
Summary: Following the division of the Land
between all of the tribes, Yehoshua summoned
the tribes of Reuven, Gad and half of the tribe
of Menashe, who had chosen to settle on the
eastern side of the Jordan River. 

In his final days, Yehoshua assembled the
people and encouraged them 
to remain steadfast in their
connection to G-d, or else
forfeit His Divine support. In his
final speech before death,
Yehoshua retraced the whole of
Jewish history and concluded by
entreating the people to
abandon idolatry and direct
their hearts to G-d. The Book
ends with the deaths of
Yehoshua and Elazar the son of
Aharon, as well as the reinterment of Yosef.

A Deeper Look: In an act of apparent treachery,
the eastern tribes (Reuven, Gad and half of the
tribe of Menashe) built an altar near the Jordan
River. Since the Mishkan (Tabernacle) had been
established in Shiloh, it was forbidden to offer
sacrifices anywhere else (even to G-d), as there
was a concern that it could lead to idol worship.
Pinchas ben Elazar was sent with 10 emissaries
on behalf of the western tribes to elicit an
explanation. Pinchas commanded this mission

as he had led the fight against the Midianite
idol worship of Ba’al Peor when he killed Zimri
and Cozbi (Bemidbar 25:7-14).

The eastern tribes explained that the altar was
not meant for offerings but was merely
symbolic, to show the future generations that

all of the tribes – even those on
the eastern side of the Jordan –
had a share in the service of 
G-d. After their true intent was
clearly understood by the other
tribes, approval was given and
the altar was named eid –
meaning witness. 

The contemporary Rabbi
Avraham Yitzchak Sorotzkin
explains the deeper nature of the
perceived threat by citing the

Maharal (Rabbi Yehudah Loew d. 1609) who
writes that the unity of the Jewish people
derived its source from the Mishkan (Taber-
nacle) and subsequently the Beit HaMikdash
(Temple). Without unity, the Shechinah (Divine
Presence) cannot rest on the people.

This is the final message of the Book of
Yehoshua. Our unity is dependent on our
connection with G-d. In turn, when we find
unity, His Presence rests with us. We will
continue next week with the Book of Judges.
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The Book of Yehoshua (Joshua) Chapters 22-24
by Rabbi Dr Moshe Freedman, Northwood United Synagogue

Journeys with
the Prophets:

Part 10



Life Patterns by Rabbi Alan Garber
Shenley United Jewish Community

The first 30 years of Yosef’s life appear to us
like a roller-coaster.  As a young man, he is
described as a favourite son of his father, he
was given a special coat and dreams of
grandeur were revealed to him.  However, he
then slid down; through the jealousy of his
brothers, he was initially thrown into a pit
and then sold as a slave to Egypt (see
Bereishit chapter 37, in last week’s sidrah).

But then Yosef rose up.
He was bought by one of
Pharaoh’s ministers (Pot-
ifar) and became suc-
cessful to such an extent
that his master trusted
him to manage his entire
household. But then
Yosef dipped right back down again. His
master’s wife falsely accused him of adultery
and he ended up in prison for 12 years (ibid
39).  At the beginning of this week’s sidrah,
Yosef once again rose up.  After successfully
interpreting Pharaoh’s dreams, he was
elevated from the depths of the dungeon to
become the Viceroy of Egypt.

A closer analysis of the ups and downs of
these first 30 years of Yosef’s life reveals to
us an important lesson. It seems that
whenever Yosef was focused on himself and
his own greatness, he fell. Conversely, when
he started to think of others, he was
elevated.  Through revealing his dreams to his
brothers, he evoked jealousy and descended.
By helping and supporting his master in
Egypt, he once again ascended. Through
focusing on his physical beauty, he attracted
the attention of his master’s wife and 

he ended up in prison. His
eventual release from that
prison seemingly hinged
on his shift of focus to
outside of himself to care
for others. The start of this
process appears to be the
following verses in last week’s sidrah:

“And Yosef came to
them [his fellow
prisoners – the butler
and the baker] in 
the morning and he
saw that they were
aggrieved. And he
asked them… why are
your faces downcast

today?” (ibid 40:6-7) 

This conversation, which is recorded for
eternity in the Torah, was a crucial turning
point.   Through focusing on the distress of
his fellow prisoners, they opened up to Yosef
and revealed their dreams to him. It was
Yosef’s ability to interpret these dreams –
as we read at the beginning of our sidrah 
– that held the key to his release from prison
when he was called upon to interpret the
dreams of Pharaoh.

We all face challenging times in our lives and
we need to deal with these challenges. We
learn from Yosef the importance of trying to
elevate ourselves and our personal situations.
This means avoiding becoming overly
engrossed in our own issues, rather keeping
our eyes and hearts open to the people and
community around us to see what we can 
do to help.



The Midrash relates that Moshe could not
comprehend why G-d had commanded a
Menorah to be lit in the Sanctuary
(Mishkan). Whenever Moshe entered, he
found the Mishkan already brilliantly lit
with the splendour of the Divine Presence
(Shechinah). How could the lights of the
poor earthly Menorah compare to the
intense light which the Shechinah
radiated? G-d responded to
Moshe: “you will be spirit-
ually elevated by kindling
the Menorah”. We see from
this that G-d did not command
the Menorah to be lit for His own sake,
as He does not need the light of mortals.
Rather it was lit for human benefit.

