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1st Aliya (Kohen) –  Shemot 16:1-17

God speaks to Moshe after the death of two of
Aharon’s sons (detailed in parashat Shemini).
Moshe is told to warn Aharon, the Kohen Gadol,
not to enter the Holy of Holies (Kodesh
Hakodashim) area of the Mishkan (Tabernacle),
except on Yom Kippur. The sidrah details the
Yom Kippur service in the Mishkan: Aharon is to
wear his tunic, breeches, sash and turban. The
people will provide two male goats. 

Aharon will have to bring a bull as a chatat (sin)
offering and a ram as an olah (elevation) offering.
He must place lots on the two goats, designating
one to be a chatat and the other to be thrown off
a cliff in the wilderness (see p.3 article). Inside
the Kodesh Hakodashim, he will bring an incense
offering (ketoret).

Point to Consider: What is the connection
between the death of Aharon's sons and the
Yom Kippur service? (see Rashi to 16:1)

Question: What is the Hebrew term used for
Aharon's turban? (16:5) Answer on bottom of 
p. 6.

2nd Aliya (Levi) – 16:18-24

Aharon will sprinkle blood from the various
offerings in specific areas of the Mishkan. Before
sending away the goat to the wilderness, Aharon
is to lean his two hands upon its head and
confess the transgressions of the nation.

3rd Aliya (Shlishi) – 16:25-34

The sin-offering bull and the remaining goat 
are removed to outside the camp, where their
flesh is burned. The nation is commanded to fast 
on Yom Kippur. When Yom Kippur arrives,
Aharon does exactly as commanded by God.

This special service is to be repeated every year
by future incumbents of his office.

4th Aliya (Revi’i) – 17:1-7

It is forbidden to bring an animal offering to
anywhere other than the Mishkan. Neglecting
this results in a severe punishment.

5th Aliya (Chamishi) – 17:8-18:5

It is forbidden to consume the blood of any
animal (Rashi). After doing shechita (slaughter)
on kosher fowl or non-domesticated animals,
there is a mitzvah to cover the blood. A bird that
was not killed in the prescribed fashion emits
ritual impurity to one who eats it (tumah).

6th Aliya (Shishi) – 18:6-21

The laws of forbidden relationships are listed,
such as with close relatives, or with another’s
spouse.

7th Aliya (Shevi’i) – 18:22-30

Adhering to the laws about forbidden
relationships is a critical factor in the nation’s
well-being in its Land.

Haftarah (“Machar Chodesh”)

The haftarah is the special reading for Shabbat
Erev Rosh Chodesh, from the Book of Shmuel
(Samuel). It relates how Yehonatan (Jonathan)
risked his life to protect his friend David (later to
be King David) from the wrath of Yehonatan’s
father, King Shaul (Saul). Their initial discussion
of how to ensure David’s safety took place on
Erev Rosh Chodesh, the day before Shaul’s
special feast (see p.4 article).
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3In memory of Mordechai Avraham ben Nechemia

What Lies Behind the Face?
by Rabbi Emanuel Levy, Palmers Green & Southgate United Synagogue

Our sidrah describes the
contrasting fates of two he-
goats whose sacrifice
formed a central part of the
service performed by the
High Priest on Yom Kippur. It
is notable that two animals
that looked so similar to one

another could meet with such contrasting fates.
The two goats, chosen in a lottery cast by the
High Priest, were identical in height, weight,
appearance and monetary value. Yet one was
accorded the honour of being offered to God
with its blood sprinkled inside the Holy of Holies,
while the other met the unwanted fate of being
cast ‘to Azazel’ over a rocky precipice, bearing
with it the sins of the Jewish people.

Rabbi Yosef Salant (1786-1866) writes that when
a lottery is cast and one commits to abide by its
decision, the result is dictated by Divine
providence. We leave the decision, so to speak,
to the Almighty Himself. Let us try to picture the
tense moment before the lottery was drawn. Two
tablets lay in the lottery box. On one was written
‘to God’, on the other ‘to Azazel’. The High Priest
blindly seized one with each hand. He put the lot
in his right hand on the goat standing on his right
and the lot in his left hand on the goat standing
to his left. No-one knew which animal would
meet which fate, but God in His wisdom had
decided how to guide the hands of the High
Priest and He alone would make that decision. 

Perhaps there is a deeper symbolism here. On
Yom Kippur, nobody knows what their fate will
be. Outwardly, people may look similar, but God
looks beyond the mask of external appearances.
He alone knows the inner truth and decides one
way or another. Furthermore, just as the two
goats looked identical but went on different
paths, so too an individual may adopt two
different approaches in life. One moment they
may be classed as a sinner, yet a thorough
process of teshuva can turn them into a

reformed character. Outwardly they look
unchanged but inwardly, the very core of their
personality has taken on a new dimension. 

