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1st Aliya (Kohen) –  19:1-1

Kedoshim contains many mitzvot, a selection 
of which has been included here. We are
commanded to revere our parents and to
observe Shabbat. It is prohibited to worship 
and make idols. Temple offerings need to be
eaten within their designated time. When
harvesting one’s field or vineyard, certain
produce needs to be left over for paupers to 
take free of charge. Stealing, making false 
oaths and lying are all prohibited. Hired workers
must be paid on time. One may not place a
stumbling block in front of a blind person.

Point to Consider: Why is revering parents
juxtaposed to keeping Shabbat? (see Rashi to
19:3)

2nd Aliya (Levi) – 19:15-22

A judge is not allowed to favour any litigant. It is
forbidden to harbour hatred or to seek revenge.
You shall “love your fellow as yourself”. One is
not allowed to plant a field with mixed seeds,
nor wear clothes with a mixture of wool and
linen.

Question: What is the Hebrew term for a
garment which has a mixture of wool and linen?
(19:19) Answer on bottom of p. 6.

3rd Aliya (Shlishi) – 19:23-32

Eating the fruit of a tree during the first three
years of its growth is forbidden. In the tree’s
fourth year, the fruit has to be eaten in
Jerusalem. It is forbidden to cut one’s skin in
mourning. There is a mitzvah to stand up in 
the presence of a Torah scholar and an elderly
person.

4th Aliya (Revi’i) – 19:33-37

One must treat converts to Judaism with love
and sensitivity. It is imperative to have accurate
scales, weights and measures.

5th Aliya (Chamishi) – 20:1-7

There was a severe prohibition against giving
one’s children over to an ancient cult called
‘Molech’. It was also forbidden to turn to
sorcerers, two types of which are mentioned
specifically by name – ov and yideoni.

6th Aliya (Shishi) – 20:8-21

Cursing one’s parents is forbidden. The
punishments for the forbidden relationships
detailed in the 6th aliyah (Shishi) of Acharei 
Mot are listed.

7th Aliya (Shevi’i) – 20:23-272

The nation is warned not to follow in the ways of
the nations who occupied the Land before its
conquest. The Land of Israel is referred to as
“flowing with milk and honey”. Keeping the 
laws of kashrut will enable us to remain a 
distinct and distinguished nation.

Haftarah

The prophet Yechezkel (Ezekiel) relates God’s
chilling rebuke of the people for the terrible sins
that they have committed, including incest,
bribery, bloodshed and violation of the Temple.
Exile is imminent, when Israel will be seen as 
“a shame to the nations and a mockery for all
the lands”.
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3In memory of Malka bat Peretz

A Heartfelt Rebuke
by Rabbi Mordechai Wollenberg, Woodford Forest United Synagogue

This week’s sidrah discusses
the mitzvah of “tochacha”,
rebuking another person. 

Unfortunately, there may be
some people who over-
embrace this mitzvah, who

may justify themselves by saying, for example:
“I was only doing it for his own good”; “someone
had to tell her”; “it’s a mitzvah in the Torah!”
Rarely is rebuke well-received or productive and
it is sometimes destructive. 

Yet the Torah states: “you shall surely rebuke
your fellow” (Vayikra 19:17). Surely we are not
supposed to just ignore this mitzvah. Yet how
are we supposed to do it properly – how do we
approach another person when we feel the need
to point out that some aspect of their behaviour
seems unacceptable?

The halachot of when this mitzvah applies are
complicated and need to be studied closely. Yet
in terms of the general approach, we can
perhaps offer some suggestions. The word used
for ‘your fellow’ in the verse is “amitecha” –
which has a connotation of “your colleague”,
someone you have an existing relationship
with. The mitzvah to rebuke relates to someone
you have a bond with, who will understand that
your words are meant with love and care, not
malice.

Additionally, the Talmud states that just as it is a
mitzvah to say tochacha when it will be heeded,
it is also a mitzvah not to say tochacha if it will
not be heeded (Yevamot 65b).

