
בס״ד

VAETCHANANָוֶֽאְתַחַּנן

In loving memory of Yisrael Shmuel ben Yirmaya Yehoshuah z”l

Da
f H

as
ha

vu
a

“And write them (the words of 
Shema) on the doorposts of your 

house and upon your gates”  
(Devarim 6:9)

Vaetchanan 
Artscroll p.958 

Hertz p.755 
Soncino p.1008

Haftarah  
Artscroll p.1196 

Hertz p.776 
Soncino p.1028

13 August 2022 
16 Av 5782

Shabbat ends:
London 9.20pm

Birmingham 9.31pm
Hull 9.37pm

Sheffield 9.39pm
Southport 9.47pm 
Edinburgh 9.56pm
Glasgow 10.00pm
Jerusalem 8.04pm

Shabbat Nachamu

Volume 35  |  #46

INSIDE:
The Little-Known Story Behind Shema 
Yisrael
by Rabbi Dovid Lewis

Rabbi Chaim Brisker –  
The Man and the Method
by Rabbi Dr Yoni Birnbaum 

The Fascinating History of US Cemeteries
by Elkan D Levy

Sefer Shmuel II
by Pnina Savery

Tribe Weekly
by Tziviya Kiselstein



1st Aliya (Kohen) –  Devarim 3:23-4:4
Moshe recalls that after defeating Sichon and Og in battle (see Devarim 2:31-
3:11), he prayed to be allowed to enter the Land of Cana’an (see Rashi). God 
refused Moshe’s request, allowing him only to see the Land from afar. Moshe 
tells the people to observe the mitzvot, which will allow them to inherit the Land 
and he reminds them of the punishments they witnessed when the nation strayed 
after the idol of Pe’or (see Bemidbar 25:3). 

Point to Consider: What is an example of the prohibition of “not adding to the 
words” of the Torah? (see Rashi to 4:2)

2nd Aliya (Levi) – 4:5-40
Moshe tells the people that studying Torah and keeping the mitzvot will raise 
their stature in the eyes of the other nations. He warns them not to forget 
the historic revelation at Mount Sinai, in which God Himself spoke the Ten 
Commandments from the midst of the fire. Moshe adds that they must not make 
any idols, and warns them against worshipping the sun, the moon or the stars. 

Sidra Summary

The Little-Known 
Story Behind 
Shema Yisrael

It is officially introduced 
in this week’s sidra 
of Vaetchanan, at the 
very end of our 40-year 
journey in the desert, 

but the famous six-word sentence: 
“Shema Yisrael, Hashem Elokeinu 
Hashem Echad”, goes much further 
back in our history, according to 
rabbinic teachings. In the sidra of 
Vayigash (Bereishit ch. 46), when 
Yaakov (Jacob) and Yosef (Joseph) 
are reunited, the Torah relates how 
Yosef fell on his father’s neck and 

cried. Rashi (1040-1105) notes that 
Yaakov did not cry and quotes the 
Midrash that this was because he 
was saying the Shema.

In the sidra of Vayechi, (ibid. chs. 
48 & 49) we read that, seventeen 
years later, Yaakov gathered his 12 
sons around his deathbed. Rashi 
tells us that initially Yaakov wanted 
to reveal to them the time of the 
ultimate redemption but could not 
as the Divine Presence left him, 
so he blessed them instead. The 
Targum Yerushalmi fills in a little 

In loving memory of Yaacov ben Shmuel z”l

Sidra breakdown

2nd Sidra in:

ָבִרים ְּדְ
Devarim

By Numbers:

122 verses
1,878 words
7,343 letters

Headlines:

History; The 
Shema; The Ten 
Commandments

ָוֶֽאְתַחַּנן
Vaetchanan

by Rabbi Dovid Lewis, South Manchester Synagogue 

United Synagogue Daf Hashavua

Produced by US Living & Learning 
together with the Rabbinical Council of 
the United Synagogue

Editor-in-Chief: Rabbi Baruch Davis

Editorial and Production Team:  
Rabbi Daniel Sturgess,  
Rabbi Michael Laitner,  
Rebbetzen Nechama Davis,  
Joanna Rose

www.theus.org.uk  
©United Synagogue 2022

To sponsor Daf Hashavua please 
contact Danielle Fox on 020 8343 6261,  
or dfox@theus.org.uk

If you have any comments or questions 
regarding Daf Hashavua please email 
landl@theus.org.uk



He warns them that failure to heed this will result in exile 
from the Land. However, God will never abandon His 
nation; they will always be able to return to Him.

