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Shabbat ends:
London 9.33pm

Sheffield 9.56pm
Edinburgh 10.17pm
Birmingham 9.44pm
Jerusalem 8.05pm

Please look regularly at the 
social media and websites 
of the US, Tribe and your 
community for ongoing updates 
relating to Coronavirus as well 
as educational programming 
and community support.

You do not need to sign 
into Facebook to access the 
US Facebook page. The US 
Coronavirus Helpline is on  
020 8343 5696.

May God bless us and the 
whole world.

Artscroll p.672 
Haftarah p.1176

Hertz p.513 
Haftarah  p.528

Soncino p.740 
Haftarah  p.761

“These are the appointed festivals of God, the holy seasons 
which you shall fix in their appropriate time.”  

(Vayikra 22:4)

EMORֱאמֹר



1st Aliya (Kohen) – Vayikra 21:1-15
God instructs Moshe to tell the Kohanim not to come into contact with a corpse, 
with the exception of when burying specific close relatives. They are not allowed 
to shave their heads or wound themselves during a mourning period (Rashi). There 
are restrictions on whom Kohanim can marry. There is a mitzvah to show Kohanim 
specific forms of respect (Rashi). A Kohen Gadol is not allowed to bury a close 
relative, nor marry a widow.

2nd Aliya (Levi) – 21:16-22:16
Specific types of physical blemishes on a Kohen disqualify him from bringing 
offerings in the Temple; however, he may still eat from the offerings. A Kohen 
who is ritually impure (tamei) can neither bring nor eat an offering until he is pure 
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The book of Vayikra 
contains extensive 
details of the laws 
of when and how to 
bring offerings at the 

Beit Hamikdash (the Temple). One 
example, which remains highly 
relevant to us even in the absence 
of the Temple, is the Korban 
Todah (thanksgiving offering). 
This is described in our parasha, 
which states “If you will bring a 

thanksgiving offering to God, it shall 
be offered willingly” (Vayikra 22:29). 

The commentator Rashi (1035-
1104) explains that, according to the 
simple interpretation of the Hebrew 
word lirtzonchem (willingly) the 
offering should be leratzon lachem 
(acceptable to God for you) — i.e. it 
should be offered in the prescribed 
way and with the correct intentions.

This would seem to be required 
for all offerings. Why then does the 

Have No 
Regrets When 
You Offer Your 
Thanksgiving 
Offering 
By Rabbi Aharon Zerbib, Northwood Synagogue
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(tahor). The laws of terumah, the first crop tithe given to the 
Kohanim, are stated. Whilst this tithe should not be eaten 
by a non-Kohen, a Kohen’s wife and his Cana’anite servant 
are permitted to eat it.

3rd Aliya (Shlishi) – 22:17-33
Offerings brought to the Temple must be free of certain 
blemishes which disqualify them. An animal cannot be 
brought as an offering until it is at least eight days old. 
Offerings have to be eaten within a certain time. There is a 
mitzvah to sanctify God’s Name.

4th Aliya (Revi’i) – 23:1-23:22
Laws of Shabbat and the festivals are listed. On Pesach, 

which lasts seven days, we eat matzot. The first and 
last days are Yom Tov, on which we refrain from specific 
prohibited activity (melacha). On the second day of Pesach, 
the barley Omer offering is brought. There is a mitzvah to 
count 49 days from 16 Nissan (the second night of Pesach) 
until the night before Shavuot. On Shavuot itself, the double 
bread wheat offering (shtei ha’lechem) is brought and 
melacha is forbidden.

5th Aliya (Chamishi) – 23:23-32
Rosh Hashanah is called ‘a day of shofar blasts’. Yom Kippur 
is a day of fasting. On these days, melacha is also forbidden, 
but the punishment for doing melacha on Yom Kippur is 
more severe.

In loving memory of Yaakov Yehoshua ben Ephraim Hirsch

Torah, according to Rashi, teach 
this specifically in respect of the 
thanksgiving offering?

Rabbi Yissochor Frand, of the 
Ner Yisrael Yeshiva in Baltimore, 
suggests an answer based on 
the Ketav Sofer, written by Rabbi 
Avraham Sofer (1815-71).