This resonates with the time-period that we are
in, Sefirat Haomer, between Pesach and
Shavuot. It could have been a happy time,
leading up to Shavuot and the Giving of the
Torah. Yet we observe a period of mourning,

marking the loss of Rabbi Akiva’s 24,000
disciples (2nd century CE). The Talmud says 
that their mistake was that each student was 
so sure of his opinion and worldview that he lost
sight of his colleagues’ needs and wishes,
leading to a lack of mutual respect (ibid 62b).

Rabeinu Yonah of Gerondi (d. 1263) writes that
"Words that come from the heart enter the
heart”. A sincere, authentic, heartfelt message 
is able to pierce even the toughest of hearts.
This means that if the person being rebuked is
not receptive, it may well be that the rebuke did
not come from ‘the right place’. 

If we need to point something out to somebody,
it must be done in a manner of sincere, genuine
kindness and concern for them, not for any other
motive. We must strive to genuinely put their
needs first and to carefully measure the
message and delivery. 

The Chassidic masters are quoted as saying that
before rebuking someone, one should cut one’s
own nails. In other words, avoid getting your
claws into someone else; rather make every
effort possible not to hurt or pain them.



4In memory of Shmuel Nissim ben Yaacov

Inspiring the Next Generation Part 7:
by Sara Keen, Headteacher, Rimon Primary School 

Parenting can be an 
uphill struggle. So too 
the miraculous but 
often fraught journey 
from childhood, through
adolescence, to adulthood.
As parents, carers and
educators, we have an

obligation, as we say each day in Shema, to
teach our children and our students. 
We endeavour to impart upon them the
knowledge and skills that will support them 
to flourish into independent and confident 
young people, ready to take their place within
their families, communities and wider societies 
as givers, enablers, teachers and facilitators 
of change. 

What are the most important qualites that 
we can teach, model and impart to those over 
whom we have the most influence?

Perhaps an answer can be found by looking at
the decisions and actions of some of our greatest
forebears, as well as at events that changed 
the course of Jewish history, guaranteeing our
continuity and strength, as well our individual 
and communal existence. 

Let us look at four people who all used
remarkable foresight and courage, accepting 
the huge mantle of responsibility in order to 
make brave and significant decisions that would
change the course of our history and re-route 
our national narrative. 

Avraham was able to see another way, a very
different way from the life of idol worship in 
which everyone around him was steeped. 
He courageously left his home, his birthplace 
and everyone he knew, taking on the
responsibility for establishing a whole new
community based on monotheism. This was 
the birth of the Jewish people, our inception,
from the actions of one great man. This was also
the birth of all monotheistic religions and
consequently, Avraham’s actions had the
momentous impact of directing world history.

One generation later, Rivka recognised that 
her younger son, Yaakov, would be a far 
superior guardian of the divine blessings than 
his twin brother, the hunter Esav. Concerned 
that her Yitzchak might nonetheless bestow the
blessings on Esav, Rivka took responsibility

for having this awareness, taking the initiative 
to deceive Yitzchak by disguising Yaakov as 
his hunter brother. She continued to take
responsibility for ensuring Jewish continuity 
by bravely sending Yaakov away on a long,
hazardous journey to her brother, Lavan, to 
save Yaakov from Esav's wrath. Perhaps, she
feared, she would not see him again. God
vindicated Rivka's view that the blessings had 
to go to Yaakov. 

Another generation later, Yaakov’s fourth
son Yehuda took responsibility for saving his
brother Yosef, suggesting to his brothers that
they sell him, rather than leaving him in the pit 
to perish. This significant decision ultimately
resulted in Yosef becoming Chief Viceroy of
Egypt, the impact of which was to save millions
of people  throughout the Middle East, through
his careful management of food supplies during
the subsequent seven years of plenty and seven
years of famine that we read of in parashat
Miketz. Once again, Jewish continuity had 
been assured. 

