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In loving memory of Harav Yitzchak Yoel ben Shlomo Halevi

“You shall count for yourselves – from the morrow of the rest day, from the day when you bring the
Omer of the waving – seven weeks, they shall be complete. Until the morrow of the seventh week
you shall count, fifty days; and you shall offer a new meal-offering to God” (Vayikra 23:15-16).
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Sidrah Summary: Emor
1st Aliya (Kohen) – Vayikra 21:1-15
God instructs Moshe to tell the Kohanim not to
come into contact with a corpse, with the
exception of when burying specific close
relatives. They are not allowed to shave their
heads or wound themselves during a mourning
period (Rashi). There are restrictions on whom
Kohanim can marry. There is a mitzvah to show
Kohanim specific forms of respect (Rashi). A
Kohen Gadol is not allowed to bury a close
relative, nor marry a widow.
2nd Aliya (Levi) – 21:16-22:16
Specific types of physical blemishes on a Kohen
disqualify him from bringing offerings in the
Temple; however, he may still eat from the
offerings. A Kohen who is ritually impure (tamei)
can neither bring nor eat an offering until he is
pure (tahor). The laws of terumah, the first crop
tithe given to the Kohanim, are stated. Whilst
this tithe should not be eaten by a non-Kohen, a
Kohen’s wife and his Cana’anite servant are
permitted to eat it.
3rd Aliya (Shlishi) – 22:17-33
Offerings brought to the Temple must be free of
certain blemishes which disqualify them. An
animal cannot be brought as an offering until it is
at least eight days old. Offerings have to be
eaten within a certain time. There is a mitzvah to
sanctify God’s Name.
4th Aliya (Revi’i) – 23:1-23:22
Laws of Shabbat and the festivals are listed. On
Pesach, which lasts seven days, we eat matzot.
The first and last days are Yom Tov, on which
we refrain from specific prohibited activity
(melacha). On the second day of Pesach, the
barley Omer offering is brought. There is a
mitzvah to count 49 days from 16 Nissan (the
second night of Pesach) until the night before

Shavuot. On Shavuot itself, the double bread
wheat offering (shtei ha’lechem) is brought and
melacha is forbidden.
5th Aliya (Chamishi) – 23:23-32
Rosh Hashanah is called ‘a day of shofar blasts’.
Yom Kippur is a day of fasting. On these days,
melacha is also forbidden, but the punishment
for doing melacha on Yom Kippur is more
severe.
6th Aliya (Shishi) – 23:33-44
On Succot we bring the four species (arba’a
minim) and dwell in temporary booths (succot).
The seven days of Succot are followed by
Shemini Atzeret. On the first day of Succot and
on Shemini Atzeret, we refrain from melacha.
7th Aliya (Shevi’i) – 24:1-23
Moshe is told by God to instruct the people
to bring pure olive oil for the daily Menorah
lighting in the Mishkan (Tabernacle). Moshe is
commanded to provide flour for the showbread
(lechem hapanim) that is placed on the table
(shulchan) and remains there for an entire week.
A man is caught blaspheming and is sentenced
and put to death.
Question: How many loaves made up the
showbread? (24:5) Answer on bottom of p. 6.
Point to Consider: Who was the father of the
blasphemer? (see Rashi to 24:10)
Haftarah
The prophet Yechezkel (Ezekiel) details the
halachot which will pertain to Kohanim in
Messianic times. Some of these laws are more
stringent than those listed in the sidrah.
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A Yearly Tripod
by Rabbi David Rose, Assistant Rabbi, Mill Hill United Synagogue
“These are the festivals of
God, a holy convocation
which you shall designate
in their time” (Vayikra 23:4).
This verse introduces
a comprehensive and
chronological account of
all the festivals of the Jewish year mentioned
in the Torah. The term used for festivals
is “mo'adim”, which literally means 'meeting
times' – the Jewish people gather together and
'meet' with God.
Rabbi Shimson Raphael Hirsch (d. 1888)
explains the significance of these festivals during
times of exile, when the Temple is no longer
standing and sacrifices can no longer be
brought, which used to be such a central feature
of our service to God.
He notes that the inner sanctuary of the
Tabernacle, where the spiritual world interfaced
with the physical, was referred to with a similar
name to that of the festivals; it was called
the 'ohel mo'ed', literally the 'tent of meeting'.
That meeting point in space (the Temple) is
matched by a meeting point in time, i.e. the
festivals of the year.
This, writes Rabbi Hirsch, explains the
connection between the laws of the holidays and
the laws of the offerings that appear before them
in this week’s sidrah.
However, just three of the festivals assume
special status. Three times a year, Jews were
commanded to appear before God in His special
place (i.e. at the Temple), on Pesach, Shavuot
and Succot. Rosh Hashanah and Yom Kippur, as
holy as they are, did not require our presence
before Him.

