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Our Father’s Chair
by Rabbi Moshe Chaim Lister,
Assistant Rabbi, Bushey United Synagogue
At a recent bris, in the
reverie I so often find
myself in at occasions
where I know
absolutely nobody, a
conversation grabbed my attention.
With far more zeal than I could
ever muster at such an early hour,
someone was telling a story:
In 1920s America, a Jewish man
owned a textiles shop. One Friday
night there was a frantic knock on
the door. The police officer in the
doorway explained that his factory
was ablaze, and after reassuring
him that nobody was in danger,
requested his presence at the scene
of the fire. The Jew politely refused
to even come and look at his factory,
stating that it was his Sabbath.
A fellow listener at the bris asked
what the rationale was behind

this decision, and it is a very good
question. Why not simply go and
look? What was holding this man
back?
And one more question: we are
taught that Shabbat is a day of rest
from creative labour, as God rested
on the seventh day. Yet Shabbat is
also, ‘zecher l’ma’aseh bereishit’ - a
commemoration of the creation of
the world. We see that Shabbat is
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1st Aliya (Kohen) – 19:1-1
Kedoshim contains many mitzvot, a selection of which has been included
here. We are commanded to revere our parents and to observe Shabbat. It is
prohibited to worship and make idols. Temple offerings need to be eaten within
their designated time. When harvesting one’s field or vineyard, certain produce
needs to be left over for paupers to take free of charge. Stealing, making false
oaths and lying are all prohibited. Hired workers must be paid on time. One may
not place a stumbling block in front of a blind person.
Point to Consider: Why is revering parents juxtaposed to keeping Shabbat?
(see Rashi to 19:3)
2nd Aliya (Levi) – 19:15-22
A judge is not allowed to favour any litigant. It is forbidden to harbour hatred
or to seek revenge. You shall “love your fellow as yourself”. One is not allowed
to plant a field with mixed seeds, nor wear clothes with a mixture of wool and
linen.

clearly comprised of two things:
rest from creative labour, which we
do in style, but also a reminder of
the creation that occurred. So why
not have two parts to Shabbat, one
where we create and another where
we rest from creative labour? Why
do we only do one of these?
It is Vayikra 19:3, a verse from
this week’s sidra, that answers
these questions. “You shall fear your
mother and father, and you shall
safeguard My Sabbath, I am the
Lord your God.” This verse begins
with fearing parents, proceeds with
Shabbat, and for good measure,
ends with the Biblical classic, “I am
God". What do these subjects have
to do with each other? Herein lies
the answer to our questions.
Shabbat is more than ‘resting
because God rested’. Shabbat is
where we give all our creative
abilities back to God, so to speak,
declaring not only that God creates
the world, but we have nothing
to do with the essential act of
creation. It is God alone who has

We see that Shabbat
is clearly comprised
of two things: rest
from creative labour,
which we do in style,
but also a reminder
of the creation that
occurred.

of honouring one's parents is that
one should not sit in their chair;
one should not give the impression
of taking their parent’s place. To
desecrate Shabbat, to refuse to
relinquish our limited creative
power on this day, is to essentially
sit in ‘God’s chair’, to unlawfully
and disrespectfully purport to be a
Creator. While six days a week we
may believe that it is us who are in
control of our lives, on the seventh
day, we get out of ‘God’s chair’,
and recognise that it is ultimately
ultimate creative ability, and we do He who creates and sustains our
nothing more than rearrange the
existence.
blocks of creation.
There may have been many good
Of course, in the six days of
reasons for this man to attend
the week, we partner with God in
his burning factory whilst the
His creation; we are custodians
fire brigade got to work. But this
of His beautiful world, charged
message, in our sidra and at the
with maintaining, developing and
heart of the holiest day of the week,
sustaining this incredible planet. But gives us another perspective. For
therein lies the danger, the danger
one day a week, we do not grasp at
of forgetting who is ultimately in
every modicum of control. We get
charge. Shabbat is that reminder.
out of God’s chair and give control
Why is Shabbat coupled with
back to Him, for it is I, the Lord, who
honouring parents? One of the laws is your God.