Thousands of years later, with the Jews 
under threat of extinction, Queen Esther, after
guidance from Mordechai, accepted the
enormous responsibility of appearing before 
King Achashverosh, without first being
summoned, at the risk of her life. The long lasting
impact of her bravery was the prevention of our
annihilation and therefore our existence today.

We are the forebears of the next generation. 
We have the responsibility, to instil
responsibility in them. As Avraham, Rivka,
Yehudah and Esther did for us, so we strive to 
do so for generations to come. 



5In memory of David Yochanan ben Moshe

Jewish Contemporary Ethics Part 29: Ethical Issues in
Tanach 7: Vegetarianism
by Rabbi Dr. Moshe Freedman, New West End Synagogue

Animal welfare has always
been important in Jewish law.
The Torah commands us to
help take the weight off of a
donkey that has collapsed
under its load, even if the
owner of the donkey is our
adversary (Shemot 23:5).

When God states that “I will give grass in your
field for your livestock, and you will eat and be
satiated” (Devarim 11:15), the Talmud notes the
order of the verse. Since “the grass in your field
for your livestock” precedes “and you will eat
and be satiated”, this teaches that we must feed
our animals before feeding ourselves (Gittin 62a).
In Psalms we read that God has compassion
over all of His creatures (Tehilim 145:9) and so,
imitatio Dei, we strive to do the same. 

The Israeli scholar and commentator Nechama
Leibowitz (d. 1997) quotes Rabbi Moshe David
Cassuto (d. 1951) who states that when God told
Adam that He had given him vegetation to eat
(Bereishit 1:29), it implied that animals must be
used only for work, not for consumption. Meat
only became permitted after the Flood (see
Bereishit 9:3) as a concession, conditional on the
removal of blood from the meat, as elsewhere
(Vayikra 17:11) the Torah states that the “soul of
the animal is in the blood” (Studies in Bereishit
pp. 76-77). Animal welfare still remains a critical
principle, as implied in the laws of shechita (see
Dr. Stuart Rosen, Physiological insights into
Shechita, The Veterinary Record, 154(24):759-
65).

Yet Nechama Leibowitz also notes that 
Rabbi Avraham Yitzchak HaKohen Kook 
(d. 1935) went further and saw the initial
prohibition of eating meat as the ethical ideal 
for mankind. Rabbi Kook describes the
permissibility of meat following the moral and
spiritual decline of the generation of the flood 
as: “a temporary dispensation (lit. tax) that will
pass before a brighter era” (Talellei Orot 8).

According to Rabbi Kook, meat is permitted but
vegetarianism is the ethical ideal.

Nevertheless, eating meat is considered an
important part of Jewish tradition and practice;
the Talmud states that: “Joy only comes through
eating meat and drinking wine” (Pesachim 109a).
This clearly cannot be true for someone who
finds the consumption of meat abhorrent, for
eating it would not bring joy. However, given 
the special simcha (joy) and oneg (delight) we
aim to experience on Shabbat and Yom Tov 
(see Yeshaya 58:13), according to some rabbinic
opinions one who does eat meat should
certainly do so on these special days. Indeed,
for meat-eaters, refraining from eating meat is
considered a sign of mourning (see Shulchan
Aruch YD 341:1).

Nevertheless, while we are permitted to eat
meat, the Torah contains vast sections detailing
the commandments to bring animal offerings in
the Temple. To our modern mind, offering
animals in the Temple may seem like a very alien
idea. The next article will draw our attention to
the profound psycho-spiritual explanations of
the biblical offerings and how they actually relate
to us today, even though the Temple was
destroyed almost 2,000 years ago.



6In memory of Harav Yisrael ben Eliyahu

Answer:  sha'atnez
The Symbols of the Shevatim Part 4: Yehuda 
by Rabbi Jeremy Lawrence, Finchley United Synagogue

When Yaakov blessed his
sons, Yehuda, the fourth
son, was the first to receive
unqualified praise and 
the promise of dominion:
“Yehuda is a lion’s cub… he
lies down like a lion… and
like an awesome lion, who

dares to rouse him?” (Bereshit 49:8-9)

Three different Hebrew words are used for ‘lion’
within this verse, hinting at progressing
confidence and maturity. Rashi (d. 1105)
suggests that the lion’s cub is a reference to 
King David, from the tribe of Yehuda, who was 
a young warrior under King Shaul. Eventually,
Yehuda’s tribe will become the overall ruler. 

