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In loving memory of Harav Yitzchak Yoel ben Shlomo Halevi

“The Lord, your God, has multiplied you and behold, you are today like the stars of heaven in
abundance. May the Lord, the God of your forefathers, add to your numbers a thousandfold, and
bless you as He has promised you” (Devarim 1:10-11).
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Shabbat ends London 9.27pm
Jerusalem 8.07pm
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1st Aliya (Kohen) – Devarim 1:1-10

In the 40th year after leaving Egypt, towards the end
of his life, Moshe gathers the nation together and
rebukes them, alluding to the many places where
they made mistakes since leaving Egypt (Rashi).
Moshe recalls the time spent at Mount Sinai after
receiving the Torah, and that the nation could have
gone from Sinai straight into the Land of Cana’an. At
that stage, Moshe realised that he needed
assistance to lead such a big nation. 

Question: With what metaphor does Moshe
describe the numbers of the nation? (1:10)  Answer
on pg.6.

2nd Aliya (Levi) – 1:11-21

Moshe therefore told the people to appoint judges
over sub-groups of 1000, 100, 50 and 10 men. 
He told those judges to be fair and brave in their
work, and that any dispute too difficult to resolve
should be brought to Moshe himself.

3rd Aliya (Shlishi) – 1:22-38

Moshe recalls the sin of the spies (see p.3 article).
The people had approached Moshe 38 years earlier,
wanting to send a mission to inspect the Land.
Moshe agreed and selected 12 leading men, one
from each tribe. Upon their return, Yehoshua and
Calev spoke positively, but the other spies persuaded
the people that going into the Land was impossible,
due to the giants and the strongly fortified cities.
Moshe’s attempts to reassure the people of God’s
protection when they would enter the Land were
rejected. God then decreed that the generation who
had accepted the negative report of the ten spies
would die in the wilderness and not enter the Land.

Point to Consider: Why did Moshe agree to sending
spies, if he would later rebuke them for the mission?
(see Rashi to 1:23)

4th Aliya (Revi’i) – 1:39-2:1

Those aged under 20 at the time of the sin of the
spies would be allowed to enter the Land. Despite
Moshe’s discouragement, some of the people then
attempted to enter the Land, despite Moshe’s
warning that God would not now allow them to enter.

They refused to listen and were brutally crushed by
the Emorites. The nation wept and then turned back
towards the Sea of Reeds.

5th Aliya (Chamishi) – 2:2-30

Moshe then recalls that 38 years later, the Israelites
turned northwards and passed by the descendants
of Esav in Seir, making sure not to start a war with
them, nor to take any provisions without payment.
The nation then headed towards the Moabite desert.
God instructed Moshe not to start a conflict with
Moab. Conversely, on their march towards the Land,
God instructed them to pass through the land of
Sichon, the king of Cheshbon, albeit this might lead
to a war.

6th Aliya (Shishi) – 2:31-3:14

Sichon came out to wage war. The Israelites
destroyed him and his nation, taking his entire land,
with the exception of Ammon. The nation then
successfully defeated the other Emorite king, the
mighty Og, king of Bashan, conquering his territory.

7th Aliya (Shevi’i) – 3:15-322

Moshe apportioned the land taken from Sichon and
Og to the tribes of Gad and Reuven and some of the
tribe of Menashe (as detailed in parashat Matot – see
Bemidbar 32). However, the men of these tribes were
still required to enter the Land of Cana’an to fight
with the rest of the nation. Moshe told his successor
Yehoshua that just as God had helped them to
defeat Sichon and Og, so too He would help them in
their conquest of the Land.