3rd Aliya (Shlishi) – 4:41-49
Moshe sets aside three cities to the east of the Jordan 
River. These cities are to provide refuge for a person who 
has killed accidentally and is fleeing from the relatives of 
the deceased.

4th Aliya (Revi’i) – 5:1-5:18
Moshe again stresses that the people stood “face to 
face” with God at the time of the giving of the Torah at 
Mount Sinai. Moshe recalls the Ten Commandments: 
1. Faith in God’s existence
2. Prohibition of idol worship
3. Prohibition of taking God’s Name in vain
4.  Remembering Shabbat to keep it holy and refraining 

from 'melacha' (creative labours)

5. Honouring one’s parents
6.  You shall not murder
7.  You shall not commit adultery 
8.  You shall not steal 
9.  You shall not bear false testimony
10.  You shall not covet what others have

5th Aliya (Chamishi) – 5:19-6:3
Moshe recalls that the heads of the tribes and the elders 
asked him to relay God’s commandments to them; they feared 
they would die if they continued to hear the commandments 
directly from God. God agreed to their request.

6th Aliya (Shishi) – 6:4-25
The paragraph of Shema Yisrael is stated, in which the 
Jewish people are enjoined to believe in the Oneness of 
God, to love Him, to teach Torah, to wear tefilin and to 
affix mezuzot to their doorposts. Moshe warns the people 
not to allow the material attractions of the Land to cause 

bit of the back story: Yaakov was 
worried that he was following in the 
footsteps of his ancestors. Avraham, 
his grandfather, had Yishmael and 
Yitzchak (Isaac), but only Yitzchak 
followed his path. Yaakov’s father 
had Esav who also strayed from the 
path. Who amongst his 12 sons, 
wondered Yaakov, might be a bad 
apple? Immediately, they all turned 
to him and said, “Shema Yisrael” 
- listen Yisrael (Yaakov’s second 
name), “Hashem Elokeinu” - just 
like there is only one deity in your 
heart, “Hashem Echad” - so too 
there is only one Hashem in ours. 
Immediately Yaakov was reassured 
and gave them his wonderful 
blessings.

The next time the sentence was 
used was as part of a fascinating 
conversation at Mount Sinai which 
constitutes a total paradigm shift. 

We usually view 
the events at Mount 
Sinai as being one 
way: we stood and 
received the Torah. 
The Talmud (Shabbat 
88b) even says that 
God held the mountain 
above our heads and 
threatened to bury us 
alive under it if we did 
not accept the Torah. 
(For that reason, the 
Rabbis describe the 
Jews’ recommitment 
to Torah observance 
at the time of Purim as the voluntary 
completion of that which we 
accepted under duress at Shavuot.) 
However, there is a Midrash on 
our verse in Vaetchanan that turns 
everything on its head.

The Midrash describes a two-

way dialogue of challenge and 
acceptance starting with God calling 
out: “Shema Yisrael” - listen O’ 
Nation of Israel, “Anochi Hashem” 
- I am the Lord your God. To which 
we responded, “Hashem Elokienu” 

- Hashem is our 
God. God then gave 
the second of His 
commandments: “Lo 
yihiyeh” - You shall 
have no other gods. To 
which we responded: 
“Hashem Echad” - 
Hashem is our one 
and only God.

