
בס״ד

“Moshe stretched out his hand over the sea, and God moved 
the sea with a strong east wind all night, and He turned the 

sea to dry land and the water split”  
(Shemot: 14:21)
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1st Aliya (Kohen) – Shemot 13:17-14:8
After Pharaoh sends the Israelites out of Egypt, God does not lead them on a 
straight path through the land of the Pelishtim (Philistines) towards Cana’an (later 
Israel), but rather towards the Sea of Reeds. Moshe is carrying Yosef’s bones, as 
Yosef had requested before his death (see Bereishit 50:25). A pillar of cloud guides 
the Israelites by day, and a pillar of fire lights up their journey at night. God tells 
Moshe to turn back in the direction of Egypt. God hardens the heart of Pharaoh, 
who pursues the Israelites with his armed chariots.

2nd Aliya (Levi) – 14:9-14
The Egyptians catch up with the Israelites, who are encamped by the Sea. Seeing 
the approaching army, the people cry out in prayer, and also ask Moshe why 
they left Egypt only to die in the desert. Moshe tells them not to fear; they will 
experience God’s salvation.

3rd Aliya (Shlishi) – 14:15-25
Moshe raises his staff; an easterly wind blows and the Sea splits. The Israelites 

Sidra Summary

The Beauty of 
Difference
by Rabbi Daniel Walker,  
Heaton Park Hebrew Congregation, Manchester

When the Torah is 
lifted this Shabbat 
during Hagbaha, you 
may notice something 
different.

Amongst the columns of 
beautifully uniform rows and letters 
is a section of the Torah that is 
written in a very distinct pattern. 
This section is the Shira - the 
‘Song of the Sea’ - that Moshe 
and the Jewish people sang after 
experiencing the miracle of the 
splitting of the Yam Suf (Reed Sea) 
and the drowning of their Egyptian 
pursuers.

The verses of the Shira are split 
into phrases of varying lengths, 
with large gaps between each 
phrase. The number of phrases in 
each line and the length of those 

phrases change on alternate lines, 
creating a pattern that the Talmud 
(Megillah 16b) describes as “a half 
brick arranged upon a whole brick 
and a whole brick arranged upon a 
half brick”. The visual effect is quite 
striking (see illustration).

Much significance is given to this 
pattern. According to the Maharal 
(Rabbi Yehuda Loew, 1520-1609), 
the gaps between the phrases 
symbolise the relief that the 
Children of Israel experienced after 
their final salvation from Egyptian 
oppression. Rabbi Levi Yitzchak of 
Berdichev (1740-1810) taught that 
the extra blank spaces between 
the letters of the Torah reflect the 
awesome prophetic revelation that 
the Children of Israel experienced 
at the sea, which we too will all 
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walk through the dry channel, the water providing a wall 
on either side of them. The Egyptians enter the Sea but 
struggle to move forward.
Point to Consider: Why did God move the sea with a 
“strong easterly wind”? (14:21)

4th Aliya (Revi’i) – 14:26-15:26
Moshe raises his staff; the Sea closes on the Egyptians, 
drowning them. The Israelites see the drowned Egyptians 
on the seashore. Together with Moshe, they sing the 
Song at the Sea (Shirat HaYam) which celebrates God’s 
miraculous salvation. The nation travels on, experiencing 
three days in the desert without water. They come to a 
place called Marah, where the water is too bitter to drink. 
They complain to Moshe, who is shown a tree by God. 
Moshe throws the tree into the water, thus sweetening it.

5th Aliya (Chamishi) – 15:27-16:10
The Israelites arrive in the Sin Desert and complain to 

Moshe that they are hungry. God tells Moshe that he will 
send down a daily portion of ‘bread’ from the heavens. 
Moshe tells the people they will also get meat in the 
evening.

6th Aliya (Shishi) – 16:11-36
The heavenly bread – called ‘man’ (manna) – falls 
between two layers of dew (Rashi). Each household gets 
a daily portion sufficient for its members. Moshe tells 
them not to leave any over until the next day. Some people 
ignore this warning; their manna becomes infested. A 
double portion falls on Friday. Moshe tells them to use the 
excess for Shabbat and not to go out to collect any manna 
on Shabbat. Again, some ignore this instruction. Moshe 
tells Aharon to preserve some manna in a container, as a 
reminder to future generations.

