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To celebrate the Aufruf of Zac Newman

“When [Moshe] finished speaking all these words, the ground that was under them split open. The
earth opened it’s mouth and swallowed them and their households, and all the people who were with
Korach, and the entire wealth” (Bemidbar 16:31-32).
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Sidrah Summary: Korach
1st Aliya (Kohen) – Bemidbar 16:1-13
Korach, from the tribe of Levi, conspires with Datan,
Aviram and On from the tribe of Reuven. They
gather together 250 leading Israelites and challenge
Moshe and Aharon’s rights to leadership (see p.3
article). Moshe tells Korach and his assembly to
prepare an incense offering in a fire-pan to bring the
next morning. Aharon will do the same; whoever’s
offering is received by God will indicate the rightful
leadership (see p.4 article). Moshe tries to dissuade
the rebels. Datan and Aviram refuse to speak with
Moshe, accusing him of “bringing the nation out of
the land of Egypt in order to kill them in the desert”.
Point to Consider: Why is Korach’s lineage only
listed three generations back and not more? (see
Rashi to 16:1)
2nd Aliya (Levi) – 16:14-19
Datan and Aviram continue their tirade against
Moshe, who is angered. He declares to God that he
has received no personal gain from his leadership.
The next morning, Korach and his assembly arrive
with their incense offerings at the entrance to
the Ohel Moed (Tent of Meeting), as does Aharon,
accompanied by Moshe.
3rd Aliya (Shlishi) – 16:20-17:8
God tells Moshe and Aharon to separate
themselves from the rest of the nation, as God will
immediately destroy Korach and all those people
who have been drawn after him, including many of
the Israelites (Rashi). Moshe and Aharon plead for
mercy. God relents, telling Moshe to instruct the
nation to distance themselves from Korach, Datan
and Aviram in order to prove their allegiance to
Moshe. Datan and Aviram remain defiant. Moshe
announces that if Korach and his followers die a
normal death, then he, Moshe, is not God’s rightful
appointee. Yet if the ground swallows them up
miraculously, then Moshe’s leadership is legitimate.
As Moshe finishes speaking, the ground opens up,
consuming Korach, some of his followers and all of
their property. A fire then consumes Korach’s 250
men whom he had incited to join in the rebellion.
Moshe commands Aharon’s son Elazar to gather up
the copper fire pans of those who died in order to

make them into a covering for the Mizbeach (Altar).
The next day, the people complain to Moshe and
Aharon for ‘causing’ so many deaths.
4th Aliya (Revi’i) – 17:9-15
In response to the complaints, God threatens to
wipe out the people. As a fatal plague breaks out,
Moshe tells Aharon to place incense in a fire-pan to
gain atonement for the complainers. Aharon does
so, managing to stop the plague, but not before it
kills 14,700 people.
Question: Where was Aharon standing when the
plague stopped? (17:13)
5th Aliya (Chamishi) – 17:16-24
God tells Moshe to gather a staff from each tribe’s
leader, with the name of the tribe written on the staff.
Aharon’s name is to be written on the staff of Levi.
The staffs are to be left in the Ohel Moed; whichever
tribe’s staff miraculously blossoms is the rightful
leader. The leaders do as instructed. The following
morning Aharon’s staff has blossoms with a bud
and almonds.
6th Aliya (Shishi) – 17:25-18:20
God tells Moshe to preserve Aharon’s staff as a
reminder that he was chosen, lest the people rebel
in the future. God reiterates Aharon’s duties and the
need for the Levi’im to assist him and the other
Kohanim. The Kohanim have the privilege of eating
certain parts of offerings and certain tithes. The laws
of redeeming firstborn male children and bringing
firstborn animals as offerings are stated.
7th Aliya (Shevi’i) – 18:21-32
The ‘first tithe’ (ma’aser rishon) taken from crops is
given to the Levi’im. They need to separate a
portion of this tithe to give to the Kohanim.
Haftarah
From the Book of Shmuel, the haftarah describes
the day on which Shmuel appoints Shaul as the first
king of Israel. Shmuel rebukes the nation for
demanding a king and emphasises that they still
need to fear God and obey His commandments.
The righteous Shmuel was descended from Korach
(see p.4 article) and he, like Moshe, declares that he
has never taken anything from the people.
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The Right Environment
by Rabbi Daniel Roselaar, Alei Tzion United Synagogue
The bulk of parashat Korach
deals with the rebellion
against the leadership of
Moshe
and
Aharon.
Ostensibly, Korach was
campaigning for greater
democracy for the Israelites.
On the face of it, his claim
was that the whole nation was equally holy and
that it was not just or fair that one or two people
should have leadership roles that marked them
out as being more important. According to some
Rabbinic commentators, Korach had the loftiest
of motives and he was desirous of the spiritual
benefits associated with the leadership and
priesthood. Yet Rashi (1040-1105), citing the
Midrash, comments that Korach was not
actually altruistic and that in reality he was
campaigning for himself more than for the
people – he was a disenfranchised cousin who
was seeking his own leadership role.
In this light, we can understand why Korach
wanted to launch a rebellion – his goal was to
become a ‘somebody’ instead of a ‘nobody’. Yet
what motivated the 250 Israelites who joined
forces with him, who were never going to be at
the top of the pyramid? In fact, as the Midrash
notes, they were no more likely to be at the top
of the pecking order with Korach in charge than
they were with Moshe and Aharon in charge.