The Shema 
has been with us 
throughout our history. 
It is the foundation 
of our faith, from its 
recitation over a baby 
the night before his 
Brit to the last words 

uttered with our dying breath. It is 
as commonplace as a twice-a-day 
recital and as unique as the pinnacle 
of Yom Kippur. It has been our clarion 
call for millennia and one we were 
gifted because of our declaration of 
allegiance to God at Mount Sinai.

The Shema has been with us throughout 
our history. It is the foundation of our 
faith, from its recitation over a baby the 
night before his Brit to the last words 
uttered with our dying breath.



The Warsaw Jewish 
Cemetery on Okopowa 
Street is a remarkable 
place. Containing over 

250,000 marked graves, it is one of 
the largest cemeteries in Europe. 
Within its sacred ground rest two 
hundred years of Jewish history 
– encompassing the full vibrant 
diversity of pre-war Polish Jewish 
life. When I lead groups to Warsaw, 
I try to capture that diversity through 
highlighting several of the eminent 
personalities buried there. Some of 
those individuals, however, were 
more than simply influential - they 
changed the course of Jewish 
history. The impact of their lives 
is felt today by thousands upon 
thousands of people. Whether we 
are directly conscious of their story 
or not, we experience our Judaism 
differently today because of the 
mark they made.

One such personality was Rabbi 
Chaim Soloveitchik. Born in 1853 in 
the town of Volozhin (modern day 
Belarus), he was educated in Slutzk, 
where his father served as Rabbi. 
In 1880, he returned to the town of 
Volozhin to serve alongside Rabbi 
Naftali Zvi Yehuda Berlin 1 (known 
as the Netziv, 1816-1893) until 

1 To read more about Rabbi Berlin, see next week’s Daf Hashavua

the Russians forced the Yeshiva 
to close. Thereafter, Rabbi Chaim 
moved to Brisk, also in Belarus, 
where he succeeded his father 
as Rabbi of the town. This role 
granted him the title of Rabbi Chaim 
Brisker – yet it was his unique and 
captivating approach to the study 
of the Gemara (Talmud) that defined 
his legacy.

The ‘Brisker’ method of Talmudic 
study pioneered by Rabbi Chaim 
Soloveitchik is based on incisive 
analysis of key texts, using the 
methodology of precise definitions 
to resolve apparent contradictions 
between those texts. Through 
defining Talmudic concepts with 
such precision, it is possible to 
demonstrate that the particular 
concept may only apply in a 
particular set of circumstances. 
This in turn enables the resolution 
of differences in approach between 
major Talmudic commentators, as 
these differences can also be traced 
to crucial differing definitions of the 
original Talmudic concepts involved. 

The Brisker approach may 
seem somewhat esoteric. In fact, 
it has come to define the joy of 
the intellectual creativity present 
in high-level study of the Torah. 

Rabbi Joseph Ber Soloveitchik 
(1903-1993), a grandson of Rabbi 
Chaim and Rosh Yeshiva of Yeshiva 
University in New York, explained 
this beautifully in his work ‘Halakhic 
Man’ (p. 93) as follows: 

‘Halakhic Man… longs to create; 
to bring something new, something 
original. The study of Torah, by 
definition, means gleaning new 
creative insights from the Torah… 
the dream of creation is the central 
idea in the halakhic consciousness 
– the idea of the importance of man 
as a partner of the Almighty is the 
art of Creation; man as a creator of 
worlds.’

If you have ever witnessed the 
cacophony and exuberance of a 
full Yeshiva study hall, with pairs 
of students debating and analysing 
the finer points of Jewish law, 
chances are that they are using 
Rabbi Chaim’s analytical approach 
to do so. Rabbi Chaim Brisker 
passed away in 1918 whilst staying 
in Warsaw and was buried in the 
Okopowa Cemetery. But his legacy, 
like those of other great Jewish 
leaders, is still unfolding today.

Rabbi Chaim’s yahrzeit is 21 Av, this 
Wednesday night/Thursday.

Rabbi Chaim Brisker –  
The Man and the Method
by Rabbi Dr Yoni Birnbaum, Office of the Chief Rabbi & Deputy Registrar, London Beth Din

In memory of Malka bat Peretz z”l

them to neglect their service of God, nor to test Him like 
they did in the desert.