Haftarah

This haftarah, taken from the beginning of Yeshaya
(Isaiah), is the third of the three ‘haftarot of
tribulation’ and is always read on the Shabbat 
before Tisha B’Av. The prophet relates God’s 
rebuke of the nation for rebelling against Him and
bringing animal offerings without actually addressing
their sinful ways. The verses of rebuke are
traditionally read to the tune of Megillat Eicha
(Lamentations), which is recited on Tisha B’Av. Yet
the haftarah ends with the hopeful message that
Zion “will be redeemed with justice”.
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3In memory of Yehuda ben Yaakov HaCohen

Picking up the Buckets
by Rabbi Aharon Herskovitz, Rav Shaliach, Bnei Akiva UK

The beginning of this week’s
sidrah gives an overview of
the nation’s time in the
desert, from the time they
began their journey from
Mount Sinai towards the
Land of Israel.

A central focus is the retelling the sin of the
meraglim (spies), first detailed in parashat
Shelach Lecha (see sidrah summary on p.2).
When Moshe recalls the punishment that was
given for this sin, there is an interesting
juxtaposition of the verses, which seems at first
confusing: 

“And God heard your words and became angry
and took an oath, saying [no] man of these, from
this generation, shall see this good Land that I
promised to give to your fathers...and God
became angry at me as well because of you/for

you and said ‘You too shall not come there’.
Yehoshua bin Nun, who stands before you, he
shall come there” (Devarim 1:34,37).

God’s punishment of Moshe and Aharon was 38
years after the spies’ sin, for a wholly unrelated
event: the hitting of the rock at Mei Meriva
(Bemidbar 20:7-14). Why did Moshe frame his
punishment as part of the nation’s punishment
for the sin of the spies, as if it was all part of the
same episode?

Remarkably, the Midrash explains that Moshe
and Aharon needed to be punished for the
benefit of the rest of the nation: 

“What is the matter comparable to? To a servant
whose bucket fell into the well; she began to 
cry. The king’s servant then came with a 
golden bucket, which fell as well. The [first]
servant began to laugh, saying, ‘Whoever brings
up the gold bucket will bring up my bucket 
as well!’”

What is the meaning of this Midrash? Perhaps
one can suggest the following interpretation: the
Israelites had been punished that they would die
in the desert. There was a fear that this
punishment would be eternal, and that even
when the future redemption would come, their
souls would not be redeemed. Once Moshe and
Aharon received the same fate of death in the
desert, on a certain level the nation was relieved.
God could not possibly be punishing Moshe 
and Aharon eternally, and just as He would
eventually redeem them, so too He would
redeem the rest of their generation. That is why
Moshe said that God became angry with him
“because of you” – i.e. it was for their sake and
their future benefit. 

Perhaps the Midrash is making a deeper 
point as well, about the connection between 
a leader and their generation. The idea behind 
a “captain going down with the ship” is that
there is an intertwining of fates between 
leaders and followers. This connection makes it
inconceivable that what happens to one would
not happen to the other; they are inextricably
linked together. 

This connection is instructive for both followers
and leaders. Each must strive to do what they
can to maintain this connection in a positive way. 



4In memory of Yisrael Shmuel ben Yirmaya Yehoshuah

Tisha B’Av 
by Rabbi Danny Bergson, St. Anne’s Hebrew Congregation, University Jewish
Chaplain, Manchester, 

On Tisha B’Av (the Fast of 
9 Av) we mourn the loss of
both Temples. Since the
destruction of the Second
Temple, throughout the ages
Tisha B’Av has been marred
by tragedy for the Jewish
people. Many events began

on or around Tisha B’Av. Here are a few
examples: the first Crusade by Pope Urban II,
which brought about the death and destruction
of thousands of Jews (1095 CE); the expulsion 
of the Jews from England (1290); the Inquisition
in Spain and Portugal, which culminated in
expulsion (1492); the deportations from the
Warsaw Ghetto to the Treblinka concentration
camp (1942).

On a broader level, Tisha B’Av is a day marked
for commemorating not only the tragedies which
occurred on that date, but all tragedies that have
befallen our people throughout history. This is
reflected in the Kinnot (poetic lamentations) that
we recite in the evening and morning of Tisha
B’Av, which span the period of the first Temple
right up until the Holocaust.