In loving memory of Tzemach ben Yisrael z”l

3rd Aliya (Shlishi) – 19:23-32
Eating the fruit of a tree during the first three years of
its growth is forbidden. In the tree’s fourth year, the fruit
has to be eaten in Jerusalem. It is forbidden to cut one’s
skin in mourning. There is a mitzvah to stand up in the
presence of a Torah scholar and an elderly person.
4th Aliya (Revi’i) – 19:33-37
One must treat converts to Judaism with love and
sensitivity. It is imperative to have accurate scales,
weights and measures.
5th Aliya (Chamishi) – 20:1-7
There was a severe prohibition against giving one’s
children over to an ancient cult called ‘Molech’. It was
also forbidden to turn to sorcerers, two types of which
are mentioned specifically by name – ov and yideoni.

6th Aliya (Shishi) – 20:8-21
Cursing one’s parents is forbidden. The punishments for
the forbidden relationships detailed in the 6th aliyah
(Shishi) of Acharei Mot are listed.
7th Aliya (Shevi’i) – 20:23-272
The nation is warned not to follow in the ways of the
nations who occupied the Land before its conquest. The
Land of Israel is referred to as “flowing with milk and
honey”. Keeping the laws of kashrut will enable us to
remain a distinct and distinguished nation.
Haftarah (Amos 9:7-15)
The prophet Amos rebukes Israel for being no better
than the Pelishtim (Philistine) nation. Those who were
particularly sinful will suffer the harshest punishment.
But once they have died by the sword, the Davidic
kingdom will return and the Land will be rebuilt.

Siddur Lakol

Bringing Inclusivity into the Heart
of the United Synagogue.
by Rabbi Jeremy Lawrence, Finchley United Synagogue. Rabbi Lawrence represents the
Rabbinical Council of the United Synagogue on the Equalities Committee.
We want to make
our synagogues and
services special and
welcoming places.
They should reflect
the grandeur of spiritual connection
together with the warmth and
friendliness of community.
We welcome visitors or unfamiliar
faces, showing them a seat, giving
them a book and finding the place.
We need to provide equal ease of
access to our buildings and services
for family, friends and visitors with
different capabilities and needs. As
the Mishna reminds us (Sanhedrin
4:5), the humanity created in the
image of God comes from the
same mould but with many diverse
attributes.
To help our congregants and
communities, the United Synagogue
is delighted to embrace a new
“Siddur Lakol” (Siddur for Everyone)
to join the other siddurim on our shul
shelves, in schools and at home. The
siddur is a tailor-made refinement of
an original JWeb initiative that has
been developed by the Community
Engagement Division of the US, led
by Miriam Marson, working together
with Gesher School and Kisharon,
supported by Norwood and Langdon.
Siddur Lakol features clear print
with simplified translations and
accessible transliteration of core

prayers. A particular focus has
been made on the Kabbalat Shabbat
service for Friday nights, as a number
of our congregations, pioneering
inclusive services, have found
these (short and song-filled) to be
successful.

A unique feature of Siddur Lakol
is the use of PECS, the Picture
Exchange Communication System,
graphic icons, to help those with
autism spectrum conditions convey
their thoughts and needs. All tefillot
(prayers) and songs appear with
matching PECS. This will give a
more meaningful shul experience to
those dependent on them. The PECS
are also a peirush (commentary) and
conduit, to help our reflection and
communication.
The siddur will be in both A4 and
A5 formats, giving options for a wide
range of capabilities. Inclusivity
means that resources should be
available and readily accessible.

