a
commentator on the Rambam (Maimonides d.
1204), links these decorations to the beautiful
multi-coloured woollen coat that Yosef was 
given by his father Yaakov as a gift. The dipping
of a vegetable in salt water therefore hints to
Yosef’s jealous brothers dipping his special coat
in the blood of an animal (Bereishit 37:31). They
were so envious of the unique relationship
between Yosef and their father Yaakov that they
fabricated Yosef’s death to their heartbroken
father. It was the disloyalty and anger between
the brothers that eventually led to the
incarceration of the Jewish people in Egypt (see
Talmud Shabbat 10b). We therefore begin the
seder not with magid, the retelling of the story of
the Exodus, but with the karpas, a hint as to why
the Exodus began in the first place. 

As we read through the parashiyot of the Exodus,
we come across another relationship between
brothers, that of Moshe and Aharon. When God
first appeared to Moshe at the burning bush, he
argued with God. Moshe stated several reasons
as to why he should not be the one to help

redeem the Jewish people. Moshe doubted his
own capabilities as well as those of the nation.
Yet Rashi (d. 1105) explains that a deeper reason
behind Moshe’s reluctance to accept the task at
hand was because of his older brother, Aharon.
Moshe felt that the role belonged to Aharon and
was concerned that he would be angry or
jealous, similar to the reaction of Yosef’s brothers
to Yosef’s unique status. 

God, however, explained that Aharon was
coming to meet Moshe, “happy in his heart”
(Shemot 4:14). Aharon bore no envy or
resentment towards Moshe for the special
treatment that he was receiving, as he knew in
his heart that he had his own unique gifts and
talents that would be put to use in the future.
Unlike Yosef’s brothers, who focused on what
they did not have, and allowed their behaviour to
spiral and cause the enslavement of the Jewish
people, Aharon loved his brother and was
genuinely happy for his success. 

When we dip the karpas on Seder night we can
stop and contemplate our own relationships. Do
we harbour feelings of envy or resentment
towards people we know? Or have we risen
above personal considerations, like Moshe and
Aharon at the time of the Exodus story, who
helped bring about the redemption of the entire
Jewish people?
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5In memory of Yisrael Shmuel ben Yirmaya Yehoshuah

Desert Island Seder! 
by Rabbi Michael Laitner, Jewish Living Division Rabbi; Assistant Rabbi, Finchley
United Synagogue

In Traditional Alternatives
(1989), former Chief Rabbi
Jonathan Sacks describes
an imaginary London Jewish
family sitting around the
Seder table. Although the
family is fictional, the

description of it is all too real. The characters
include a teenage girl whose life is focused on
Neighbours (it was 1989!), a student who
grapples with existential questions of being
Jewish and an older son who has moved to
Israel. 

In this vein, I like to imagine characters that I
could sit around the Seder table with and share
the experience of reliving the story of the
Exodus. I introduce below two such characters.

The first is Tzipporah, the wife of Moshe. They
married whilst Moshe was in Midian, having 
fled from the wrath of Pharaoh. Her father, Yitro,
later became a source of practical advice to
Moshe and even has a sidrah in the Torah
named after him. 

Tzipporah, along with her sons, was not present
in Egypt for the plagues and the Exodus. They
were in Midian instead and were only reunited
when Yitro brought them to meet Moshe after
the splitting of the sea. They had missed out on
the experience of the Exodus. I wonder how
Moshe would have told them about it each
Pesach - it is a fascinating thought.

Have you ever had a Jew at your Seder table
who was attending a Seder for the first time?
How did you involve them and what was their
perspective? In broad terms, the experience of
Ethiopian Jews has been similar. Cut off from
other Jews for thousands of years, as well as
from the development of the Seder, they also
experienced their own ‘Exodus’, often walking

for days as part of clandestine missions, such as
Operation Moses in 1984, to bring them to Israel.
The following link reveals more about Ethiopian
Jews and Pesach – www.thejewishweek.com/
features/seder_ethiopian_style .

