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“Bring us back to you, God, and we shall 
return; renew our days as of old"  

(Eicha/Lamentations 5:21)
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6 August 2022 
9 Av 5782

Shabbat ends:
London 9.35pm

Birmingham 9.46pm
Hull 9.54pm

Sheffield 9.56pm
Southport 10.04pm 
Edinburgh 10.15pm
Glasgow 10.10pm
Jerusalem 8.11pm

Shabbat Chazon
 

The Fast of 9 Av is 
deferred,  

commencing before 
the end of Shabbat at 
8.40pm and ending 

on Sunday evening at 
9.27pm.  

Please note these times 
are for London.

 
Tu B’Av is on Friday 12 

August.
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INSIDE:
God’s Unconditional Love
by Rabbi Moshe Rubin

Tisha B’Av: The Classroom of Life
by Pnina Savery 

Expulsion from Spain
by Rabbi Gideon Sylvester 

The Fascinating History of US Cemeteries
by Elkan D Levy

Tribe Weekly
by Rafael Kastner

Visitors look over stones from the 
surrounding wall of the Second 
Temple in Jerusalem, destroyed by 
the Romans in 70 CE



1st Aliya (Kohen) – Devarim 1:1-10
In the 40th year after leaving Egypt, towards the end of his life, Moshe gathers the 
nation together and rebukes them, alluding to the many places where they made 
mistakes since leaving Egypt (Rashi). Moshe recalls the time spent at Mount Sinai 
after receiving the Torah, and that the nation could have gone from Sinai straight 
into the Land of Cana’an. At that stage, Moshe realised that he needed assistance 
to lead such a big nation. 

2nd Aliya (Levi) – 1:11-21
Moshe therefore told the people to appoint judges over sub-groups of 1000, 100, 
50 and 10 men. He told those judges to be fair and brave in their work, and that any 
dispute too difficult to resolve should be brought to Moshe himself.

Sidra Summary

God’s 
Unconditional 
Love

When one reads 
Moshe’s opening words 
in the Book of Devarim, 
the book that records 
his final words to the 

Jewish people, his farewell speech, 
it seems to be walking us through 
times in our history which are 
replete with sins and rebellions just 
to make us feel guilty.

“These are the words which 
Moshe spoke to all Israel, on the 
other side of the Jordan, in the 
desert, in the plain, opposite the 
Red Sea, between Paran and Tofel 
and Lavan and Chatzeirot and Di 
Zahav” (Devarim 1:1).  It would 
seem that Paran, Tofel, Lavan etc. 

are references to the location where 
the Jews were at the time of this 
speech. However, Rashi (1040-1105) 
points out that this cannot be the 
case as there is no mention in the 
entire Torah of places by the names 
of Tofel and Lavan. Therefore, 
Rashi explains that these are veiled 
references to sinful events that took 
place when the Jews came out of 
Egypt.

Why would Moshe do this? Why 
begin his speech by rubbing salt into 
their wounds?

One of my teachers shared a 
beautiful answer with me.

Actually, Moshe was beginning 
his speech with a message of 

In loving memory of Harav Yisrael ben Eliyahu z”l
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3rd Aliya (Shlishi) – 1:22-38
Moshe recalls the sin of the spies. The people had 
approached Moshe 38 years earlier, wanting to send a 
mission to inspect the Land. Moshe agreed and selected 
12 leading men, one from each tribe. Upon their return, 
Yehoshua and Calev spoke positively, but the other spies 
persuaded the people that going into the Land was 
impossible, due to the giants and the strongly fortified 
cities. Moshe’s attempts to reassure the people of God’s 
protection when they would enter the Land were rejected. 
God then decreed that the generation who had accepted 
the negative report of the ten spies would die in the 
wilderness and not enter the Land.

Point to Consider: Why did Moshe agree to sending 
spies, if he would later rebuke them for the mission? (see 
Rashi to 1:23)

4th Aliya (Revi’i) – 1:39-2:1
Those aged under 20 at the time of the sin of the spies 
would be allowed to enter the Land. Despite Moshe’s 
discouragement, some of the people then attempted to 
enter the Land, despite Moshe’s warning that God would 
not now allow them to enter. They refused to listen and 
were brutally crushed by the Emorites. The nation wept and 
then turned back towards the Sea of Reeds.

hope. He was telling the Jewish 
people that despite all their sins 
and misdemeanours, God continues 
to love them and will fulfil all the 
promises He made to them, leading 
them into the Land of Israel; nothing 
can diminish that special love God 
feels for the Children of Israel.