In Yehuda’s own life, he demonstrated
tremendous personal development. He
advocated selling Yosef, rather than just leaving
him to die, thus saving his life (Bereishit 37:26-
27). He did so by appealing to his siblings’ self-
interest, that they would gain cash in hand if he
they sold him to the Ishmaelites. Yet perhaps
Yehuda could have used his influence to save
Yosef altogether (see Rashi to ibid. 38:1). 

Later we see Yehuda stumble into a liaison with
his own daughter-in-law Tamar (who had
disguised herself) and father children with her
(see ibid. chapter 38). Tamar only disclosed his
guilt when he displayed fury at her pregnancy.
One of their sons, Peretz, became the great-
ancestor of Boaz, himself the great-grandfather
of King David.

The realisation that Yehuda had sinned against
God and wronged Tamar seemingly shocked him
onto a path of repentance. When we next
encounter him, he undertook to Yaakov that he
would guarantee Binyamin’s safety in Egypt and
fulfilled this promise when Yosef framed
Binyamin for stealing his goblet. Yehuda stepped
forward and put his life on the line, which was the

trigger for Yosef to reveal his identity, end the
charade and begin the family reconciliation
(44:18-45:3). Yehuda had become a paradigm of
teshuva (repentance).

The Ramban (Nachmanides d. 1270) comments
on the verse (Bereshit 49:10) that “the sceptre
shall not be wrested [from Yehuda]” that this did
not preclude sovereignty beginning with another
tribe; indeed King Shaul was a descendant of
Binyamin. Nonetheless, once David became
King, then authority rested exclusively with
Yehuda, rendering a king from any other tribe
illegitimate. This discredited the Hasmonean
Kings (descended from Mattityahu and the
Maccabees, who were Kohanim).

Yaakov’s promise to Yehuda went beyond regal
dominion. Yehuda was also promised the
greatest scholarship. The Talmud (Sanhedrin 5a)
sees this as a prophetic reference to the 
great Talmudic sage Hillel and the lineage of
Nesiim (leaders) recorded in the Mishnah –
Rabban Gamliel and Rabbi Yehuda Hanasi 
(all of whom traced their ancestry to David). 
This dynasty continued into the fifth century of 
the Common Era. 

The conclusion of Yaakov’s blessing references
the arrival of Shiloh, which is interpreted as a
Messianic allusion. While the lion of Yehuda
began as an infant cub, he will become feared
and revered for his strength. The final sentiments
project tranquillity and prosperity, symbolised by
a donkey tethered to a vine.

Of all the emblems of Israel’s tribes, the “Lion of
Judah” is probably the most recognised. It is the
official insignia of Jerusalem, which lies in the
ancestral land of Judah. Interestingly, Ethiopia’s
Haile Selassie styled himself using the Lion of
Judah, claiming descent from King Shlomo (and
the Queen of Sheba) and incorporated the motif
on the Ethiopian flag. This explains why the Lion
of Judah was adopted by Rastafarians.



      

God as Creator    
by Sharon Radley, Head of Education, Tribe

The Untaneh Tokef prayer is
the one of the highlights of the
Rosh Hashanah service. Every
year it profoundly affects me.
Not only because of its
haunting melody but also due
to the emotional power of its

words. The description of God being “like a
shepherd pasturing His flock” and the depiction
of mankind as a “fading flower” and a “broken
shard” are vivid metaphors that have stayed with
me since childhood, when I first stood next to my
mother in shul, trying to visualise those images
in my mind.  What aspects of God did the author
of this prayer wish to emphasise to us when we
recite it, especially at this pivotal time of the
year?

