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Shabbat Mevarechim. Rosh Chodesh Av is on Friday.

In loving memory of Yaakov Yehoshua ben Ephraim Hirsch

“God said to Moshe, ‘Go up to this mountain of Abarim and see the Land that I have given to
the Children of Israel. You shall see it and you shall be gathered unto your people…’” (Bemidbar
27:12-13).
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Sidrah Summary: Pinchas
1st Aliya (Kohen) – Bemidbar 25:10-26:4
God tells Moshe that Pinchas, Aharon’s
grandson, is to become a Kohen in recognition of
his righteous actions in stopping the public
display of immorality described at the end of last
week’s sidrah (see p.4 article). The names of the
two offenders are given – Zimri from the tribe of
Shimon and Kozbi, a Midianite princess. God
commands Moshe to smite the Midianites as
retribution for luring the Israelites into idol
worship and immorality. Moshe and Elazar, the
Kohen Gadol, are told to take a census of men
above the age of 20.
Point to Consider: Why was Pinchas not already
considered a Kohen if he was a grandson of
Aharon? (see Rashi to 25:13)
2nd Aliya (Levi) – 26:5-51
The main descendants of each tribe are listed,
as well as the overall number within each tribe,
as counted in the census. When detailing the
tribe of Reuven, the Torah recalls that Datan and
Aviram were from this tribe and that the ground
swallowed them in Korach's rebellion. The
overall census number is 601,730.
3rd Aliya (Shlishi) – 26:52-27:5
God tells Moshe to apportion the Land to those
counted in the census. The tribes with more
people will receive proportionally more land area.
Although this distribution was calculated
mathematically, it was carried out through Elazar
drawing lots, guided by Divine inspiration (Rashi).
The main Levite families, who were not included
in the census, are listed. They number 23,000
males above the age of one month. No one who
was included in the first census when the
Israelites left Egypt is included in this census, as
they had died in the desert, apart from Yehoshua
and Calev. The five daughters of Tzelofchad, a
descendant of Menashe, ask Moshe to be given
their deceased father's share in the Land, as they
have no brothers to inherit him. Moshe consults
God about their request.