This theme of hope and love 
for Bnei Yisrael (the Children of 
Israel) is one that we also find at 
the beginning of the other books of 
the Torah. In Bereishit, Rashi writes 
in the name of his father that the 
reason why the Torah begins with 
the story of Creation is so we have 
a response to those who claim we 
have no rights to the Land of Israel. 
The Books of Shemot and Bemidbar 
begin with detailing the names of 
the tribes and the counting of Bnei 
Yisrael to show the special bond 
and love God feels for His children. 

And on the first verse of the Book of 
Vayikra, Rashi comments how God’s 
communication with Moshe was 
only because of his love for Bnei 
Yisrael.

Hence, the Book of Devarim 
also begins with words of 
encouragement. Moshe hints at 
the numerous wrongs the Jews 
committed as they came out of 
Egypt and, despite all that, they are 
now preparing to enter Israel as God 
had promised.

Perhaps it is because of this 
message in this opening verse 
that the Sages ensured that 
Parashat Devarim is always read 
on the Shabbat before the fast of 
Tisha B’Av, when we mourn the 
destruction of both Temples, to tell 
us that, despite all our suffering, 
God’s love for us will never be 
diminished. 

Parashat Devarim is 
always read on the 
Shabbat before the 
fast of Tisha B’Av, 
when we mourn the 
destruction of both 
Temples, to tell us 
that, despite all our 
suffering, God’s love 
for us will never be 
diminished. 



Edith Eger was 16 
years old when Nazi 
soldiers marched into 
her hometown of Košice 

(then part of Hungary, now Slovakia). 
Along with most of Hungarian Jewry, 
she was rounded up onto cattle cars 
and sent to Auschwitz concentration 
camp. Together with her sister, she 
survived unspeakable horrors until 
liberation came. She went on to build 
a successful career as a psychologist 
and become a best-selling author. 
Now in her nineties, she still lectures 
and makes television appearances, 
inspiring people around the world. 

Her most remarkable message 
is her attitude towards suffering. 
Her most recent book, published 
in 2020, is entitled “The Gift”. 
In her introduction she writes: 
“each moment in Auschwitz was 
hell on earth. It was also my best 
classroom”. 

Although we would never choose 
to experience hardships, Dr Eger 
remarkably suggests, despite her 
unspeakably awful experiences, 
that we should view hardships as 
opportunities for personal growth.

The main focus of Tisha B’Av is on 
mourning all the terrible tragedies 

that have befallen the Jewish 
people. We recite kinnot (poems) 
that revisit these calamities, from the 
destructions of both Temples to the 
Spanish expulsion and the Holocaust. 
On Tisha B’Av, however, we also look 
for opportunities for growth. 

Often, when people experience 
suffering, they respond with anger. 
It is common to direct the anger 
towards those they hold responsible. 
Anger towards God for allowing such 
suffering is also common.  Another 
emotional response is to feel 
abandoned and neglected by God.

The destruction of the First Temple 
by Nevuchadnezzar, king of Babylon, 
in 586 BCE, led many Jews to feel 
abandoned by God. Shocked that 
this long-standing threat to destroy 
the Temple and exile them from 
Israel had finally happened, the 
people assumed God had given up 
on them. The prophets of this period 
repeatedly tried to encourage the 
people and reassure them that God 
still loved them. Part of their main 
message was essentially the same 
as Dr Eger’s: see the suffering as an 
opportunity for growth. 

Next week, on the Shabbat 
following Tisha B’Av, we will read 

a prophecy of consolation for the 
Haftarah. We begin with the words 
of Yeshaya (Isaiah, 40:1): “‘Console, 
console My people’, said God”. Rashi 
(1040-1105) explains that God is 
telling the prophets to comfort the 
Jewish people. 

A beautiful rabbinic teaching 
in the Midrash (Yalkut Shimoni 
on Nach, 443) offers another 
explanation. The Midrash tells us 
that instead we should read this 
verse as God asking His people to 
comfort Him! God is saying: ‘Console 
Me, console Me, My people’. Just as 
a king would need to be comforted 
if his palace burnt down, so too God 
“needs comforting”, so to speak, 
after His palace (the Temple) has 
been destroyed. Rather than God 
abandoning us, He is crying along 
with us.

Growing as a response to suffering 
is a difficult task.  We never ask 
for suffering, yet, as we mourn the 
past sufferings of our people, the 
classroom of life, we should try to 
keep the messages of our ancient 
prophets and Dr Eger in our minds. 
The message is twofold: we can 
learn from suffering and, crucially, 
that God has not left us.