The word ‘yatzar’ (meaning ‘created’) appears
repeatedly in this prayer and has as its root the
letters r-x-y. This root runs like a leitmotif through
the Rosh Hashanah and Yom Kippur prayers. In
Untaneh Tokef it signifies God as our Creator who
knows our inclinations, our personal feelings and
leanings. Both ‘Creator’ and ‘inclination’ in
Hebrew come from the root  r-x-y.

In the moving prayer Ki Anu Amecha – ‘For we
are Your People’ – that we recite on Yom Kippur,
we once again find this word. We sing “Anu
peulatecha v’Ata Yotzreinu”, meaning that ‘we
are God’s handiwork and He is our Shaper’. 

In the poem Ki Hinei Kachomer, God tells the
prophet Yirmihayu (Jeremiah) that the Jewish
nation’s relationship with God is like clay in the
potter’s hand (Hayotzer). A potter takes the clay
into his hands and automatically knows how
pliable the clay will be; whether the clay will be
strong enough to take pressure or if he will need
to gently coax it into shape. The more the potter
understands the clay, the more perfect the final
product will be. 

The anonymous author of this piece wanted to
express the omniscient and meticulous nature of
God by using concrete examples, casting Him as
a consummate craftsman. He goes on to depict
God as a skilled embroiderer who will make the
curtain “even at will and uneven at will’. He will
know whether to make his designs straight and
symmetrical or uneven and asymmetrical. 

These descriptions of God as the careful,
meticulous yotzer allow us to consider how we
are fitting into His plans: are we complying with
His designs for the world, as related through the
Torah? However, these prayers also encourage
us to consider our own aspirations for the year
ahead, so that we should emulate His ways in
crafting our own actions with care and precision. 

The partnership that Tribe enjoys with the families,
communities and schools of our participants
enable us to offer them opportunities best suited
to their individual needs. May God, as He shapes
the year ahead, answer all of our prayers
favourably. 

           

In m
em

ory of Chaya Rachel bat M
oshe Ben-tzion

Focusing on the Present 

by Rabbi Chaim
 Gross, Editor Daf Hashavua

The Torah reading for 

the first day of Rosh

Hashanah 
relates 

that

Sarah told Avraham
 to

send 
away 

Yishm
ael

(Avraham
’s own son) and

his m
other Hagar. God

com
m

anded Avraham
 to

obey Sarah’s instruction, which he did. Hagar

and Yishm
ael found them

selves wandering in the

desert and Yishm
ael was dying of thirst. After

Hagar had given up hope of her son surviving,

the Torah relates:

“God heard the cry of the youth, and an angel of

God called to Hagar from
 heaven and said to her,

‘W
hat troubles you, Hagar? Fear not, for God has

heeded the cry of the youth in his present

state’” (Bereishit 21:17).

W
hat is m

eant by these seem
ingly superfluous

words “in his present state”? The Talm
ud (Rosh

Hashanah 16b) reports a background debate

between God and His angels. They argued that

Yishm
ael did not deserve to be saved as his

descendants would persecute the Jews. Yet God

replied to them
 that Yishm

ael should not be

judged on future events, if at that point of tim
e -

“in his present state” - he did not deserve to die.

God therefore “heeded the cry” and saved him
.

These verses contain an im
portant m

essage for

us as we face judgem
ent on Rosh Hashanah.

Future forecasts and predictions are not part of

God’s calculation as He considers our lives.

Rather, as the Talm
ud sum

s up: “a person is only

judged according to their current deeds”.

However, the Jerusalem
 Talm

ud adds a further

dim
ension, which has dram

atic ram
ifications for

us on Rosh Hashanah. The sage Rabbi Yehoshua

ben Levi brings another verse as a source for the

teaching that a person is only judged according

to their current deeds: “If you are
pure and

straight” (Job/Iyov 8:6). He points out that the

verse does not question whether we were

previously pure and straight, focusing instead on

the present. 