Question: What was the name of Tzelofchad’s
father? (27:1). Answer on pg.6.
4th Aliya (Revi’i) – 27:6-23
God declares that Tzelofchad’s daughters are
justified in their request and that, in the absence
of sons, daughters are to inherit their father.
Other hierarchical inheritance rights are stated.
God tells Moshe to ascend Mount Avarim and
look at the Land of Cana’an from afar, reminding
him that he will not come into the Land because
of his mistake of hitting the rock (see Bemidbar
20:9-12). Moshe asks God to appoint a new
leader (see p.3 article). God tells him to appoint
Yehoshua, which Moshe does, in the presence
of Elazar and the Sanhedrin (Rashi).
5th Aliya (Chamishi) – 28:1-15
God instructs Moshe to tell the Israelites to bring
the twice-daily tamid (continual) offering,
consisting of a male lamb, together with a flour
offering mixed with oil and a wine libation.
The additional Shabbat and Rosh Chodesh
offerings are detailed.
6th Aliya (Shishi) – 28:16-29:11
The special offerings for Pesach, Shavuot, Rosh
Hashanah and Yom Kippur are also detailed.
7th Aliya (Shevi’i) – 29:12-30:1
The Torah details the many extra offerings
brought during Succot, including 70 bulls.
Shemini Atzeret, the day after Succot, has its
own set of offerings.
Haftarah
Taken from the start of the book of Yirmiyahu
(Jeremiah), this haftarah is the first of the three
‘haftarot of tribulation’ read in the build-up to
Tisha B’Av. The prophet is told by God that an
invader will come ‘from the north’ to attack
Jerusalem, as happened at the time of the
destruction of the First Temple, because of the
sinfulness of its inhabitants.
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Putting Others First
by Rabbi Alex Chapper, Borehamwood & Elstree United Synagogue
It was possibly the most
devastating moment in his
life. Having led a fractious
and argumentative people
for many decades, taking
them out of slavery in Egypt
to freedom and to the Giving
of the Torah, having guided
them through the wilderness to the verge of the
Promised Land, Moshe was told by God that he
would not enter the Land with them. Instead, he
was to ascend Mount Avarim so that he could
be shown the Land in its entirety before he “will
be gathered to his people”, passing away
without fulfilling his ultimate ambition of leading
the Jewish People into the Land of Israel
(Bemidbar 27:12-14).
How would we react to such news? How would
we feel if we were told that we could see our
prize but we could not touch it? How much
would we plead and beg to be allowed it even
for a moment?
Having petitioned God on previous occasions on
behalf of the people, sometimes when they did
not deserve it, we would at least expect Moshe
to have done the same here for his own sake.
However, on this occasion he desisted. Instead
of pleading his case, his response was to ask
God to appoint a leader so that the nation would
not be left “like sheep without a shepherd” (ibid.
27:15-17).
Moshe even went into detail about the qualities
that the new leader should have, including the
ability to understand how each member of the
nation had their own unique personality and set
of opinions (Rashi to 25:17). Thereafter, God
identified that leader to be Yehoshua (Joshua)
and told Moshe to “place his hand” upon him as
a means of transferring the leadership. Yet when
Moshe carried out this instruction, the verse
reports that he placed both of “his hands” on
Yehoshua, indicating how wholehearted Moshe
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was in facilitating the succession, beyond the
call of duty (Rashi to 27:23).
There is an obvious question here. Why does
Moshe appear more concerned about the
process of appointing a successor than about
fulfilling his own life’s mission?
Rashi (1040-1105) quotes the Midrash which
explains Moshe’s surprising behaviour: “it shows
the praiseworthiness of the righteous. [Even]
when they are about to depart from the world,
they abandon all thought of their own needs and
occupy themselves with the needs of the
community”.
The Ohr HaChaim (written by Rabbi Chaim ben
Moshe Ibn Attar, 1696-1743) makes a similar
point. From the way that Moshe addresses God,
we might have interpreted it as Moshe arguing
that he did not understand why he had to die at
this time. He did not mean this egoistically.
Rather, Moshe felt that he should be allowed to
go on living for the sake of the Jewish people,
which reflected only his loving concern for his
people.
The Torah records Moshe’s incredible response,
since it displays the hallmark of the righteous.
Without hesitation, he put aside any personal
feelings of disappointment. Given the
circumstances, this was a remarkably altruistic
reaction. In his twilight days, Moshe’s behaviour
reminds us that nobody lives in a vacuum, nor
should we ever stop thinking of others and that
nobody is more important than the community.
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The Brave Pursuit of Peace
by Michelle Bauernfreund, Director of the Ma’ayan Programme
The
story
of
Pinchas
teaches us a poignant
lesson which has relevance
to our everyday decisions
and actions.
At the end of last week’s
Torah reading, Pinchas saw
an Israelite and a Midianite woman involved in
a public display of immorality, at the entrance
of the Ohel Moed (Tent of Meeting), the holiest
place in the nation’s camp. Pinchas acted
immediately, by killing both the man and the
woman with his spear (Bemidbar 25:1-9).
The context is important. The levels of
immorality and promiscuity had increased
amongst the Jewish people, and a plague
had broken out, killing 24,000 people. After
Pinchas’ act, the plague ceased immediately.
As a result of his action, God rewarded Pinchas
with a special “covenant of peace” (ibid. 25:1012). The Torah then states the identities of
the culprits who were killed – the Israelite man
was Zimri, a prince of the tribe of Shimon and
the Midianite woman was Cozbi, a Princess of
Midian (25:14-15).
Many questions are asked about this series of
events, and we will focus on two of them.
Why was it Pinchas who took the action? Others
had already proved themselves to be strong
leaders, such as Yehoshua and Calev in the
episode of the spies. In contrast, Pinchas was a
Kohen, a spiritual man, a man of peace. Was it
not out of character for him to carry out this act?
Rabbi David Milston (of Midreshet Harova,
Jerusalem) quotes an answer suggested by
the late Rabbi Isaac Bernstein (1939-1994), of
Finchley Synagogue. Pirkei Avot (Ethics of our
Fathers 1:12, green siddur, p.526) says that we
should “love peace and pursue peace”. Rabbi
Bernstein suggests that these principles can
be opposites. Whilst loving peace can often be
displayed by showing warmth and love to those

In memory of Moshe ben Avraham Zarach

around us, pursuing peace can demand a
more challenging path – such as refusing to
compromise or making an unpopular decision
for the sake of long-term harmony. In this
situation Pinchas proved himself to be a true
man of peace, not just loving it but even
pursuing it, dedicated to God and to what
was right.
Despite the unsurprising unpopularity of his act
(the Israelites accused him of wanton murder)
and the risk of losing standing within the
community, he had the courage to take the
correct and necessary action. He did not worry
about what people would think of him.
The second question is raised by Rabbi Chaim
Ben Attar (known as the Ohr Hachaim
1696-1743). Why does the Torah tell us
the names of those committing the immoral
act? Elsewhere, the Torah protects the identities
of those who have sinned. What is to be gained
by naming them?
The Ohr Hachaim’s answer to this question
takes Pinchas’ commitment to true peace
even further. The people that Pinchas killed were
no ordinary citizens. Both were important
individuals – a leader of the tribe of Shimon
and a Moabite Princess. By killing these two,
Pinchas showed incredible courage – he ignored
public pressure because he knew he was doing
the right thing, in order to sanctify God’s Name.
Sometimes we may be apprehensive to do what
we know is right, either because of peer
pressure, or because the other path is easier and
more pleasing to those around us. Whenever we
can, we should try to take the correct actions
and have the courage to face the consequences,
in order to further the pursuit of a better world.
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Jewish Contemporary Ethics Part 37: Business Ethics 4 –
Bribery
by Rabbi Dr. Moshe Freedman, New West End Synagogue
The Torah forbids bribery
(shochad ) for it “blinds the
wise and distorts the words
of the righteous” (Shemot
23:8 and Devarim 16:19).
The Talmud adds that this
prohibition is transgressed
by the act of taking a bribe
itself, regardless of whether it affects the
judgement or perverts the course of justice; it
even applies where equivalent bribes are
accepted from each side (Ketubot 105a).
The Talmud goes on to explain that the reason
for prohibiting a bribe is that it results in a sense
of indebtedness that creates a bond between
the giver and the receiver. This is the meaning of
the word ‘shochad’, which is a contraction of the
phrase ‘she’hu chad’, meaning that ‘he [the
judge] has become one [with the litigant]’
(Ketubot 105b). Such a judge is no longer
objective and is therefore incapable of
impartiality.
The Rambam (Maimonides, 1135-1204) extends
this prohibition to forms of bribery which do not
necessarily involve the giving of physical gifts but
include favours. Rabbi Yechiel Michel Epstein
(1829-1908) rules that the prohibition of receiving
a bribe not only applies to judges in a court of
law, but to all individuals who have been
appointed to public office or who are engaged in
the needs of the community. Similarly, Rabbi
Moshe Isserles (1525-1572) rules that the
appointment of such individuals is subject to the
same rules as judges. Taking a bribe should
therefore preclude them from serving in public
office.