This idea can also be seen in the make-
up of the windows of the Temple,
which were built in an unusual
manner. Rather than being wider
inside to let the light in, they were narrower
inside the Temple and wider towards the
outside, thus projecting the light to the
world beyond the Temple’s confines. The
light of the Temple was not self-contained
for its own sake or for G-d’s sake. It was
there to radiate on behalf of humanity at
large.

The miracle of a small amount of oil burning
for a disproportionate amount of time
happened long before the Chanukah story.
The Western light of the Menorah (Ner
Ma’aravi) received no more oil than the rest
of the lamps, yet when the Kohen came to
clean the Menorah every morning he always

found it burning (Mishnah Tamid). In fact 
he used the flame to relight the Menorah in
the evening. According to some opinions 
it was relit only once a year.

In parashat Tetzaveh, G-d promised Aharon
(the Kohen Gadol – High Priest) that the
mitzvah of lighting the Menorah would be

l'ha'alot ner tamid, to light an eternal
light (Shemot 27:20 27).
Something about the
Menorah would last forever.

The Ramban (Nachmanides d.
1270) explains that Aharon’s

descendants, the Hasmoneans, would
eventually institute a mitzvah of

kindling Chanukah lights, a mitzvah that
we are still performing today.

Like the Menorah in the Temple, the
mitzvah of Chanukah candles does

not remain with us so that we can
enjoy its light. Rather it elevates us and its
light is projected to the world through our
own windows, next to which the Menorah is
ideally put. We emulate the outward-facing
windows of the Temple to radiate the light
of G-d's presence which we saw in the
Chanukah miracle and we see in our survival
today. If we feel a sense of inhibition
because of an often hostile climate, perhaps
we can take strength by looking back at 
our enduring existence. We can light the
Menorah in our windows and radiate a
sense of spirituality to the entire world.
Each year our public demonstration of 
our spirituality should fill us with pride in
being Jewish.

Chanukah: Projecting a Light Beyond
by Rebbitsen Rachie Lister, Edgware United Synagogue
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Last week, we related how the great Rabbi
Yonatan Eibeshutz (d.1764) refuted a visiting
porger’s claim that the Jews had been removing
the wrong sinew (gid hanasheh) from animals
before eating. Rabbi Eibeshutz proved him
wrong, as the sinew that this porger was
referring to was found exclusively in male
animals and could therefore not possibly be the
correct one. Rabbi Eibeshutz cited the halachic
work Sefer Mitzvot HaGadol (written by Rabbi
Moshe of Coucy in the 13th century) that
“the prohibition of Gid Hanasheh
applies to both males and
females”. However, the Sefer
Mitzvot HaGadol was
actually referring to people,
not animals!  In other words,
he was ruling that women 
were obligated to keep this
prohibition as well as men. How is it
possible that the great Rabbi Eibeshutz could
have made such a simple mistake?

One suggestion offered is that the porger was
unlearned, and Rabbi Eibeshutz wanted to
expose his ignorance and therefore set a trap
and easily refute him. However, this seems a
difficult solution, as by the Rabbi’s own
testimony, the porger was a “Torah scholar 
and expert”, unlikely to fall into such a trap.

The Pitchei Teshuvah (Rabbi Avraham Tzvi
Hirsch Eisenshtat d.1868) quotes the Toldot
Adam (Rabbi Yechezkel Feival Wolfe d. 1833)
who offered a different approach, that Rabbi
Eibeshutz made a mistake. He made an
example out of this story that even great
scholars can err. Although the Toldot Adam’s

intent was to uncover the truth, he unwittingly
fuelled the fires of the Enlightenment, as one 
of its primary goals was the undermining of
Rabbinic authority. In fact, I personally heard
the noted historian Rabbi Berel Wein aver 
that the Enlightenment used this story as
propaganda to sway the masses.

On the other hand, many Rabbinic luminaries
wrote responsum, notably Rabbi Moshe Sofer
(known as the Chatam Sofer d. 1839), not only

defending Rabbi Eibeshutz’s words
from attack, but actually citing

different proofs and logic
showing that his opinion
was correct – that the 
Gid Hanesheh must be

present in both male and
female animals.

However the whole truth did not
actually emerge until 1930, when Rabbi
Shlomoh Neches of Los Angeles wrote that he
had in his possession an original manuscript of
Rabbi Eibeshutz’s work, and the words g-m-s

were crossed out by Rabbi Eibeshutz himself,
and written on top of them were the letters 
(n-h-s) which stood for Seder Hilchot Nikkur
(written by the Baal Ha’Itur – Rabbi Yitzchak
Meri  d.1193), a work dedicated to the laws of
porging. It is written explicitly there that both
men and women are forbidden from consuming
the Gid Hanasheh which is found in both male
and female animals. 

It might take a century or even more, but in 
the end we clearly see why our chachamim
(wise scholars) are called “the eyes of the
people” (Bemidbar 15:24).   

The                      Part 2
by Rabbi Yehuda Spitz, KLBD

An in-Depth 
look at Kashrut

Gid Hanasheh