Copies of the siddur will be sent
to our shuls and schools and a pdf
version will be available to enable
easy printing of all passages for
home and educational use. In
parallel with the launch, the United
Synagogue is making available
training modules and videos, so
that our Rabbanim, Rebbetzens and
service leaders can be familiar with
the techniques for best-practice
use of the siddur and provision of
inclusivity services.
Addressing a recent ‘Shabbat
of Inclusivity’ service in Mill
Hill Synagogue, the Chief Rabbi
commented, “Everything about the
idea of a Shabbat of Inclusivity is
music to my ears. I would like to
recommend this idea to every single
one of our communities… And how
about us guaranteeing that every
single Shabbat will be a Shabbat of
Inclusivity.”
In the words of Simon Goulden
of the US Jewish Living Team,
another of its architects, “With
the publication of Siddur Lakol,
the United Synagogue is taking
one further step on the road to
making every Shabbat a Shabbat of
Inclusivity.”
Siddur Lakol, the United Synagogue
Accessible Siddur, is sponsored
by the Daniels family of Pinner in
memory of Sonya Daniels.

In memory of Moshe ben Avraham Zarach z”l

Foreign Places in the Mishna
Part Twenty-One:

Egypt II - Temple of Chonyo
by David Frei, US Director of External and Legal Services
and Registrar of the London Beth Din
Mishnayot in the 13th
Chapter of Menachot
make reference to
the Temple of Chonyo
(Onias in Greek). They
say that a person who pledged to
bring a Temple sacrifice did not
fulfil their obligation by offering it in
this Temple and that a Kohen who
had served in this Temple could not
subsequently officiate in the real
Temple in Jerusalem.
WHO WAS CHONYO AND WHERE WAS
THIS TEMPLE?

The Talmud (Menachot 109b)
provides two versions of a story
about the founding of Chonyo’s
Temple. It relates how the legendary
High Priest, Shimon HaTzadik, who
served for 40 years, nominated his
younger son, Chonyo, to succeed
him. His older son, Shimmi, was
displeased with being sidelined. He
offered to instruct his brother in the
induction process and recommended
him to wear a leather tunic and an
attractive sash. When Chonyo did so,
Shimmi told the other Kohanim that
Chonyo had promised his beloved
that he would wear her clothes at
his induction to display his devotion
to her. The Kohanim were incensed
and sought to kill Chonyo for his
irreverence. He fled to Alexandria
where he set up an altar on which
sacrifices were offered to idols.
An alternative version, accepted

by Rambam (Maimonides, 11381204) as the accurate story, was
that Chonyo initially refused to take
office and invited his older brother to
assume the position of High Priest.
He then regretted his decision and
advised Shimmi to dress in the
effeminate vestments, telling the
other Kohanim that Shimmi had

Even though not
used for idolatry,
the Talmudic Sages
disapproved of any
sacrifices being
offered outside the
Temple in Jerusalem
as long as that
Temple stood.
pledged to do this for his beloved.
The Kohanim decided to kill Shimmi
for his insolence, but when he told
them that Chonyo had instructed
him to wear the offending garments
they transferred their ire to Chonyo,
who fled to Alexandria where he
set up an altar. In this version, the
Temple constructed by Chonyo was
dedicated to God and in fulfilment of
the prophecy of Yeshayahu (Isaiah),

“On that day, there will be an altar
to God in the midst of the Land of
Egypt” (19:19).
Even though not used for idolatry,
the Talmudic Sages disapproved of
any sacrifices being offered outside
the Temple in Jerusalem as long
as that Temple stood. There is no
consensus as to how long Chonyo’s
Temple was in existence. According
to Rambam in his commentary
on the Mishna, Chonyo’s Temple
endured for 200 years, whilst Rabbi
Yisrael Lifschitz (1782-1860) in his
commentary says it lasted about 250
years. This latter view accords with
the view of secular historians that
Chonyo’s Temple stood between 170
BCE and 73 CE. It was destroyed
by the Emperor Vespasian, who
apparently feared that it might serve
as a new base for rebellion against
Roman rule.
Josephus also refers to this
Temple, although he claims that it
was established by Chonyo with
permission of King Ptolemy, because
the Greeks through their religious
persecutions were impeding access
to the Temple in Jerusalem. The
location of Chonyo’s Temple is also
different according to Josephus
and other historians. They say that
Chonyo’s Temple was built on the
site of a former pagan temple in
Leontopolis, now identified as Tell el
Yahudiya, about 20 kilometres to the
north of Cairo.