In other words, explains Rabbi Shlom
o W

olbe 

(d. 2005), not only are future predictions ‘ignored’

by God (as in the case of Yishm
ael), but our past

is also not considered as we approach His

judgem
ent. Even som

eone who m
ay have erred

severely in the past can m
erit a good decree if

they act appropriately on the days of Rosh

Hashanah. The focus in judgem
ent is exclusively

on the here and now. 

This creates a wonderful opportunity – no one

should go into Rosh Hashanah with feelings of

despair that they are a ‘lost cause’ due to their

past m
isdem

eanours. Those are not in the

reckoning on these days. 

On 
the 

other 
hand, 

this 
also 

creates 
a

trem
endous sense of responsibility. Every action

that we do on Rosh Hashanah has the power to

determ
ine our year ahead – how we speak, how

we act towards others and how we attem
pt to

focus on our prayers.

This new insight explains why, unlike on Yom

Kippur, there is no m
ention of previous sins or

transgressions in the Rosh Hashanah prayers. It

m
ay also explain why the Talm

udic Sages tell us

that on Rosh Hashanah we are supposed to be

“happy and trem
bling”, instructions that, at first,

sound contradictory. Our happiness is that,

regardless of the past or the future, we have

hope in judgem
ent. The trem

bling is our sense of

awe that our deeds during these two days are so

powerful that they them
selves are the key to a

positive verdict.

 

 

 

   

  
  

 

Sidrah Summary: Rosh Hashanah

United Synagogue Daf Hashavua

Produced by US Living & Learning together with the Rabbinical Council of the United Synagogue

Editor: Rabbi Chaim Gross Editor-in-Chief: Rabbi Baruch Davis  

Editorial Team: Rabbi Daniel Sturgess, Michael Laitner, Sharon Radley

Available also via email US website www.theus.org.uk ©United Synagogue

To sponsor Daf Hashavua please contact Gila Howard on 020 8343 56   

If you have any comments or questions regarding Daf Hash
 

 
 

First Day Rosh Hashanah 
The Torah reading is divided into five aliyot, taken

from a section of parashat Vayera (Bereishit 21).

Avraham’s wife Sarah is 90 years old and

childless. On Rosh Hashanah, God had

‘remembered’ her. Our reading begins with the

subsequent birth of Yitzchak. Sarah sees the

potential negative effect that Avraham’s wayward

first son, Yishmael, could have on Yitzchak. She

tells Avraham to send away Yishmael and his

mother Hagar. God tells the reluctant Avraham to

do as Sarah has requested. Hagar and Yishmael

are travelling in the desert and Yishmael is dying

of thirst. An angel appears, telling Hagar that a

great nation will come from Yishmael. A well of

water miraculously appears.
Point to Consider: In what way was Yishmael

being ‘wayward’? (see Rashi to 21:9)
Haftarah First DayThe first two chapters of the Book of Shmuel

(Samuel) relate the moving story of his birth.

Elkanah had two wives, Channah and Peninah.

Peninah was blessed with many children, but

Channah was childless. Every year, the family

would make the journey to the Mishkan

(Tabernacle) in Shilo. One year, Eli the Kohen

spots Channah at the entrance of the Tabernacle

courtyard. She is praying fervently for a child. 

Eli mistakenly thinks that she is drunk. After 

he confronts her, Eli is corrected by Channah,

who explains the reason for her prayers. 

Eli promises Channah that God will answer her.

After returning home with Elkanah, Channah

conceives and gives birth to Shmuel. Channah

composes a beautiful song, praising God’s ability

to reverse fortunes.

Second Day Rosh Hashanah
The reading is from the end of parashat Vayera

(Bereishit 22) and depicts Akeidat Yitzchak (the

Binding of Yitzchak). Avraham, who is well over

100 years old, is told by God to take his son

Yitzchak to Mount Moriah and bring him as an

offering. Having previously been told by God that

Yitzchak would be his heir, and having always

encouraged Avraham’s acts of compassion and

kindness, this Divine instruction seems to defy

logic. Nevertheless, Avraham obeys, showing

that his devotion to God is not conditional on his

logical understanding. As Avraham raises the

knife, an angel appears, telling him not to touch

Yitzchak, presenting a ram to be offered instead.