The second character is the famous Rabbi
Akiva, whose Seder night with his colleagues in
Lod, Israel, which probably took place in the
early part of the second century CE, is recounted
in the Haggadah. Rabbi Akiva did not start 
life as a scholarly Jew. His connection with
Jewish study only began at the age of 40. 
His incredible dedication to his studies and
religious observance and his care for other
people made him a natural leader of the Jewish
people as well as one of the greatest scholars 
in our history. 

Rabbi Akiva did not just learn the story of the
Exodus as part of history. Living in the Land of
Israel under Roman rule, before, during and after
the destruction of the Second Temple, he felt the
resonance of the Exodus in his own times
through the struggle of the Jewish people to live
freely in their own Land. He was heavily involved
in this struggle and, tragically, paid for it with his
life. 

This approach of Rabbi Akiva can also be
applied to our own times, viewing the return of
the Jewish people to the Land of Israel and the
establishment of the State of Israel as part of the
ongoing adventure of Jewish history. Just as the
Exodus inspired Rabbi Akiva to assert our
Biblical rights and obligations in the Land of
Israel, it should inspire us to be a part of the gift
that God has given us: the State of Israel and the
opportunity for that State to enable us to live out
the visions and promises of the Tanach (the
Hebrew Bible).
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6In memory of Yaacov ben Shmuel

Jewish Contemporary Ethics Part 27: Ethical Issues in
Tanach 5: Slavery II
by Rabbi Dr. Moshe Freedman, New West End Synagogue

It is hard to imagine the
extent to which one
individual can manipulate
and mistreat another human
being to gain power and
control over them. Slavery
was the world's first global
industry. One could argue

that much of the wealth, infrastructure and
success enjoyed by Western liberal democracies
over the last few hundred years was built on 
the back of exploiting others.

While the transatlantic slave trade was
established in the mid-17th century, slavery had
been widespread in many cultures for thousands
of years. It was only in 1807 that the British
government passed an Act of Parliament
abolishing the slave trade throughout the British
Empire. Yet just one year later, in 1808, an English
Bible was published in London for “The Use of
the Negro Slaves”, highlighting themes of
submission while omitting any parts that
referenced freedom, including the entire Exodus
story. Slavery continued in the British colonies
until its final abolition in 1838. 

The previous article discussed the nature of
“slavery” sanctioned by the Torah, much more
akin to indentured servitude, and highlighted the
many laws in the Written and Oral Torah which
both protected the basic rights of the servant and
promoted their well-being and general welfare.

The servitude sanctioned by the Torah was
certainly revolutionary in Biblical times. Yet 
Rabbi Dr. Nachum Rabinovitch, Rosh Yeshiva 
of Yeshivat Birkat Moshe in Ma’ale Adumim,
believes that it should not be considered morally
ideal. His argument hinges on the fact that, as
humanity has developed and matured, our moral
sensitivities have become more compassionate
towards individual freedoms. This moral
progression is evident in many parts of the world,
especially the West. Rabbi Rabinovitch sees it as
part of the Torah’s true intention for mankind,

stating that: “the abolition of slavery is simply a
partial realisation of the exalted ideals taught by
the Torah” (Edah Journal 3:1 p. 12). In other
words, while the Torah may have sanctioned
servitude under strict conditions which protected
the rights of every servant, God’s ultimate
objective was to wean mankind off the need to
own other people in order to do their work for
them.

Although in contemporary times we cannot
permit something the Torah has already
forbidden, we are not only allowed, but
compelled, to distance ourselves from practises
sanctioned by the Torah that were revolutionary
in their time, but are no longer acceptable. There
are many similar examples of practises that the
Torah permitted which are either no longer
practised, or which have subsequently become
forbidden by force of rabbinic law.

Other morally debatable acts, such as capital
punishment, are routinely practised today. Given
that 31 states, the Federal Government, the U.S.
military and many non-Western countries
execute criminals, the fact that the Torah
sanctions capital punishment may not seem
especially outrageous. While punishment for
capital crimes such as murder are consistent with
some Western practices, the Torah includes
other seemingly minor practices. The next article
will scrutinise these cases.
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