In a similar way, in our spiritual journeys, we may
at any one time be pulled internally in many
directions. Perhaps elements of all four sons of
the Pesach Seder lie in each one of us.
Sometimes, like the wise son, we have an
enquiring mind; sometimes like the wicked 
son, we may feel reluctant to practice our
Judaism. On other occasions we satisfy
ourselves with short cursory knowledge of a
particular mitzvah, like the simple son. Finally,
like the son who does not even ask, we may
adopt a lethargic attitude to mitzvot. The
different answers given to these questions 
reveal the strategy and the psychology we must
adopt to arrest the different moods that we
encounter. In that way, we can achieve ‘freedom’
from our own human frailty.
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Machar Chodesh: New Opportunities
by Rabbi Stephen Dansky, Cranbrook United Synagogue

Since today is erev Rosh
Chodesh, we read a
special haftarah that is
known as ‘Machar
Chodesh’. It is taken from
the Book of Shmuel
(Samuel) and it describes
a very complicated,

uncomfortable situation. At the time, King Shaul
(Saul) was ruling Israel, but the crown was, so to
speak, resting unsteadily on his head. His military
captain was his son-in-law, David, who had the
support of the people, and had already been
designated to be the next king of Israel. King
Shaul therefore had little reason to be fond of
David. 

Yehonatan (Jonathan), who was Shaul’s son, told
David that “tomorrow is the new month”, and
that David would be expected to attend the 
Rosh Chodesh feast with the king. He advised
David to stay away, because Yehonatan wanted
to find out the nature of his father Shaul’s
intentions. Did Shaul still want David to be his
captain, or did he want to rid himself of a
pretender to the throne?

Yehonatan did not have long to wait to discover
his father’s intentions. Upon seeing that David’s
seat was vacant for two days in a row, Shaul got
angry and claimed rightfully that Yehonatan had
chosen David over him. Shaul went so far as to
embarrass his son publicly, and threw a spear at
him. It was clear that Shaul saw David as a
threat, and wanted to kill him. Yehonatan relayed
this message to David and encouraged him to
run away in order to preserve his life.

Rabbi Moshe Lichtenstein, Rosh Yeshiva of
Yeshivat Har Etzion in Israel, explains the
overarching message of this haftarah in the
following way: Declaring the new month provides
an opportunity to start the month in a new way, 
or alternatively to maintain the status quo. While
the future is always exciting, potential change
can provoke anxiety. This often leads to retaining

the status quo, rather than embracing new
possibilities. 

The haftarah addressed this dilemma. The status
quo was the monarchy of Shaul over the Land 
of Israel. However, Shaul’s kingship had become
‘the past’ of the Jewish people. David and 
his kingship represented the beginning of
something new and dynamic. It was the future 
of the Jewish people, from which the ultimate
redemption will arise. 

Shaul refused to accept that his star had waned.
He attacked Yehonatan for supporting David,
because it effectively meant that his dynasty had
ended. Yehonatan, on the other hand, recognised
the growth inherent in David’s potential kingship
and chose to protect him, even if that meant
risking his life to do so.

This is the message we can take from ‘Machar
Chodesh’. Do we stay with a stale status quo
or do we dive into a new future, using the
opportunities that every month provides to make
positive changes in our lives.



5In memory of Moshe ben Avraham Zarach

Jewish Contemporary Ethics Part 28: Ethical Issues in
Tanach 6: Capital Punishment
by Rabbi Dr. Moshe Freedman, New West End Synagogue

The Torah mandates capital
punishment for a variety of
immoral acts, including
murder (Bereishit 9:6);
kidnapping (Shemot 21:16);
adultery (Shemot 20:12); 
rape (Devarim 22:22-27);
idolatry (Devarim 13:6) and

blasphemy (Vayikra 24:16). What might lie
behind the Torah’s prescription of capital
punishment for such sins? 

When God warned Adam and Chavah (Eve)
about refraining from eating the fruit of the tree
of knowledge of good and evil, He warned them
that on the day they eat of it, “you shall surely
die” (Bereishit 1:17). However, after both Adam
and Chavah ate from the tree, they did not die
immediately. So what did God mean? Rabbeinu
Bachya ben Asher (d. 1340) explains that God
never meant that Adam and Chavah would die
immediately after eating from the tree, but rather
that they would become mortal and cause death
to come to the world. Before this grave error,
they could have lived eternally in the paradise of
the Garden of Eden; now they had to be expelled
(Bereishit 3:22-24). According to this, mortality
is the price that was paid for sin. 

Moreover, the Rambam (Maimonides 1135-
1202) writes that for some sins, death itself is
part of the repentance process required.
According to this view, capital punishment in
Jewish law is therefore not so much about
punishing the perpetrator, but rather about
accelerating their journey towards atonement.

This explains another anomaly regarding capital
crimes. The laws of accepting testimony for
capital cases are extremely complex and the
standards of proof so high, that it was rarely
possible for a Jewish court of law to execute
anyone. Although the Torah does record two
such cases (see Bemidbar 15:32-36, Vayikra
24:10-12), the Mishnah (Makkot 1:10) indicates

that it was so rare for a Jewish court to carry out
capital punishment that Rabbi Akiva described
a court that did so once every 70 years as being
‘bloodthirsty’. While the Torah prescribes capital
punishment for particular crimes, it was rarely
carried out and was seemingly discouraged. 
If so, why was capital punishment associated
with the transgression in the first place, if
practically it was nearly impossible to carry out?