indeed the case, the election of that candidate
would be null and void.
The Rambam also states that the act of offering
a bribe falls under the Torah prohibition of ‘lifnei
iver’, not placing a stumbling block in front of a
blind person. This prohibition applies equally to
Jews and non-Jews, given that one of the seven
Noachide laws (see part 10 of this series) is to
establish a judiciary. Bribery undermines the
universal commandment for all societies to
establish and maintain a system of justice.
Free gifts, loyalty points or corporate events and
entertainment are not generally considered
bribes. The Talmud states that a storeowner can
give free treats of toasted grain and nuts to
children to encourage them patronise his shop,
for his competitors may well do the same (Bava
Metzia 60a). While each case is unique,
benefiting from company perks is usually
permitted. For example, when travelling for
business, one may collect air miles by using a
specific airline, provided that this does not
increase the cost to the employer and that the
company does not collect the air miles for its
own use.

Rabbi Moshe Sofer (known as the Chatam Sofer,
1762-1839) was asked to rule in a case where it
came to light that some members of the selection
committee for a local rabbi had received a bribe
from the relatives of one of the candidates. He
wrote that if witnesses testified that this was

In memory of Frida Mirel bat Chaim Simcha

5

Lesson in love
by Rabbi Alan Garber, Shenley United Jewish Community
We are now in the period
of The Three Weeks leading
up to 9 Av, the date when
the two Temples were
destroyed, along with many
other national tragedies.
The main manifestation of
God’s Presence in the
Temple was between two figures which faced
each other on top of the Holy Ark. The symbolism
is clear – when people face other and look out
for each other, God’s Presence is felt in this
world.
Using a beautiful allegory, the Midrash explains
why God chose this particular spot to build the
Temples.
Once there were two brothers who inherited
their father's land. They divided the land in half.
Over time, the older brother married and had
six children, while the younger brother never
married.
One night, the younger brother lay awake. "It's
not fair that each of us has half the land to farm,"
he thought. "My brother has six children to feed
and I have none. He should have more grain".
That night, the younger brother went to his silo,
gathered a large bundle of wheat and climbed
the hill that separated the two farms. Leaving the
wheat in his brother's silo, the younger brother
returned home, feeling pleased with himself.

The next morning, both brothers were surprised
to see the amount of grain in their barns
unchanged: "I must not have taken as much
wheat as I thought," each one said, bemused,
"Tonight I'll be sure to take more".
After night fell, each brother gathered a greater
amount of wheat from his barn and in the dark,
secretly delivered it to his brother's barn. The
next morning, the brothers were again puzzled
and perplexed. Each one vowed: “Tonight
I'll make no mistake – I'll actually take the pile
down to the threshing floor. That way I'll be sure
the grain gets delivered to my brother”.
That third night, more determined than ever, each
brother gathered a large pile of wheat from his
barn, loaded it onto a cart, and slowly hauled his
load through the fields and up the hill to his
brother's barn. At the top of the hill, under the
shadow of the moon, each brother noticed a
figure in the distance. When the two brothers
recognised the form of the other brother and the
load he was pulling behind, they realised what
had happened and they embraced. It was on this
spot that God chose to build the Temple.
The Talmud states that the Temple was
destroyed because of baseless hatred (Yoma 9b).
To rebuild the Temple we must strive to build
bonds of love and concern for each other.

Later that same night, the older brother was also
lying awake. "It's not fair that each of us has half
the land to farm," he thought. "In my old age we
will have our children to take care of us, not to
mention grandchildren, while my brother will
probably have no one. He should at least sell
more grain from the fields now so he can provide
for himself with dignity in old age”. That night, he
also secretly gathered a large bundle of wheat,
climbed the hill, left it in his brother's silo, and
returned home.
Answer: Chefer
In memory of Tzemach ben Yisrael
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