with Korach. He was their neighbour and his
negative attitude rubbed off on them, with
disastrous consequences.
Negative peer pressure and the adverse effects
of being exposed to a socially toxic environment
are well known. In previous generations, we had
significant control over our own destinies in this
regard. To a greater or lesser degree, we were
able to choose who we came into contact with
and what sorts of influences we were exposed
to. However, that is all much harder in a digital
era, where our opinions, priorities and values are
under threat, by means both fair and foul, during
almost all of our waking hours.
Yet the story of Korach and his followers is not
simply a cautionary tale about what can befall us
if we persist in associating with the wrong sort of
company. The Sages were keen to remind us
that there is another, more positive, side to that
same coin. Life is not only about heeding “woe
to the wicked and woe to their neighbours”.
They also stated that “things work out well for
the righteous and for their neighbours” (Talmud
ibid.). One of life’s rewarding challenges is to do
our best to ensure that we surround ourselves
with positive influences and friends.

Rashi provides us with an answer to this
question, observing that, according to the layout
of the Israelite camp described at the beginning
of the Book of Bamidbar, the many associates
of the rebellion that were from the tribe of
Reuven were camped alongside Korach and his
family. In the words of the Talmudic Sages –
“woe to the wicked and woe to their
neighbours!” (Talmud Succah 56b). This implies
that in reality there was nothing in it for Korach’s
associates - they did not stand to make any
significant gains. Yet they were drawn into the
rebellion because of the contact and interaction

In memory of Nechama bat Lazar (Zac's Grandma Norma)
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Now That’s Clever
by Rebbetzen Jacqueline Feldman, Bushey United Synagogue and Ma’ayan
As the saying in Fiddler
on the Roof goes, “Why
shouldn’t I want the best?”
Jokes abound about Jewish
mothers
wanting
their
children to excel. Yet when
Channah, who we read about
on Rosh Hashanah, was
longing for a child (before the birth of her son
Shmuel), she prayed that he should be “zera
anashim”. The Talmud (Berachot 31b) explains
this to mean that he should be ‘average,
inconspicuous amongst others’. Which Jewish
mother would pray for an average child? Why
was this part of Channah’s heartfelt request?
Our sidrah can shed light upon this. Korach,
who led the rebellion against Moshe and Aharon,
was certainly no fool. He was part of the Levite
family of Kehat, whose members were
responsible for carrying the Aron, the holy Ark,
in the desert. This was a prestigious position
given to people of high stature.
Yet Korach’s defiance of Moshe and Aharon’s
leadership was so severe that he was even
willing to challenge Aharon to offer up ketoret,
incense, to see who was the rightful leader.
Korach knew that anyone who was not meant
to be the Kohen Gadol, the High Priest, would
not only have their incense rejected, but
would be liable to the death penalty. This was
compounded by the knowledge that Aharon
had previously offered the ketoret and it had
been accepted, empirically proving that Aharon
was divinely chosen to be the Kohen Gadol.
Yet Korach still challenged Aharon. How could
Korach, who was a clever man, ignore what
was right in front of him and display such poor
judgment?