Tisha B’Av: The Classroom of Life
by Pnina Savery, US Jewish Living Educator  
and Participant in the Chief Rabbi’s Ma’ayan Programme

In memory of Harav Yitzchak Yoel ben Shlomo Halevi z”l

5th Aliya (Chamishi) – 2:2-30
Moshe then recalls that 38 years later, the Israelites turned 
northwards and passed by the descendants of Esav in Seir, 
making sure not to start a war with them, nor to take any 
provisions without payment. The nation then headed towards 
the Moabite desert. God instructed Moshe not to start a 
conflict with Moab. Conversely, on their march towards the 
Land, God instructed them to pass through the land of Sichon, 
the king of Cheshbon, albeit this might lead to a war.

6th Aliya (Shishi) – 2:31-3:14
Sichon came out to wage war. The Israelites destroyed him and 
his nation, taking his entire land, with the exception of Ammon. 
The nation then successfully defeated the other Emorite king, 
the mighty Og, king of Bashan, conquering his territory.

7th Aliya (Shevi’i) – 3:15-3:22
Moshe apportioned the land taken from Sichon and Og to the 
tribes of Gad and Reuven and some of the tribe of Menashe 



Jews living in modern, 
liberal democracies 
enjoy the same rights as 
every other citizen. But 

these democracies are relatively new 
and life for Jews was often especially 
difficult. To be a Jew in medieval 
Europe was to be an oppressed 
guest in your homeland who could be 
expelled at any time. While Catholic 
beliefs dominated society, Jews were 
perceived as the people who rejected 
the concept of a “son of God”. That 
was considered to be a decision 
so vile that no one would make it 
unless they were “in league with 
devil”. So Jews were evil outsiders. 
Allegations abounded; Jews were 
said to have horns, poison wells and 
murder Christian children. In Spain, 
where Jews had enjoyed a golden 
age of co-existence, a deliberate slur 
campaign was mounted to discredit 
them. Most famously, in November 
1491, a group of Jews was burned to 
death for the murder of a Christian boy 
in La Guardia, even though there was 
not a shred of evidence that any child 
had been murdered. 

As the Spanish Church cajoled 
Jews to convert to Catholicism, 
it met with mixed success. Some 
estimate that half the Jews of Spain 

formally converted, but many of these 
“Conversos” or “Marranos” secretly 
clung on to their Jewish identity. In 
1478, the Spanish King and Queen 
invited the Inquisition – the Catholic 
Church’s office for rooting out heresy 
- to deal with them. But even the 
Inquisition found the task daunting, 
for many Conversos feigned faith in 
Christianity while secretly observing 
Torah. They were supported by the 
Jewish community, who continued to 
teach, circumcise and supply books to 
the Conversos. Even those Conversos 
who genuinely embraced Christianity 
continued to live in their old homes 
surrounded by Jews and immersed in 
Jewish culture. They shopped in their 
local Jewish shops and spent Shabbat 
and festivals with their families. After 
twelve years of pressure and brutal 
torture, the Inquisition conceded 
that it could not undo the Jewish 

identity of many of these newly-
baptised Jews. As long as there were 
supportive Jewish families in Spain, 
the Conversos would never fully 
integrate into the Christian world. 

The solution was to expel the 
Jews, and on 31 March 1492, King 
Ferdinand and Queen Isabella issued 
the “Alhambra Decree”, banishing 
all Jews from Spain, except for those 
who had converted to Christianity. In 
the months allowed for the Jews to 
pack their bags, the Church ramped 
up its efforts to convert them, 
hoping that, under the threat of 
expulsion, more Jews would embrace 
Christianity. Yet, many Jews held 
on to their Judaism and prepared to 
leave Spain. Everyone knew that the 
Jews were fleeing, so as they tried to 
sell their homes, liquidate their assets 
and purchase transport out of the 
Spain, Jews were often cheated by 
unscrupulous Spaniards keen to profit 
from the persecution. 

On Tisha B’Av, our national day 
of mourning, one hundred thousand 
Jews left Spain. Many had been 
robbed and many perished on the 
journey, but those who survived 
built new Sephardi communities 
in Portugal, North Africa and the 
Ottoman Empire.

Expulsion from Spain
by Rabbi Gideon Sylvester, US Israel Rabbi

In memory of Chaya Rachel bat Moshe Ben-tzion z”l

On 31 March 1492, 
King Ferdinand and 
Queen Isabella issued 
the “Alhambra 
Decree”, banishing all 
Jews from Spain.