The Maharal of Prague (Rabbi Yehuda Loew d.
1609) explains the spiritual significance of the
three chagim in a novel way. The minimum
number of legs that a chair can stand upon is
three. Just as in the physical realm an item can
be supported by a tripod, so too our spiritual
standing requires three pillars. Consequently, the
significance of three appears in many areas of
Jewish law, including the laws of damages,
where an action repeated three times
establishes a pattern.
Similarly, writes the Maharal, the faith of a Jew is
nurtured at three different times of the year. Each
occasion presents us with a different opportunity
to strengthen our core identity as Jews and our
faith in God.
On Pesach, we recount the story of our
Exodus from Egypt and describe His mighty
hand that released us from slavery. We
acknowledge that God is all-powerful.
Shavuot, celebrating the giving of the Torah,
reinforces our belief that God has a divine goal,
and requires our participation in His plan for the
world, through the performance of mitzvot such
as the study of His Torah.
Finally, our trust in divine providence is fortified
during Succot. We recall how He sustained the
Israelites in the desert. As we leave our fortified
homes and move to our exposed huts, we
recognise how He is involved in our daily lives
and continues to protect and provide for us.
The festivals are not just the occasions when we
enjoy rest and spend time with friends and
family, but are also the time that we strengthen
our connection to God in these different facets.

What is it about these three regalim, or ‘foot
festivals’, a name which reflects the requirement
to travel to the Temple, that make them so
unique?

In memory of Chaya Rachel bat Moshe Ben-tzion
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Jewish Contemporary Ethics Part 30: Ethical Issues in
Tanach 8: Sacrifices
by Rabbi Dr. Moshe Freedman, New West End Synagogue
A large part of the Torah is
dedicated to describing the
many details relating to
animal offerings brought in
the Mishkan (Tabernacle), and
later the Temple in Jerusalem,
such as those which are to
atone for sins and to repair
the relationship between mankind and God.
The 18th century Turkish rabbi, Chacham
Yitzchak ben Moshe Magriso (known as the
Meam Loez) notes that the primary reasons for
animal offerings are impossible for us to fully
comprehend. However, he offers explanations
which relate to the psycho-spiritual reality of sin
and the atonement process in Judaism, which
help provide context to the sacrificial services.
God, who lacks nothing, does not need our
offerings; therefore whatever He asks of us
must always be for our own sake and not for His.
In reference to God saying during the creation of
mankind “let us make man in our likeness and
our image” (Bereishit 1:26), the Ramban (known
as Nachmanides, 1194-1270) explains that
‘likeness’ and ‘image’ refer to the two elements
of mankind’s essence; heaven and earth –
spiritual and physical respectively.
The physical part of us (our body) is similar to
that of other creatures and generates similar
animalistic drives within us, such as to eat and
drink, to reproduce and to protect ourselves and
our offspring.

body). These two elements are known as the
yetzer hatov, the inclination to act in a moral way
in line with God’s will and the yetzer hara, the
inclination to be self-serving (see Mishnah
Berachot 9:5).
The Meam Loez explains that offering an animal
arouses a person’s heart to recognise how lowly
the body can be. The nature of the physical
world is that nothing lasts forever; the pleasure
or benefit gained from sin is only ever a fleeting
indulgence of instant gratification which is
nothing in comparison to the performance of a
mitzvah, for which the reward is infinite. As the
sinner witnesses the animal being taken for
slaughter, they are forced to confront the fact
that this offering represents their own inner
animalistic urges, which should have been
channelled towards God. This is how the offering
serves to inspire teshuvah (repentance), drawing
us closer to the Almighty. The Hebrew for
offerings is korbanot (tvnbrq) from the Hebrew
verb lakerev (brql), which means to draw near.
Since the destruction of the Temple in 70 CE, we
are no longer able to offer animals in the Temple.
However, the prophet Hoshea entreats us to
repent and “offer the words of our lips instead of
calves” (Hosea 14:3). In this sense, our prayers
have replaced the sacrifices of old, but have
retained many references to the Temple services.

The spiritual element, however, is something
unique to mankind. Our God-given soul equips
us with higher executive functions, which we can
employ to moderate our behaviour and subdue
our physical urges. Sin can be generalised as a
failure of our spiritual essence (our soul) to be in
control of our more animalistic desires (our

In memory of Yehuda ben Yaakov HaCohen
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The 7 Wonders of Shabbat, Part 4: Kiddush – Declaring
Sanctity
by Rabbi Ben Kurzer, Assistant Rabbi, Edgware United Synagogue
It can be annoying to state
the obvious. Yet if we think
for a moment about kiddush,
it seems to do just that. We
light candles, say special
prayers in shul and dress in
clothes worthy for Shabbat,
ideally coming to a beautifully
laid table, with the background smell of delicious
food ready to be eaten. It could not be more
obvious that this evening is special and that
there is something unique about this day. Yet at
that very moment we are commanded, in
kiddush, to announce the day as holy.
Aside from stating the seemingly obvious, this
may also appear worthless. When God created
the world, He rested on the seventh day “and
declared it holy”, which is a primary reason why
we keep Shabbat. If God has declared the day
holy, then what is the point of us declaring it holy
again every week? Our Talmudic Sages, noting
that we are imitating God, state that by declaring
the day as holy we are actually partnering with
God in creation. How does that work? What
does kiddush add that was not there already?