In memory of Frida Mirel bat Chaim Simcha z”l

Sefer Shmuel (the Book of Samuel)

Chapter 28: Part 1
Shaul and the Sorceress of Endor
by Pnina Savery, US Jewish Living Educator and
Participant in the Chief Rabbi’s Ma’ayan Programme

Jordan River

What is described
opposite the Israelite camp and
in this chapter about
Shaul is afraid. The use of phrases
King Shaul (Saul) is
such as “his heart trembled greatly”
perhaps one of the
and “great distress” throughout the
most puzzling stories in chapter indicates the negative state
all of Tanach.
he is in. He tries the conventional,
The account begins with two
permitted forms of communication
introductory statements. First, that
with God in order to get guidance,
the prophet Shmuel (Samuel) has
but nothing works (1 Shmuel 28:6).
died. It is strange this is mentioned
Thus, he asks his servants to find
here, given that we were already
him a sorceress.
informed of his death in Chapter 25.
The irony here is that Shaul is
Secondly, we are told that Shaul
now seeking out what he has tried
rid the land of fortune tellers and
to banish from the land! Rashi (ibid.
sorcerers in line with the prohibition v.3) explains that, having ousted
against witchcraft and sorcery
the sorcerers, he now seeks out a
(Devarim 18:9-13). Although these
sorceress instead. It turns out that
statements seem superfluous, both
his servants are aware of one not
are actually very relevant.
far away. Shaul disguises himself
Rashi (1040-1105) explains that
to avoid being caught and travels to
the death of the prophet is repeated visit this sorceress during the night.
because, had Shmuel been alive,
Looking at the geography of the
Shaul would have inquired of him
instead of seeking out another
The Battle of Gilboa
method. Shaul’s kingship is
intrinsically tied up with Shmuel’s
(1 Samuel 28, 31)
role as his prophet. Whilst Shaul
did not always listen to Shmuel,
once Shmuel dies, Shaul feels
Endor
totally bereft and alone, with no
Shunem
spiritual direction or inspiration.
Valley of Jezreel
Additionally, Shaul, having
Jezreel
removed the sorcerers from
the land, no longer has even
Mt. Gilboa
Beth Shan
a prohibited method of Divine
communication.
In this chapter, Shaul finds
Jabesh-Gilead
himself on the eve of battle. The
Philistine enemy is encamped

area they are in, we see how risky
Shaul’s actions are. He travels
from the Israelite camp of Gilboa
to the sorceress in Endor, passing
the enemy camp at Shunem on his
way! That the king embarks on such
a dangerous mission on the eve of
battle, rather than visiting his troops
to raise morale or planning military
strategy, demonstrates Shaul’s
desperation and indicates that his
end is approaching.
On his arrival at the sorceress,
Shaul requests that she raises
Shmuel from the dead so that
he can ask for guidance from the
prophet. We are told that Shmuel
appears and delivers a scathing
rebuke to Shaul for his actions.
Essentially, Shaul is told that he
will die together with his sons the
next day, the Israelites will lose
the battle with the Philistines
and that David will be the next
king. This is definitely not the
reassurance Shaul was hoping
for!
Shocked by the revelation,
Shaul returns to the Israelite
camp and tragically dies in
battle the following day (Chapter
31). This will be discussed in a
subsequent article.
This chapter raises many
questions. Was this a genuine
act of sorcery? What is the
Jewish approach to witchcraft?
In our next article we will
address some of these questions.

In memory of Devorah bat Avraham z”l
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