7th Aliya (Shevi’i) – 17:1-16
The Israelites travel to Refidim, but again do not find 

In loving memory of Harav Yitzchak Yoel ben Shlomo Halevi z”l

experience when Mashiach comes. 
In the meantime, this prophecy is 
written in invisible letters in the 
gaps around each letter in the Torah 
scroll.

Perhaps we can also find 
significance in the simple fact 
that the pattern of letters here is 
different from the usual. 

Famously, we are taught that the 
Jewish people can be compared 
to a Torah scroll, every individual 
corresponding to a letter in the 
scroll. Just as a missing letter in a 
Torah scroll invalidates it entirely, 
so too every Jew is an essential 
and irreplaceable member of our 
people. The Chassidic leader 

Rabbi Uri of Strelisk (1757–1826) 
expanded this idea: for a Torah 
scroll to be kosher, it is not enough 
for each letter to be present, 
it also must be distinct; if any 
letter touches another, the scroll 
is invalid. This, says Rabbi Uri, 
symbolises the need for each of 
us to retain our individuality, to 

recognise our unique potential and 
role in the divine plan for existence.

The Shira with its unique layout 
emphasises this point. A Torah 
Scroll in which the Shira is written 
in the same way as the rest of the 
Torah is invalid. Likewise, we must 
honour and nurture that which is 
different in ourselves and in each 
other.

Nowhere is this more true than 
in our communal life. It is easy 
to provide for the typical or the 
uniform. The challenge is to provide 
for those whose needs are different. 
The irreplaceable beauty of the 
Shira’s distinct style teaches us that 
we must rise to this challenge.   

 A Torah Scroll in 
which the Shira is 
written in the same 
way as the rest of 
the Torah is invalid.



In memory of Chaya Rachel bat Moshe Ben-tzion z”l

This coming week, 
we will celebrate Tu 
Bishvat, which literally 
means the 15th day 
of the Hebrew month 

Shevat, and is the New Year for the 
trees (see Mishna Rosh Hashana 
1:1). A popular custom is to eat 15 
different fruits, including a new fruit 
that one has not eaten in the past 
year. There is also a particular focus 
on the fruits for which the Land of 
Israel is praised in the Torah: grapes, 
figs, dates, olives and pomegranates 
(see Devarim 8:8).

Why do we celebrate the trees 
in the middle of winter when they 
are at their most barren? Surely we 
would appreciate them more when 
they are full of blossom, or their 
branches are heavy with fruit?

Trees grow through all four 
seasons. In spring and summer, they 
blossom and produce delicious, 
sweet fruit. In autumn and winter, 
they lose their leaves and are bare 
and vulnerable. Tu Bishvat is the day 
in mid-winter when we mark the 
time that the sap starts to rise inside 
the tree that will ultimately lead to it 

becoming fruitful again. Even though 
the tree looks dead on the outside, 
there is movement hidden deep 
inside the trunk. It is this potential 
for growth that we celebrate on Tu 
Bishvat, teaching us that even in 
the cold of winter, the tree has the 
potential to blossom in the spring.

The Torah compares humans to 
a tree, “ki ha’adam eitz hasadeh – 
for a person is a tree of the field” 
(Devarim 20:19). Just as trees grow 
through the seasons, we also have 
similar patterns in our lives. There 
will be times when we flourish, are 
productive and see the incredible 
fruits of our labours, and there 
are times when we 
may feel frozen and 
stuck, and it may be a 
challenge to feel we 
are able to thrive. Tu 
Bishvat teaches us 
that we should never 
give up hope - it may 
be precisely because 
of the harshest 
experiences that, in 
time, we are able to 
grow, become stronger 

and flourish in the future. Each stage 
of life is necessary as part of our 
growth process. 

If the lesson comes from the trees, 
why do we celebrate by eating fruit? 
Surely it would make more sense 
to celebrate the trees themselves, 
not their produce. Sometimes we 
see our value in life according to 
what we have in our bank accounts, 
our possessions or our personal 
achievements, but our true value is 
in what we contribute to the world 
and what we give to others. There 
is a saying that “we make a living 
by what we get, but we make a life 
by what we give”. The fruits are 

the trees’ gifts to 
us. Celebrating with 
the fruits teaches 
us that as we grow 
through each season 
of our lives, we 
should always retain 
hope in the future 
and translate our 
potential into a life of 
giving to the world.
Tu Bishvat is on 
Monday.