The physicist and philosopher, Rabbi 
Aryeh Kaplan (1934-1983) noted that: “these
punishments were almost never invoked, and
existed mainly as a deterrent and to indicate 
the seriousness of the sins for which they were
prescribed. The rules of evidence and other
safeguards that the Torah provides to protect 
the accused made it all but impossible to
actually invoke these penalties”. He adds that:
“the system of judicial punishments could
become brutal and barbaric unless administered
in an atmosphere of the highest morality 
and piety. When these standards declined
among the Jewish people, the Sanhedrin...
voluntarily abolished this system of penalties”
(Handbook of Jewish Thought, Volume II, pp.
170-71). As such, the capital punishments of 
the Torah served primarily as a deterrent to teach
us the severity of certain crimes.

The next article will examine the treatment of
animals, especially relating to the requirement
for animal offerings.
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Answer:  mitsnefet
Yom Haatzmaut: The Jews Must Fight for Themselves
by Rabbi Gideon Sylvester, US Israel Rabbi

The Purim story may seem
confusing. Even after Queen
Esther had exposed Haman's
plot "to destroy, kill and
annihilate all the Jews"
(Megillat Esther 3:13) and
Haman was hanged, King
Achashverosh was powerless

to revoke his own genocidal decree. The Jews
lived under fatal threat from murderous, armed
anti-Semites across the empire.

Had it been a fairy tale, wands would have
waved, granting us magical protection. Yet 
in Megillat Esther, God is hidden and King
Achashverosh could only issue a very limited
new measure. This allowed the Jews: "the right
to assemble and protect themselves; to destroy,
kill and annihilate the armed men of any
nationality or province who might attack them"
(ibid. 8:11). Our beleaguered nation was
abandoned by Achashverosh, left to defend 
itself against its enemies. 

Our need to fight such military battles may seem
far from ideal. Yet the Purim experience carries
profound lessons and a miraculous paradigm 
for modern times. 

Powerless Jewish communities have repeatedly
faced enemies dedicated to our destruction.  In
the War of Independence of 1948, after another
attempt to exterminate our people, our ancestral
homeland was restored to us. But again, our
salvation appeared slender. The combined
armies of five Arab countries lined up to eliminate
us and they were joined by reinforcements from
other Arab states.

Jews, many of them concentration camp
survivors, donned uniforms, armed themselves
and fought for their lives. With God’s help, they
won and the State of Israel became a reality. In
the years that followed, the Jewish State
developed strong defence forces with powerful
weapons. 

Israeli Prime Minister Binyamin Netanyahu
recently noted that when the Nazis were

murdering millions of Jews, we cried out in
desperation for help, but the world ignored us.
Almost every country rejected our pleas; there
was no escape from mass murder. Now, our
period of powerlessness is over, we can defend
ourselves and many world leaders queue up to
host Israeli dignitaries.

Our success is not just physical but spiritual.
Rabbi Yehuda Amital (d. 2010), who fought in the
War of Independence, wrote one of the first
halachic guides for the Israel Defence Forces. He
showed it to his father-in-law, the great Rabbi
Isser Zalman Meltzer (d. 1953), who read it and
rejoiced. With tears rolling down his cheeks, he
whispered, "For 2000 years, our religion was
limited to the rituals of daily life. You have taken
these laws which we thought belonged to a
distant future and restored them to relevance". 

Purim is the festival that will outlast all the others
(Jerusalem Talmud Megillah 1:5). After an
attempted genocide, subtle miracles brought
Mordechai to power, we defended ourselves
heroically and finally the Jews had “light and 
joy, gladness and honour”. (Megillat Esther 8:16)
This mirrors the idea that our redemption will
come slowly and its miracles may seem hidden.

A similar pattern was repeated in modern times,
with the creation of the State of Israel. Yom
Haatzmaut celebrates a long process of pioneers
draining marshes, fighting for their lives against
deadly enemies and restoring our independent,
sovereign nation, so that we can live committed
to Jewish values in the Promised Land. Perhaps
the establishment of a modern, democratic State
with the dignity that it brings to all Jewish people
is the beginning of the greatest miracle of all. 



Applying for nursery 
or school places?
CRP is as easy as abc
Certificate of Religious Practice 
(CRP) points for nursery or school 
admissions can be collected by 
participating in the following ways at 
your local United Synagogue:

Parents must make sure they complete 
the correct form for each school. 
To register for Shabbat shul service 
attendance and obtain details 
of educational and volunteering 
opportunities, contact your local US shul

Visit the US website www.theus.org.uk/crp 
for further information

Collect your CRP points for school entry 
with the United Synagogue  

CRP forms are available from individual school websites 
and admissions offices and local authorities.

Shul services on Shabbat 
Jewish educational activities
Jewish communal volunteering
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