Rabbi Frand emphasises that the 
Korban Todah is an expression of 
thanksgiving.  Even in the absence 
of the Beit Hamikdash and offerings, 
the obligation to express thanks 
and to do so willingly remains. We 
do this through prayer, especially 
by reciting what we call ‘bensching 
gomel’ (birkat hagomel), on page 
124 in the green siddur. 

One of the circumstances taught 
by the Talmud (Berachot 54b) that 
obligates recitation of this blessing, 
and an offering in Temple times, is 
recovery from a serious illness.

Such a person might not 
necessarily bring a Korban Todah 

completely “willingly”. The person 
may understandably feel less than 
the fullest sense of thanks, wishing 
instead that they had never fallen ill 
in the first place. 

Rashi’s explanation teaches us 
that nonetheless, the Korban Todah 
must be brought with a full sense 
of thanksgiving, focusing on the 
present and the future rather than 
on the past. 

I hope that these thoughts 
help us just a little bit to 

try to look forward to the 
time when, please God, 

Covid-19 will be 

eradicated and the world will have 
learned the lessons which it must 
from this period. 

Today, while we are all in self 
isolation, we can use these words 
of Torah wisdom, to thank God with 
a full heart that we are alive and 
well.

Even in the absence of the Beit 
Hamikdash and offerings, the 
obligation to express thanks and to 
do so willingly remains



Chapter Overview
Chapter 14 starts by 
reviewing the process for 
the division of the Land, 

taught in Bemidbar chapter 34. It outlines 
the provisions for the Levi’im, who 
received land in and around 48 cities 
rather than a contiguous area, described 
in Bemidbar chapter 35. This assisted the 
Levi’im whose responsibilities included 
travelling around the country to perform 
their educational and ministerial tasks.

Our chapter focuses on the land given 
to the tribe of Yehuda, in particular the 
previous promise to Calev ben Yefuneh 
from that tribe, of the area of Hebron. 
Calev was one of 12 scouts sent by 
Moshe to survey the Land, described in 
Bemidbar chapter 14. Only two of those 
scouts, Calev and Yehoshua, submitted 
a positive report. Tragically, their report 
was rejected by the people, which led 
to the eventual 40 years of wandering in 
the desert. 

Calev had visited Hebron during the 
survey visit (Bemidbar 14:23). Rashi, in 
explaining that verse, notes that Calev 
was the only scout who actually entered 
Hebron in order to pray to God for help 
at the Me’arat Hamachpela (the Cave of 
Machpela, where most of the matriarchs 
and patriarchs were buried).  

The environs of Hebron were assigned 
to Calev by God as his inheritance in the 
Land as a reward for that visit (Devarim 
1:36). Calev asked that this promise now 
be fulfilled and asked for God’s help 
in doing so. Yehoshua blessed Calev 
and gave him that area, excluding the 
city itself since it was a Levite city (see 
commentary of Rabbi David Kimchi, 
known as Radak, to verse 14).

The chapter concludes with 
confirmation that Calev received this 
area due to his having fulfilled the will 
of God and closes by mentioning that 
Hebron was previously called Kiryat 
Arba (see Bereishit 23:2 for the first 
such mention). 

WHAT LIES BEHIND THE NAMES OF 
KIRYAT ARBA AND HEBRON?
According to the Daat Mikra, a 
contemporary Israeli commentary on 
Sefer Yehoshua, the verbal root of the 
Hebrew word for Hebron – חברון – is 
 meaning to link. The ,(ch-v-r) חבר
neighbourhoods of Hebron then and 
today are centred on four hills which 
are linked together to form one city.

Rashi (1035-1104) offers three 
explanations to verse 15, which states 
that Kiryat Arba was named after 
ha’adam hagadol (the great, or big 
person). Rashi initially identifies this 
person as Arba, the largest of four 
giants in the area. Alternatively, he 
suggests, the name Kiryat Arba could 
refer to four giants, Arba and his 
sons, Achiman, Sheishai and Talmai. 
The original name of the city was 
therefore based on these four people.

Rashi’s third explanation, based on 
a Midrash, is that ha’adam hagadol 
refers to Avraham, who purchased the 
Cave of Machpela as a burial ground.  
These explanations differ from those 
offered by Rashi on Bereishit 23:2, 
about four equal people (giants) or 
four pairs of people ‘reunited’ in their 
burial (i.e. Adam, Chava, Avraham, 
Sara, Yitzchak, Rivka, Yaakov and 
Leah). 