descendants. Korach reasoned that if Shmuel
was to be born from him, then surely he would
not die; he was invincible. What actually
happened was that his two sons did their own
independent repentance and therefore they did
not die. It was from them that Shmuel the
prophet descended. Korach's clever calculation
was in fact flawed.
Channah knew about the story of her ancestor
Korach. She had seen the damage that came
from being ‘too clever’ and did not wish this to
befall her child. So she prayed for a son of
normal acumen who would be ‘average amongst
men’. She beseeched God for a boy who would
not rise too high above his station or be too
exceptional compared to his peers. Her prayers
were answered, as she said when she returned
to give thanks for her son: “It was this boy that I
prayed for; and God has granted me what I
asked of Him” (Samuel I 1:27).
Ultimately, Shmuel became a loyal prophet to
successive kings, using the average gifts that he
received from birth to their absolute maximum.

The Midrash explains that Korach’s error
stemmed from misinterpreting a prophecy that
he had received. He had seen that Shmuel, the
great prophet, was destined to be one of his

In memory of Mari Esther bat Aharon HaLevi (Zac's Grandma Marilyn)

4

Jewish Contemporary Ethics Part 35: Business Ethics 2 –
Privacy and the Use of Data
by Rabbi Dr. Moshe Freedman, New West End Synagogue
British mathematician and
analyst Clive Humby was
credited back in 2006 for
saying that “data is the new
oil”. A 2017 leader article in
The Economist highlighted
the rapid production of this
new commodity that is
routinely traded and shared between technology
companies. “Whether you are going for a run,
watching TV or even just sitting in traffic, virtually
every activity creates a digital trace – more rawmaterial for the data distilleries.… Meanwhile,
artificial-intelligence (AI) techniques, such as
machine learning, extract more value from data.
Algorithms can predict when a customer is ready
to buy, when a jet-engine needs servicing or
when a person is at risk of a disease”.
The ability to mine such vast quantities of data
helps organisations operate more efficiently and
more economically. Yet many ethical questions
have been asked about the trading of such data
as a commodity without the consent of those
from whom the data has been collected. While
businesses may wish to target new customers
or predict buying trends, laws governing
the invasion of privacy by corporations or
governments go back centuries.
In 1763 the British government aimed to
introduce a tax on cider production, sparking
riots across the country. One of the concerns
was the threat of searches of private properties
without a warrant, prompting William Pitt, Earl
of Chatham (d. 1778), who strenuously opposed
the tax, to declare that: “The poorest man may
in his cottage bid defiance to all the forces of
the Crown”.

May 2018 offers greater regulation of the use of
personal information collected from individuals,
even with their consent.
In terms of Jewish business ethics, the
overarching Talmudic dictum of dina d’malchuta
dina – the law of the land is the law – applies
to all privacy laws of our host country. Yet
the principles behind the rights to privacy are
deeply rooted in our own tradition.
One of the blessings uttered by Bilam (which
we will read about next week) when he tried to
curse the Jewish people was: “How goodly are
your tents, O Yaakov, your dwelling places
O Israel!” (Bemidbar 24:5). The Talmud explains
that Bilaam noted that the entrances to each
tent faced away from one another, so that no
one could inadvertently intrude or invade the
privacy of another family (Bava Batra 60a). The
Rambam (Maimonides 1135-1204) rules that
one neighbour may force the other to contribute
to building a wall to divide a courtyard to protect
privacy. He also forbids building arrangements
that could allow someone to see directly into
their neighbour’s home.
Privacy is therefore considered important both
in secular and Jewish law, which allows people
space to be themselves away from scrutiny
and judgement of others. Personal data and
information must therefore be treated with the
same respect. Apart from protecting the rights
of the individual, threats to privacy risk making
people vulnerable to abuse, unfair treatment
and exploitation.