For most of us it is extremely difficult to relate 
to the destruction of the Temples, the second 
of which happened nearly 2000 years 
ago. It is therefore understandable that many
communities focus on the Holocaust, whether
through video or other types of presentations.  

Beyond recalling tragic events, Tisha B’Av
creates a framework for understanding the
nature of Jewish tragedy. By bringing all terrible
historic events together into one day of
mourning, we are reflecting the idea that all
Jewish tragedy is a function of our exile.

Exile is a state of spiritual, not just physical,
dislocation. When the Temples existed, there
was a visible symbol of the bridge between
heaven and earth. It was a place that
represented the unity of God and His people. 

Great Talmudic sages, such as Rabbi Akiva,
lived through the destruction. They saw with
their own eyes the glory of God in the Temple
and then witnessed the devastation that came
about at the hands of the Romans.

However, we can still tap into the spiritual
message of Tisha B’Av. We can look into our
own lives and identify the elements that are
dissonant with our true spiritual calling. This too
is connected to the concept of the Temple. The
command to build the Temple originated with 
the building of the Tabernacle in the desert.  The
verse in parashat Terumah states: “make for Me
a Tabernacle and I will dwell in them” (Shemot
25:8). Rashi (1040-1105) comments on the
interesting phraseology – the verse does not 
say “dwell in it” but “dwell in them”. This teaches
that each one of us is a mini-sanctuary, with 
the potential, like the Temple itself, to bring
heaven down to earth.  

The Jerusalem Talmud (Berachot 2:4) states that
the antecedent of Mashiach was born as the
flames consuming the Temple rose to their
highest on Tisha B’Av afternoon. What an
incredible paradox yet profound lesson. During
the depths of destruction, at the lowest ebb, 
the wheels of our future redemption were set in
motion.

We hope and pray that this Tisha B’Av will turn
from a day of mourning into a celebration and
that we will witness that redemption. 



5In memory of Chaya Rachel bat Moshe Ben-tzion

The History of Jewish Philosophy: Part Two – The Rambam
by Rabbi Chaim Burman, US Rabbinic Fellow

When people think about
the Rambam (Rabbi Moshe
Maimonides 1135-1204),
they often imagine the
famous philosopher and
physician to the Sultan,
esteemed by the Jewish
community from his time to

the present. Whilst that is indeed part of the
picture, the history of much of the Rambam’s life
is actually far less rosy than this summary
suggests. 

Born to a rabbinic family in Cordoba in Spain, the
Rambam was only 13 when the Almohads
invaded. The Jewish community which had until
then been afforded certain limited religious
freedom was faced with an ultimatum: convert to
Islam, prepare to die or leave. Maimon, the father
of Moshe Maimonides, decided upon the latter
option. For 12 years the family was on the run,
avoiding religious persecution.

Although Maimonides tried to settle in the Land
of Israel, due to the difficult conditions it was
impossible and his family moved to Egypt.
Disaster struck again - his father died, as did his
wife. This was followed by another tragedy, when
his brother, a diamond merchant who had
supported the whole family through his trade,
drowned in the Indian Ocean when his ship sank.
Maimonides lost not only his brother but also all
of the family’s wealth, plus much borrowed
money. Suddenly, he was alone without family
and money and felt crushed. He would later write
how these tragedies left him devastated for an
entire year. 

Yet he rose to the challenge, marrying again and
using his medical knowledge to make a
livelihood. His talents were soon noticed. Before
long he was treating the Egyptian nobility, as well
as acting as a statesman, influential in
advocating for international Jewish causes, such
as mitigating the influence of the Karaite sects

and providing support and guidance for the
Jewish community in Yemen, who were
threatened by a false messiah. He was revered
by the international Jewish community as a
scholar, philosopher and spokesman. Although
there were some scholars who questioned some
of his philosophical positions, none could deny
his outstanding prowess in Torah and his piety.