Avraham is praised for his faith.

Question: How did the ram first appear to

Avraham? (22:13)  Answer on bottom of page 6.

Haftarah Second Day
The prophet Yirmiyahu (Jeremiah) was not only

a voice of warning and grief. He was also a

prophet of hope, evident throughout the

haftarah, which contains the moving depiction of

the matriarch Rachel, the ‘mother of Israel’,

crying from her grave for her exiled children. God

comforts her that, in her merit, the Jews will

eventually return.

 
  

   
     

3

 
  

 
 

 
 

Treasuring Individuality 

by Chief Rabbi Ephraim Mirvis

Our Mussaf Amidah for Rosh

Hashanah offers a valuable

insight into the way God

relates to us. 

We recite the words of 

the heathen prophet Bilam:

“He has not seen iniquity in Yaakov; neither has

He seen perverseness in Israel. The Lord their

God is with them; the King will be among them”

(Bemidbar 23:21). 

Traditionally, w
e understand ‘He’ in this context

to refer to God. Since God has not seen iniquity

in the Children of Israel, He is with them. 

But, Rabbi Aharon-Ya'akov Greenberg (d. 1963)

in Iturei Torah offers an alternative explanation.

He says that, in fact, th
e Torah is referring to the

human capacity for judging others favourably

and always seeking out their virtue. He

understands the verse as saying that since the

people do not see iniquity in each other, God is

with them. God is comfortable in the presence of

those who are comfortable in the presence of

their fellows.

Pirkei Avot (Ethics of our Father 4:3, see green

siddur p.546) teaches: “There is no person who

does not have their hour”. S
imply put, th

ere are

immeasurable qualities in every person, if o
nly

we had the patience and disposition to discover

and appreciate them. 

This principle is reinforced by the manner in

which the Israelites were counted in the

wilderness. They were commanded: “Take the

sum of all the congregations of the Children of

Israel….by counting their heads” (Bemidbar 1:2).

Surprisingly, a
t a later tim

e, King David and the

le were punished severely for the census

 
 Shmuel, 2:24).  W

hy did David’s action

 
 

 f God, while Moshe, on no

 
 

 

 did likewise at the

   

The answer lie
s in the methodology adopted.

David undertook a count, w
hich reduced each

individual to a statistic. Since every human being

is unique and created in the image of God, it i
s

anathema for us to regard anyone as a mere

number.

Rashi (d. 1105) explains that Moshe’s approach -

“by counting their heads” – was in fact by

counting a half-shekel per person. It w
as not the

people who were counted, but rather the

contribution that they made, as a result of which

the total number was determined. 

The Shelah Hakadosh (Rabbi Yeshaya Horowitz

d. 1630), expounding on the phrase “by counting

their heads”, suggests that every person is a rosh

– a head. Everyone has the potential to reach

great heights and thus their individuality must be

counted and treasured.

Rosh Hashanah calls upon us to reflect on all our

relationships – family, f
riends, neighbours, work

colleagues and community. 
Let us resolve to

invest the effort re
quired to love more and to care

more, to give more and to cherish more. Let us

seek out the virtue in others. 

As we come closer to each other, so we come

closer to God. 

 
 

 

   
  

  
 

Rosh Hashanah
The Fast of Gedaliah is on Wednesday, starting at 4.47am 

and ending at 8.04pm
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Candles for Second Night Rosh Hashanah

should be lit after 8.15pm. Rosh Hashanah

ends in London on Tuesday night at 8.12pm

Shana Tova

From The US & the Daf Hashavua Team

           

Become a Daf Hashavua Sponsor
 

Celebrate a simcha or remember a loved one. 
For more information email dfox@theus.org.uk 

or call 020 8343 6261

          