Today, Article 8.1 of the European Convention on
Human Rights, which was incorporated into
English law in the Human Rights Act in 1998,
contains an explicit right to respect for a private
life. The introduction of the European Union
General Data Protection Regulation (GDPR) in
In memory of Baruch ben Haim HaLevi (Zac's Papa Barry)
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The Symbols of the Shevatim: Part 9: Binyamin
by Rabbi Jeremy Lawrence, Finchley United Synagogue

Binyamin was also the only tribe to be named by
his father (see Rashi to Bereishit 29:34). Rachel
died in childbirth, having been told by the
midwife that the baby was a boy. In her dying
breath, she named the baby ‘Ben Oni’, meaning
“the son of my anguish”. Yaakov rejected the
name in favour of Binyamin, alluding to his right
side and therefore his strength. The name also
alludes to “Ben Yamim”, meaning ‘the son of
days’, as Yaakov was over 100 when Binyamin
was born (ibid. 35:18).
Yaakov’s attachment to Binyamin became clear
when he resisted sending him to Egypt during the
famine, “lest disaster befall him” (ibid. 42:4).
When the brothers first came to Egypt, Yosef
seized Shimon as a hostage, declaring that he
would remain a prisoner unless the brothers
return with Binyamin. Yaakov cried out: “Yosef is
no more, Shimon is no more, would you now take
away Binyamin? Upon me it has all fallen!”
(42:36)
Yaakov blessed Binyamin as a “predatory wolf,
devouring his prey in the morning and
apportioning spoils in the evening” (47:27). Rashi
(1040-1105) explains the “wolf of the morning”
as a reference to the military triumphs of King
Shaul, a descendant of Binyamin. The division of
“spoils in the evening” was a reference to another
descendant, Mordechai, who was called “Ish
Yemini” (Megillat Esther 2:4) – and who, together
with Esther, eventually divided up Haman’s
estate.

the tribes, Binyamin preceded Yosef, following
immediately after Reuven, Levi and Yehuda, who
represented the firstborn, the Priestly caste and
the sovereign tribe (Devarim 33:12). Binyamin’s
prominence was justified, as the ancestor of
Israel’s first King (Shaul); furthermore, Jerusalem
and the Temple are in the tribal lands of
Binyamin. The Midrash explains that Binyamin
was rewarded for having no part in the sale of
Yosef and for being there to comfort Yaakov in
his old age, as well as being the only child to be
born in the Land of Israel.
Moshe described Binyamin as “God’s beloved,
where He dwells in safety, hovering or resting
between the shoulders”. This was an allusion to
the Presence of God in the Temple and Har
HaBayit itself, which rests between the more
prominent “shoulders” of Mount Scopus, the
Mount of Olives and Mount Zion (see Rashi to
Talmud Zevachim 54b).
The emblem of Binyamin is the predatory wolf.
According to the Midrash, this wolf is set against
the background colours of all the twelve tribes,
in the same way that the Temple itself was a focal
point for all of Israel.
Binyamin Ze’ev, is a common pairing of names,
as it flows straight from the verse in Bereishit.
This was the Hebrew name of Theodor Herzl
(1860-1904). His full name was in fact Binyamin
Ze’ev ben Yaakov.
We would like to thank Rabbi Lawrence for this
very well-researched and engaging series.

In Yaakov’s blessings, Binyamin was the last of
the sons to be blessed. Yet when Moshe blessed
In memory of Tzvi Hirsch ben Shalom (Zac's Zaida Harold)

"Answer: between the dead and the living"

Binyamin was the youngest
of Yaakov’s sons. According
to the Midrash, he was 11
years younger than Yosef.
During those 11 years,
Yaakov had left Charan, been
reconciled with Esav and
had been renamed ‘Yisrael’.
Binyamin was the only child to be born after this
name change.
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