7th Aliya (Shevi’i) – 7:1-11
When the Israelites come into the Land of Cana’an, 

they will successfully overcome seven great and mighty 
nations. Moshe warns them not to enter into a covenant 
with these nations, nor to intermarry with them. Israel 
is God’s chosen nation, whom He lovingly brought out of 
Egypt.



In memory of Avraham ben Yehoshua z”l

Haftarah Nachamu
Taken from the book of Yeshaya, this is the first of the 
seven ‘haftarot of consolation’ read after Tisha B’Av. It 
starts with God’s instruction to the prophets to “Comfort, 
comfort My people” (Nachamu, nachamu, ami) and goes 

on to prophesy that God will return to Jerusalem and
bring an end to the exile.

In 1690, the 
Ashkenazim formed 
their own community, 
known from the 
beginning as “The 
Great Synagogue 

of London”. The Sephardim had 
been burying poor Ashkenazim but 
now thought that “The Great” (as 
it was usually called) should take 
this responsibility. On Sunday 11 
January 1693, the Mahamad (Board 
of Management) of the Sephardic 
community sent for “the Mahamad 
of the Tedescos”. According to their 
minutes, kept in Portuguese, the 
Ashkenazim were told that they 
had six months to find their own 
burial ground. This minute is the first 
documentary record of an Ashkenazi 
community in London.

The process actually took three 
years, and in 1696 the Great 
Synagogue acquired the burial 
ground at Alderney Road (formerly 
called “Three Colts Yard”) which 
adjoins the Sephardi Bethahaim. 
The original conveyance is still 
in the possession of the United 
Synagogue and the cost was met 
by Benjamin Levy, an extremely 
wealthy Ashkenazi merchant. A full 
member of the Sephardic community 
and the largest contributor to the 
building of Bevis Marks, he also 
supported the Ashkenazi synagogue, 

and for £190, of which £105 was 
left outstanding on mortgage, he 
acquired the cemetery for 999 years 
at a peppercorn rent. In due course, 
Benjamin Levy and his wife were 
buried there.

Many prominent members of the 
London community are buried in 
Alderney Road, although many of the 
tombstones are illegible or missing. 
Moses Hart, who in effect founded 
the Great Synagogue and was 
responsible for its early building, is 
buried there together with his brother 
Rabbi Aaron Hart who served as rabbi 
of the Synagogue from 1709 to 1756.

Rabbi David Tevele Schiff was the 
rabbi of the Great Synagogue from 
1765 until 1792, a gentle, scholarly 
man. During his period of office 
he became known as “The Chief 
Rabbi.” We know something about 
him because of correspondence with 
his brother, who was the rabbi of 
Copenhagen. During the Tercentenary 
ceremony of the cemetery in 1997, his 
tombstone was renewed.  

Rabbi Saul Berlin (1740-1794) 
was a German rabbi who became 
notorious because of his publication 
“Besamim Rosh” in 1793, which 
contained 392 halachic decisions 
purporting to be written by The 
Rosh, the great Halachist of the 13th 
century. Berlin’s work was a forgery, 
and shortly after its publication, 

he resigned his Rabbinical post in 
Germany and fled to London, died 
shortly afterwards and was buried in 
Alderney Road. 

Probably the most famous 
interment in the cemetery is Dr Chaim 
Samuel Jacob de Falk (1710-1782) 
known as the “Baal Shem of London”. 
A well-known dabbler in magic 
and expert in Kabbalah, he claimed 
to work his miracles in Epping 
Forest. His relations with the Great 
Synagogue were often strained, but 
when he died, he left the synagogue 
his two beautiful silver-cased Sifrei 
Torah, now in the Jewish Museum.

To avoid bodies being snatched by 
the “Resurrection Men” for sale to 
medical schools, three members of 
the synagogue aged between 18 and 
70 were required to stand guard each 
night armed with blunderbusses. 
Frequently they had to ring a bell to 
show they were awake, and to call 
out “All’s Well” when they patrolled 
the graves.