The Rambam wrote widely on all areas of the
Torah, Jewish law and philosophy. In his great
halachic magnum opus, Yad Hachazakah, he
demonstrates a mastery of Talmudic knowledge
and method. In Guide to the Perplexed and
sections of his Commentary on the Mishnah, he
shows himself to be a profound and broad
thinker. Some mystical writers emphasise and
highlight his mastery of the kabbalah.

His profound influence on Jewish thought can be
seen by the widespread praise lavished upon him
in rabbinic texts. According to one 14th century
authority, Rabbi Yedaiyah Hapenini: “Since the
times of the Talmudic sages there was no-one
who compared with the greatness of the
Rambam”. His greatness was also recognised
beyond Jewish scholarship. He was an important
influence in the thinking of Thomas Aquinas (the
13th century Italian Catholic philosopher and
theologian), whose adoption of Maimonides’
rejection of Aristotelean ideas about the eternity
of the universe and determinism was important
in the development of Scholasticism.

Although Maimonides was a philosopher who
was optimistic regarding the potential of the
rational mind to discern Divine truths, he was
aware of the limits of human cognition. This can
be seen by how he dealt with the following
famous philosophical problem:

If God is omniscient, He knows which course of
action we will choose. Since He knows what we
will do before we choose to do so, it cannot be



said that we are really choosing what to do.
Therefore, there is no free will. Yet free will is a
fundamental tenet of Judaism, without which it
would not make sense to reward or punish
actions, since we cannot be held responsible 
for actions which we were compelled to do. How,
then, can we reconcile the idea of free will with
God’s omniscience?

This question is a very old one, and has been
dealt with by the great Jewish philosophers since
Rav Saadia Gaon’s time (10th century). The
following is the Rambam’s response: we need to
approach the concept of God’s omniscience with
intellectual humility. Humans are physical and
finite beings that are restricted by boundaries 
of space and time. God is infinite and subject 
to no restrictions. Although we can have a
superficial understanding of what it means to
know something in the future, we can never truly

comprehend God’s knowledge, which is not
subject to considerations of time (which is His
own creation). Existence without time is
something of which we have no experience and
are therefore unable to comprehend. It is not that
we do not know the answer to this problem; 
we cannot, as our knowledge is limited by time,
but God’s is not. That is a form of knowledge to
which we are unable to relate.

6In memory of Yaacov ben Shmuel

The History of Jewish Philosophy: Part Two – The Rambam
(Continued from page 5)

A common misconception
associated with South
American Jews is that since
they come from either a
Spanish or Portuguese-
speaking country, they must
be Sephardic.

In fact, around three quarters of South American
Jewry is actually of Ashkenazi origin, having
arrived in the southern half of the New World in
the past 120 years, mostly because of wars or
pogroms.

The remaining 25% of South American Jews 
are indeed Sephardic, from Arab or Turkish-
Ottoman communities, who commonly
emigrated to South America due to economic
reasons or business opportunities. In many

cases, they emigrated as a consequence of
seeing their communities and their own lives
threatened by the aggressive retaliation of Arab
countries after the creation of the State of Israel.

Millions of South Americans may be
descendants of Spanish or Portuguese Jews
who were forced to convert to Christianity
between 1492 and the 19th century. Yet when the
Inquisition was officially brought to an end, they
were ‘by and large’ devout Christians, and mostly
unaware of their often remote Jewish origins.

In a series of articles over the coming weeks, we
will undertake a journey taking us to different
parts of the globe, including the first Jewish
settlement in North America and the British Isles.
This will provide fascinating background to the
origins of South American Jewry today.

An Introduction to South American Jewry Part 1: Does
Speaking Spanish or Portuguese make you Sephardic?
Dayan Elimelech Vanzetta, Rabbinical and Halachic Administrator for US Burial

Answer:  he compares them to "the stars of the
sky"