had slept through the full 25 hours and had
woken up after Shabbat had ended!
Let us consider this for a moment: did he ‘keep
Shabbat’ that week? On one level he certainly
did – he did not drive or write or cook or do
anything which may have broken Shabbat. Yet
in a deeper sense, he did not really ‘keep
Shabbat’ – he missed it. Shabbat as a day of
rest helps us elevate all that we do. The lack of
melacha (forbidden activities) gives us the
opportunity to connect to something deeper.
Shabbat is not just a day we do nothing – there
must be some active part to it to give it its
meaning.
Kiddush is the action that imbues our rest with
holiness. Our declaration that the day is holy and
that we rest on Shabbat because God did the
same when He created the world, elevates all
that we do (and refrain from doing) over the
entire day. We are not merely stating the obvious
– we are reaffirming what Shabbat is all about,
our continued belief in the Creator of the world
and our desire to partner with Him in His
handiwork by making ourselves better people
and, by extension, creating a better world.

To understand this, let us think a little about
Shabbat itself. As we noted in a previous piece,
Shabbat is, in some ways, more relevant than
ever. The opportunity to have a day of rest in our
incredibly fast world is such a blessing – one that
everyone can benefit from. Yet while Shabbat is
indeed a day of rest, it is also much more than
that.
As a student, I had a friend who did not feel very
well one Friday afternoon. He had had a very
busy week, slept very little and it was taking its
toll. As Shabbat approached, he took some
painkillers and went to sleep. When he woke up
it was dark and he felt much better. He got up
and came downstairs and found us all seemingly
violating Shabbat; eventually he realised that he

In memory of Yisrael Shmuel ben Yirmaya Yehoshuah
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The Symbols of the Shevatim Part 5: Yissachar and Zevulun
by Rabbi Jeremy Lawrence, Finchley United Synagogue

These brothers were Yaakov’s
ninth and tenth children. After Leah had given
birth to Reuven, Shimon, Levi and Yehuda, the
next four children were Dan and Naftali, born
to Rachel’s maidservant Bilhah, then Gad and
Asher, born to Leah’s maidservant, Zilpah.
When Yaakov blessed all of his sons (Bereshit
49:13-14) all of Leah’s children were blessed
in succession, with these two “leapfrogging” their
older siblings. In addition, the younger Zevulun
precedes Yissachar. The same order is found in
Moshe’s final blessings to the tribes (Devarim
33:18).
Yissachar’s name contains the word “schar”,
meaning reward, as his birth was interpreted
by Leah as a reward for letting Zilpah marry
Yaakov. His father Yaakov describes him as
“a strong-boned donkey, who rests between the
boundaries”, a metaphor for carrying a burden,
without a fixed abode for resting.
Leah coined the name Zevulun, alluding to
the good provision (zeved) with which God had
given her – a full half of his destined 12 sons. This
theme of provision is continued when Yaakov
states that: “Zevulun shall settle by the seashores. He shall be at the ship’s port and his last
border will reach Tzidon”. Rashi (1040-1105)
interprets the port reference as indicative of
trading boats, bringing essential provisions.
Rashi and the Midrashim identify Yissachar as
carrying the burden of Torah. The tents are a
metaphor for the study halls of Torah. Zevulun’s
trade funds and supports Torah scholarship. An
understanding was reached, the Midrash asserts,
that Yissachar would learn and Zevulun would
provide the resources and the reward for the
study would be shared. Moreover, so great is the
In memory of Yaacov ben Shmuel

merit of facilitating Torah scholarship that
Zevulun, the provider, is the first to be blessed.
In Divrei HaYamim (1:12:33), Yissachar is
described as providing “men who knew how to
interpret the signs of the times, to determine how
Israel should act”. The Radak (1160-1235)
explains that members of Yissachar were experts
in the calendar, masters of setting the New Moon
and the intercalation of leap years. They provided
two hundred heads of the Sanhedrin. In the
following verse, Zevulun are identified as the
providers of 50,000 armed servicemen. Again,
we see the demarcation between the cerebralspiritual and the physical-practical.
Rashi ascribes an additional merit to Zevulun
(Devarim 33:19). He cites a Midrash that traders
coming to the shores of Zevulun will be so
impressed by the merchandise that they will want
to travel inland to Jerusalem, to see the Jewish
heartland and understand our religion. There
they will be so taken by the adherence to Divine
service and care taken in kashrut that they will
convert to Judaism.
The symbiotic relationship of these two tribes,
representing Torah and trade, is reflected in Pirkei
Avot (Ethics of our Fathers 3:17) where Rabbi
Elazar ben Azariyah teaches: “if there is no flour,
there is no Torah; if there is no Torah, there is no
flour”. We are reminded that our resources are an
opportunity to enhance Torah learning and that
‘the flour’ we think of as ours is justified by the
Torah and mitzvot that we study and observe.

Answer: twelve

The tribes of Yissachar and
Zevulun are often treated in
artwork as a pair, with
Yissachar depicted as a
donkey and Zevulun as a
ship.
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