But London Jewry was growing. By 
1761 there were three synagogues, 
and the next burial ground, now 
known as Brady Street, was a joint 
venture between The Great and The 
New Synagogues. We will see that 
this cooperation was repeated in 
many other fields, and in due course 
led to the unification of the United 
Synagogue. 

by Elkan D. Levy, President of the United Synagogue 1996-1999

The Fascinating History of US Cemeteries
Part 2: Early beginnings - Alderney Road



In memory of Harav Binyamin ben Harav Shalom z”l

King David is struggling 
to maintain the peace 
in his kingdom. Avner, 
the commander of 
Shaul’s (Saul’s) army, 

was killed by Yoav, David’s nephew, 
despite David making a treaty with 
him. This has left the people reeling 
with shock. As discussed in our last 
article, David goes to great lengths 
to show that he did not have a hand 
in Avner’s death. 

Two individuals, from the tribe of 
Binyamin, take it upon themselves 
to assassinate Ish-boshet (the son 
of Shaul, who had been crowned as 
king). Not only do they murder him 
while he is sleeping, but they cut off 
his head to take to David.

When they present David with 
Ish-boshet’s head, he is furious. It 
is clear that they were hoping for 
a reward for their actions. Instead, 
David orders their deaths. He 
reminds them that the messenger 
who had informed him of Shaul’s 
death had hoped for reward, but 
instead David killed him (II Shmuel 
4:10). Surely now, David has 
even more cause to execute them 
considering that they actually killed 
an innocent man in his bed!

Additionally, David orders 
that their hands and feet are cut 
off. David takes these extreme 
measures in order to distance 
himself from their terrible crimes. 

He wants to make it clear that he 
never desired Ish-boshet’s death and 
had no hand in his tragic murder.

The deaths of Avner and Ish-
boshet weighed heavily on David 
for the rest of his life. Having left 
Yoav in position after he had killed 
Avner may have suggested to Ish-
boshet's assassins that David was 
not as upset about Avner's death 
as he had portrayed. We see these 
thoughts very much in David's mind 
when he instructs his son Shlomo 
(Solomon), just prior to his death 
(see I Melachim 2:5).  

 Indeed, our chapter opens 

with the description of Ish-boshet 
hearing of the death of Avner. His 
hands tremble at the news. Rabbi 
Amnon Bazak (Yeshivat Har Etzion, 
Israel) suggests that Ish-boshet 
believed that David was behind 
Avner’s death, and that he might 
kill him too. If Ish-boshet believed 
this, it is possible that others also 
believed this is what David desired. 

This chapter marks the final 
downfall of the House of Shaul. 
There is no further heir to the 
throne. We are told parenthetically 
that Yonatan (Jonathan), son of 
Shaul who died in battle alongside 
his father, had a son called 
Mipiboshet. However, a tragic injury 
at the hand of his nursemaid when 
young meant that he was lame and 
unable to rule as king.

David allows Mipiboshet to live in 
the palace under his protection (ch. 
9). We are told that his descendants 
become excellent archers, bringing 
glory to the House of Shaul. Possibly, 
he is mentioned here to remind us 
that even though there is no longer 
kingship from the House of Shaul, 
there will be pride and glory in a 
different form in the future.

Through tragic and unfortunate 
circumstances, David no longer 
faces competition for the throne. In 
the next chapter we will see how 
the entire people now accept him as 
their uncontested king.

Sefer Shmuel II (the Second Book of Samuel)

Chapter 4:  
The End of the House of Shaul 
by Pnina Savery, US Jewish Living Educator and 
Participant in the Chief Rabbi’s Ma’ayan Programme

This chapter marks 
the final downfall 
of the House of 
Shaul. There is no 
further heir to the 
throne. We are told 
parenthetically that 
Yonatan (Jonathan), 
son of Shaul who died 
in battle alongside 
his father, had a son 
called Mipiboshet.