The key difference between our 
verse and the verse in Bereishit is the 
phrase ha’adam hagadol which only 
appears in our verse. Perhaps Rashi 
explains as he does here to teach us 
about the achievement of one person, 
be it Arba or Avraham, in linking 
people together, so that the city would 
thereafter be called Hebron. 

In memory of Chaim ben Moshe Bentzion

Sefer Yehoshua  
(the Book of Joshua) 

Rabbi Michael Laitner, 
Director of Education for 
the United Synagogue and 
assistant Rabbi at Finchley 
Synagogue

Chapter 14, 
the division 
of the Land



Dayan Jacob Reinowitz

Below is an adapted extract from a paper delivered to the Jewish Historical Society of England on 11 December 1968 
about Dayan Jacob Reinowitz (1818-1893) of the London Beth Din. It was written by Rabbi Dr Eugene Newman (1913-
77), a leading historian of Anglo-Jewry, who served as rabbi of the Golders Green Synagogue. It was most recently 
published in Morasha Kehillat Yaakov: Essays in Honour of Chief Rabbi Lord Jonathan Sacks, 2014, eds. Dayan 
Shmuel Simons and Rabbi Michael Pollak.

Dayan Jacob Reinowitz (1818-1893) 
was one of the foremost scholars 
and halakhic authorities of late 
nineteenth-century England. His 
writing and responsa have served as 
a model and influence for rabbis and 
students following in his footsteps. 
The adapted extract below, especially 
relevant as we approach Yom 
Yerushalayim, demonstrates Dayan 
Reinowitz’s work to assist the Jewish 
community in 19th century Jerusalem. 

Dayan Reinowitz was deeply 
attached to the Holy Land. Not only 
did he hope for the return of the 
Jewish people but he also encouraged 
every activity towards the fulfilment 
of that hope. In 1880 he provided 
financial aid to two of the original 
settlers of Petach Tikva, Chayim 
Shimoni and Moshe Tzvi Levinson. 
They repeatedly thanked him for his 
donations, which he sent through 
Rabbi Shmuel Salant, the Rabbi of 
Jerusalem. Shimoni asked Dayan 
Reinowitz to continue supporting 
him financially and thus be counted 
“among the founders of the Yishuv”.

Rabbi Moshe Y. L. Diskin (1818-
1898) was famous as the rabbi of 

Brisk (Brest-Litovsk), in Lithuania. 
Brisk was later to gain prominence as 
the town where the Russian peace 
agreement with the Central Powers 

was signed in 1918. Rabbi Diskin had 
settled in Jerusalem in 1878, where 
he founded the Diskin Orphanage. On 
14 Shevat 1881 Rabbi Diskin wrote 
to Dayan Reinowitz, informing him 
that the orphanage was functioning 
and appealing for financial aid, 
which Dayan Reinowitz provided 
continually.

On 7 Iyar 1882, Moshe Tzvi 
Levinson wrote to Dayan Reinowitz 
on Rabbi Diskin’s behalf. Levinson 
thanked Dayan Reinowitz for his 
financial aid and the halachic 
responsum (opinion) which Dayan 
Reinowitz had sent to Rabbi Diskin.

Incidentally, it is also reported, 

that the sons of the Prince of Wales 
spent Seder night at Rabbi Diskin’s 
home, where Rabbi Diskin explained 
the Haggada to them, putting 
special emphasis on the prayer Vehi 
She'ameda. Reportedly, the princes 
were deeply moved and wept. This 
report, however, remains unverified 
and may be apocryphal.

1882 was a sabbatical year 
(shemitta), the approach of which 
caused consternation amongst some 
of the Jewish farmers in the Land 
of Israel. Some posekim (decisors 
of Jewish law) maintained that on 
the facts of the context in 1882, it 
was not obligatory to observe the 
law of shemitta. Contrastingly, Rabbi 
Diskin who was living in the Land of 
Israel ruled differently, also based 
on those facts, that it was obligatory 
to observe shemitta. Rabbi Diskin 
requested that Dayan Reinowitz 
speak to Chief Rabbi Nathan Marcus 
Adler to ask the latter to write to 
Baron Edmond de Rothschild of Paris, 
a great supporter of the Jewish 
towns in the Land of Israel, to ask for 
the Baron’s financial assistance to 
enable observance of shemitta.