(as detailed in parashat Matot – see Bemidbar 32). However, 
the men of these tribes were still required to enter the Land 
of Cana’an to fight with the rest of the nation. Moshe told his 
successor Yehoshua that just as God had helped them to defeat 
Sichon and Og, so too He would help them in their conquest of 
the Land.

Haftarah Chazon
This haftarah, taken from the beginning of Yeshaya (Isaiah), 

is the third of the three ‘haftarot of tribulation’ and is always 
read on the Shabbat before Tisha B’Av. The prophet relates 
God’s rebuke of the nation for rebelling against Him and 
bringing animal offerings without actually addressing their 
sinful ways. The verses of rebuke are traditionally read to the 
tune of Megillat Eicha (Lamentations), which is recited on 
Tisha B’Av. Yet the haftarah ends with the hopeful message 
that Zion “will be redeemed with justice”.



In memory of Yehuda ben Yaakov HaCohen z”l

The respect due to 
the dead is one of 
the fundamental 
mitzvot of Judaism. 
Based on Devarim 
34:6, the Talmud 

says that God himself attended 
to Moshe’s burial. Such an act, 
especially participating in the 
Tahara, the final preparation for 
burial, is described in rabbinic 
sources as a Chesed Shel Emet, 
a kindness of absolute truth. The 
deceased cannot thank you, nor are 
you allowed to accept payment from 
the relatives for doing so.

From the very beginning of 
Jewish settlement in England, burial 
was an important matter. In the 
pre-expulsion community (1290), 
burial was only allowed in London, 
but subsequently was permitted 
in some of the other communities. 
Some mediaeval Jewish cemeteries 
have been identified. 

The cemetery in York was found 
when Sainsbury’s supermarket 
extended the car park in one of their 
local stores. After investigation, 
the deceased were reburied in 
Manchester. There is a plaque 
on the Sainsbury’s store warning 
Cohanim, whose contact with the 
dead is very restricted, that there 
may still be bodies that have not 
been identified.

A cemetery was identified in 
Winchester, which had a very 
significant pre-expulsion community. 
A statue of one of its most famous 
figures, the businesswoman 
Licoricia of Winchester, was 
recently unveiled at a ceremony in 
the presence of the Chief Rabbi and 
was subsequently visited by the 
Prince of Wales.

Northampton Jewry was 
important, and a fragment of a 
mediaeval tombstone, the Hebrew 
on which is fully legible, is in the 
Central Museum. 

In 1992, some excavations in the 
centre of Northampton revealed 
human bones coming out of the 
side of a trench. These eventually 
proved to be Jewish because the 
location was known to be that of 
the mediaeval Jewish cemetery 
and there were no other cemeteries 
nearby. There were fragments of 
three skeletons, two men and a 
woman, and they had appeared on 
the afternoon before Yom Kippur 
as if to say, “800 years ago we 
too were preparing for Kol Nidre”. 
The fragments were kept in the 
storehouse of the Central Museum 
until in 2010 they were released to 
the Jewish community and I had 
the honour of officiating at their 
reburial in the Northampton Jewish 
Cemetery. 

After the expulsion of the Jews 
in 1290 nothing is known about 
burial, although it does appear that 
when the Converso community 
began to return to England in Tudor 
times there must have been some 
measure of organisation. We know 
that many of the Converso Jews 
worshipped at the church of St 
Alphage London Wall but, contrary 
to normal practice, were buried in a 
separate cemetery in Stepney and 
not in the churchyard.

When the Jewish community 
openly returned under Oliver 
Cromwell, they sought permission 
from the Lord Protector in March 
1656 to purchase a burial ground. 
A plot of land at Mile End, now 
known as the Velho cemetery, was 
acquired. The first interment there 
was a leader of the community and 
the church in Aldgate tolled its bell 
during the funeral.

Meanwhile, Ashkenazi 
immigration grew and another 
synagogue was needed. The first 
indication that the Great Synagogue 
had been formed is a note in 
Sephardi records for 1693 relating 
to burial. From this we can trace the 
origins of the United Synagogue and 
its Burial Society. Future articles 
will follow how the synagogues 
of London performed this most 
important mitzvah.

by Elkan D. Levy, President of the United Synagogue 1996-1999

The Fascinating History of US Cemeteries
Part 1: “800 years ago we too were 
preparing for Kol Nidre” – Early days of 
Jewish burial in the UK