Tu Bishvat – Growing 
and Becoming Fruitful 
by Rebbetzen Siobhan Dansky, Participant in the Chief Rabbi’s Ma’ayan Programme

In memory of Malka bat Peretz

water. God tells Moshe to strike a rock with his staff; water 
emerges from the rock. Amalek attacks the Israelites at 
Refidim. Yehoshua (Joshua) leads the battle against them, 
whilst Moshe, Aharon and Chur (Moshe’s nephew) ascend 
a nearby hill. Whenever Moshe raises his arms, Israel 
overcomes Amalek. Aharon and Chur support Moshe’s tired 
arms. Yehoshua is victorious.

Haftarah
Devorah was a prophetess and a judge. The haftarah, from 
the Book of Judges, includes the song that Devorah sang to 
celebrate the defeat of the evil Ca'ananite general, Sisera. 
This defeat was facilitated by the bravery of Yael, who 
attacked and killed Sisera with a tent-peg.



In memory of Yehuda ben Yaakov HaCohen z”l

This week will mark 80 
years since the Wannsee 
Conference, which took 
place on 20 January 
1942, when high-ranking 

Nazi officers and German government 
officials gathered in the picturesque 
Berlin suburb of Wannsee to discuss 
the so-called “Final Solution of the 
Jewish Question”. Next week we will 
look at the aims of the ‘conference’ 
and who attended. In this article 
I would like to explore why the 
phrase ‘Final Solution’ came about: 
what other ‘solutions’ had the Nazis 
employed prior to January 1942?

The late Sir Martin Gilbert (1936-
2015), one of the foremost historians 
of recent times, suggests there 
were four solutions to the ‘Jewish 
Question’. The first solution was to 
make life in Germany so difficult for 
the Jews that as many as possible 
would leave the country. As early as 
1934, a memorandum of the SD, the 
intelligence agency of the SS and the 
Nazi Party in Germany, noted that “the 
aim of the Jewish policy must be the 
complete emigration of the Jews”. 
This became formal policy across 
all Nazi agencies in 1936. However, 
emigrating was not possible for all: 
although the Nazis wanted the Jews 
to leave, it was economically difficult 
for them to do so as Jewish property 
was sold at a loss and the Nazis 
enforced an emigration tax which was 
prohibitive for many. Finding a country 
to go to was also not straightforward. 

Nevertheless, around 400,000 Jews 
left Germany and Austria between 
1933-1939.

After Germany declared war on 
Poland in September 1939, more 
than three million Jews came within 
Hitler’s deadly reach. The Nazis 
embarked on their second solution: 

segregation. More than 1,000 ghettos 
were established across eastern 
Europe. Hundreds of thousands 
of Jews were forced into densely 
populated areas. Ghettos were 
normally established in the most run-
down parts of town. As a result of the 
unsanitary conditions, disease was 
rife. With little food or money, many 
starved to death. It is estimated that 
500,000 Jews died in the ghettos.

The third solution has become 
known as the ‘Holocaust by bullets’. 
Germany invaded the Soviet Union 
in June 1941. As the German army 

advanced, special shooting squads – 
the Einsatzgruppen – were deployed 
to find and murder the Soviet Union’s 
Jews. Killing squadrons made up of 
German police battalions and often 
supported by local men, rounded up 
and shot hundreds of thousands of 
Jews.

Towards the end of 1941, the Nazis 
explored another way of carrying out 
mass murder. Regular reports had 
reached high-ranking Nazi officials 
of the difficulties the Einsatzgruppen 
had been facing: the war effort meant 
procuring bullets was difficult and 
expensive, and officers had reported 
the heavy psychological impact of the 
constant killing. Gas trucks – and later, 
large gas chambers – would prove a 
more convenient and efficient way of 
carrying out genocide.

The Nazis had already used gas 
to murder thousands of people with 
disabilities as part of their euthanasia 
programme, Aktion T4. The use of 
gas led to the Nazis’ fourth and final 
‘solution’: the attempted annihilation 
of all European Jews. The first of 
the Nazi extermination camps began 
operation in Chełmno, Poland on 
December 8, 1941. Exhaust fumes 
were pumped into the back of large 
trucks. Victims included both Jews 
and Romani people. The Nazis would 
later develop the use of Zyklon B in 
the gas chambers of the extermination 
camps. Next week we will discuss 
the establishment of these camps 
following the Wannsee Conference.