In memory of David Yochanan ben Moshe

6th Aliya (Shishi) – 23:33-44
On Succot we bring the four species (arba’a minim) and dwell 
in temporary booths (succot). The seven days of Succot are 
followed by Shemini Atzeret. On the first day of Succot and on 

Shemini Atzeret, we refrain from melacha.

7th Aliya (Shevi’i) – 24:1-23
Moshe is told by God to instruct the people to bring pure olive 

His writing and responsa 
have served as a model 
and influence for rabbis 
and students following in 
his footsteps.

by Rabbi Dr Eugene Newman, z’l

A Scholar in their Midst: 



oil for the daily Menorah lighting in the Mishkan (Tabernacle). 
Moshe is commanded to provide flour for the showbread 
(lechem hapanim) that is placed on the table (shulchan) 
and remains there for an entire week. A man is caught 
blaspheming and is sentenced and put to death.

Point to Consider: Who was the father of the blasphemer? 
(see Rashi to 24:10)

Haftarah
The prophet Yechezkel (Ezekiel) details the halachot which will 
pertain to Kohanim in Messianic times. Some of these laws 
are more stringent than those listed in the sidrah.

No war has so profoundly 
impacted the course of 
Jewish history as World 
War II. Anti-Semitism 

was one of the central pillars of Nazi 
ideology even as the extermination of 
Jews was one of its greatest aims. The 
Allies were not just fighting a highly 
capable military foe but also battling 
one of the most noxious and murderous 
systems of thought the world has ever 
known. 

Imagine then the existential relief 
and sense of gratitude at the defeat of 
this abomination. 8 May 1945 was the 
date the Allies celebrated the defeat 
and unconditional surrender of Nazi 
Germany and the end of a 'Thousand 
Year Reich', formally recognising the 
cessation of the Second World War in 
Europe. This epic milestone became 
known as VE (Victory in Europe) Day.

Prime Minister Winston Churchill 
declared to the nation: “My dear 
friends, this is your hour. This is not 
victory of a party or of any class. It’s a 
victory of the great British nation as a 
whole. We were the first, in this ancient 
island, to draw the sword against 

tyranny. After a while we were left all 
alone against the most tremendous 
military power that has been seen…I 
say that in the long years to come not 
only will the people of this island but of 
the world, wherever the bird of freedom 
chirps in human hearts, look back to 
what we’ve done and they will say “do 
not despair, do not yield to violence and 
tyranny, march straightforward and die 
if need be - unconquered.”

The Allies had invaded Germany 
from the west during April as Soviet 
forces advanced from the east. On 
25th April 1945, when Allied and 
Soviet forces met at the River Elbe, the 
German Army was all but decimated.

Five days later, Hitler, committed 
suicide in his Berlin bunker. His 
successor, Admiral Karl Doenitz, 
sent General Alfred Jodl to General 
Dwight Eisenhower’s Supreme Allied 
Headquarters in Rheims to surrender 
unconditionally from the 8th of May. 
After six years and untold millions of 
lives lost, the Nazi scourge was crushed 
and the war in Europe was finally over.

The Soviets commemorated the end 
of the 'Great Patriotic War', as 'Victory 

Day' on 9th May and Russia does the 
same. Victory over Japan, known as VJ 
Day, did not take place until some three 
months later, on 15th August 1945.

CENTRAL LONDON 
VE Day celebrations were organised 

annually throughout Europe and North 
America for many subsequent decades 
to honour the anniversary - and those 
who fought and suffered for it. Yet, in 
recent times, as living witnesses to the 
war and its horrors and survivors of the 
Holocaust have dwindled, memory is 
fading. The 75th Anniversary of VE Day 
may be the last 5 year commemorative 
to still have a living link to that age. As 
such, we must cherish it.

The Torah tells us; 'זכור ימות עולם 
 Remember the...בינו שנות דור ודור
years of the world; understand the days 
of every generation' (Devarim 32:7)  On 
this 75th anniversary, it is one thing 
to remember and commemorate an 
awful history - but it is quite another 
to understand the experience of the 
handful of living witnesses as they tell 
their generation's story, perhaps for the 
very last time.

The 75th Anniversary of VE Day
Rabbi (Major) Reuben Livingstone CF LLM



Celebrating 150 Years