The first solution 
was to make life 
in Germany so 
difficult for the 
Jews that as 
many as possible 
would leave the 
country. 

The Wannsee Conference:  
80th Anniversary – Part One
by Richard Verber, Communications Director, United Synagogue



In memory of Yisrael Shmuel ben Yirmaya Yehoshuah z”l

King Shaul (Saul) begins 
this chapter speaking 
explicitly about killing 
David (see 1 Shmuel 
19:1). This is in contrast 

to his previous indirect attempts 
at taking David’s life. Shaul’s son, 
Yonatan (Jonathan), intervenes and 
manages to persuade his father not 
to kill David.

Here we see Yonatan’s diplomatic 
skills. Firstly, he begins by stating, 
“let not the king sin against his 
servant David” (ibid 19:4). By 
speaking to his father in the third 
person, Yonatan is showing the 
honour and respect due to the king. 
In addition, he emphasises David’s 
lower status as the king’s servant, 
indicating he is not a true threat. 
Secondly, he reminds his father that 
“David’s deeds [against Goliath] 
were very good for you” and that 
“God granted salvation” (ibid 19:5). 
Not only does Yonatan point out that 
David’s actions were in the king’s 
own interests, but he attributes the 
victory to God which downplays 
David’s strength and power. 

Shaul swears an oath to allow 
David to live, and David returns to 
the palace. However, it does not take 
long for Shaul to regret this promise. 
Following another victorious battle 
between David and the Philistines, 
the “evil spirit” befalls Shaul once 

more. Whilst David is playing the 
harp for the king, Shaul tries to 
impale him with his spear. David 
manages to evade Shaul and runs 
away back home. 

If David did not recognise the 
danger before, he certainly does now; 
he actively avoids the messengers 
that the king subsequently sends to 
his home. David’s wife Michal, the 
daughter of Shaul, encourages him 
to escape through the window and 
pretends David is sick in bed. It is 
ironic – Shaul married his daughter to 
David, hoping that she would aid him 
in bringing about David’s downfall, yet 
here she defies her father to protect 
her husband. 

David escapes to the prophet 
Shmuel, perhaps hoping that as 
Shmuel anointed him as king, Shmuel 
would protect him from Shaul. Then 
follows a puzzling story. Shaul is told 
that David is with Shmuel in Ramah. 
Shaul sends messengers to arrest 
David, but they end up prophesying 
with Shmuel and do not carry out 

their mission. Radak (Rabbi David 
Kimchi, 1160-1235) explains that 
Shmuel runs a school for trainee 
prophets. Thus, these messengers 
are absorbed into the student body 
and join in their activities. This 
happens again with two more groups 
of messengers sent by Shaul, before 
he finally decides to go himself. 

When Shaul goes to Ramah, the 
“spirit of God came upon him” and 
he also prophesies with Shmuel 
“unclothed all day and night” (ibid 
19:23-24). The removal of clothes 
is strange here. Rashi (1040-1105) 
explains that he removed his outer 
kingly garments in order to wear 
the clothes of the other students. 
However, as clothing is a symbol of 
power, this indicates that Shaul has 
lost the kingship. 

Shaul sends messengers six times 
in this chapter, three times to arrest 
David at home and three times to 
arrest him when he is in Ramah 
with Shmuel. This emphasises 
Shaul’s lack of control and power to 
get things done. Moreover, in the 
second story when his messengers 
become prophets, we see Shaul’s 
stubbornness and inability to 
understand the spiritual lesson being 
imparted. The king’s men coming to 
arrest David are turned into prophets 
of God with Shmuel. Clearly God is 
protecting David from Shaul.

Sefer Shmuel  (the Book of Samuel)

Chapter 19:  
David Flees From Shaul 
by Pnina Savery, US Jewish Living Educator and  
Participant in the Chief Rabbi’s Ma’ayan Programme

David escapes to the 
prophet Shmuel, perhaps 
hoping that as Shmuel 
anointed him as king, 
Shmuel would protect 
him from Shaul.






