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a The AJEX parade. This year’s ceremony and parade is due to take place from 2pm on Sunday 

21st November at the Cenotaph in Whitehall.

20 November 2021 
16 Kislev 5782

Shabbat ends:
London 4.56pm

Sheffield 5.00pm
Glasgow 5.01pm

Edinburgh 4.56pm
Birmingham 5.01pm
Southport 5.06pm 

Hull 4.55pm
Jerusalem 5.17pm

Vayishlach 
Artscroll p.170 

Hertz p.122 
Soncino p.195

Haftarah 
 (Hoshea 11:7-12:12, 

according to  
the US custom) 
Artscroll p.1139 

Hertz p.135 
Soncino p.220

INSIDE:
The Struggle to be Yourself
by Rabbi Dovid Lewis

Relating to Wealth
by Rabbi Zvi Cohen

Foreign Places in the Mishna
by David Frei

Sefer Shmuel
by Pnina Savery
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In loving memory of Chaim ben Moshe Bentzion z"l



1st Aliya (Kohen) – Bereishit 32:4-13
Yaakov sends angels to inform his brother Esav that he is returning home, after 
decades away. Yaakov’s message offers Esav the chance to make peace, but also 
conveys Yaakov’s own strength (Rashi). The angels return, warning Yaakov that Esav 
is approaching with 400 men. Yaakov becomes afraid, divides his camp into two and 
prays to God for survival.

2nd Aliya (Levi) – 32:14-30
Yaakov sends copious gifts to Esav, hoping to appease him. That night, Yaakov’s 
family crosses over the Yabok stream. Yaakov is left alone. He is attacked by ‘a man’, 
identified by the Midrash as the ministering angel of Esav. They wrestle until dawn. 
The ‘man’, unable to defeat Yaakov, nevertheless dislocates Yaakov’s hip. The ‘man’ 
then tells Yaakov that his name will later change to ‘Yisrael’ and blesses him.

3rd Aliya (Shlishi) – 32:31-33:5
Yaakov’s injury is the source of the prohibition of eating the sciatic nerve of an animal. 
As Esav approaches, Yaakov bows to him seven times. Esav embraces and kisses 

Sidra Summary

The Struggle 
to be Yourself

A focal point in this 
week’s sidra is the 
night-time wrestling 
match Jacob has 
with an unnamed 

adversary (Bereishit ch. 32). Jacob 
is ultimately victorious and his 
adversary blesses him with a name 
change to ‘Israel’. This episode 
is often seen as the turning point 
in our nation’s prehistory. Jacob, 
meaning ‘heel’, is victorious and is 
now known as Israel, the ‘Prince 
of God’. Yet this battle had already 
been fought some hours previously, 
and its outcome predetermined.

Bracketing Jacob’s night-
time wrestling match are his 
preparations for meeting his brother 
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Esau and their eventual encounter. 
Jacob and Esau had been separated 
for many years and the last time 
they were together, Esau had sworn 
to kill Jacob after he had taken the 
blessings from their father Isaac. 
In order to placate his brother, 
Jacob had spent the day sending 
messengers with gifts to Esau, and 
it is here where we see Jacob’s true 
struggle and eventual victory.

After sending his emissaries 
with the gifts, Jacob consoles 
himself that he has done enough: 
‘I will pacify him with these gifts I 
am sending on ahead; later, when 
I see him, perhaps he will receive 
me’ (ibid 32:20). Rabbi Sacks zt”l 
notes that the anomaly in this 
verse, however, is only noticeable 
in the Hebrew and not in the 
English translation (Not in God’s 
Name p133ff). The original Hebrew 
contains the word panai (face) four 
times and a literal translation would 
read: ‘I will wipe [the anger] from 
his face with the gift that goes 
ahead of my face; afterwards, 
when I see his face perhaps he will 
lift up my face.’ 

It is this motif, the repeated use 
of the word panai, that unlocks 
the whole story. Jacob is at the 
crossroads of his journey, he is at 
the critical point of emerging as 
the third of our forefathers. Jacob 
would eventually pull together the 
attributes of his father Isaac and 
grandfather Abraham and complete 
the perfect trio. He would be the 
one to see all his children follow in 
his ways and ultimately form the 
twelve Tribes of Israel. To do that, 
however, Jacob needed to know 
who he was; he had to step out of 
his brother’s shadow and recognise 

his own strength. 
Sometimes the hardest battle we 

have is with ourselves. The most 
difficult journey to walk is the one 
where you are both the origin and 
destination. 

Jacob begins by sending gifts to 
Esau, telling him that the blessings 
he had received instead of his 
brother were not what made him 
into the man he was. Yes, he still 
struggled, his name was still Jacob, 
heel, but he had ‘looked into his 
own face’ and recognised his own 
road that he must travel. That night 
he wrestles with an unnamed 
adversary, identified by the Torah as 
“ish”, a man, by the prophet Hosea 
as an Angel, and by Jacob as God 
Himself.

This fight was already won: 
Jacob had already discovered his 
true self. His reward was the name 
change to ’Israel’, explained in the 
Torah as coming from the word 
sarita, ‘for you struggled’. Struggling 
to be someone else only leaves 
you feeling like a heel (Jacob), but 
struggling to be yourself transforms 
you into a Prince of God (Israel).

Yaakov, and they both weep.

4th Aliya (Revi’i) – 33:6-33:20
Each person in Yaakov’s family bows to Esav. Yaakov 
successfully urges Esav to accept the gifts that he had sent. 
Esav suggests that he and Yaakov travel together, but Yaakov 
politely declines. Esav departs for Seir and Yaakov departs 
for a place called Succot. Yaakov then travels to Shechem.

5th Aliya (Chamishi) – 34:1-35:11
Dinah is captured and violated by Shechem the son of 
Chamor, ruler of the town. Shechem falls in love with Dinah 
and asks his father to secure her as his wife, whilst still 
holding Dinah captive. Yaakov’s sons are outraged. Chamor 
speaks to them, suggesting that their two families unite in 
marriage, as well as offering them trade and land prospects. 
Shechem offers a large dowry for Dinah. Yaakov’s sons trick 
Chamor and Shechem – they offer the Israelite girls only if 
all the town’s males are circumcised. Chamor and Shechem 

agree; all the men of the town circumcise themselves. Three 
days later, when they are in great pain, Shimon and Levi 
kill them all, take Dinah back and plunder the town. Yaakov 
rebukes them.
God appears to Yaakov, telling him to go back to Beit El, 
where he originally built an altar when escaping from Esav. 
As the angel had previously foretold, God changes Yaakov’s 
name to Yisrael.

Point to Consider: Why did Yaakov rebuke Shimon and 
Levi? (see Rashi to 34:30) 

6th Aliya (Shishi) – 35:12-36:19
Rachel dies whilst giving birth to Binyamin and is buried 
in Beit Lechem. After Rachel’s death, Reuven, Leah’s son, 
moves his father’s bed out of Bilhah’s tent and into Leah’s 
(Rashi). Yitzchak dies, aged 180. He is buried by Esav and 
Yaakov. Esav’s descendants are listed.

Jacob would 
eventually pull 
together the 
attributes of 
his father Isaac 
and grandfather 
Abraham and 
complete the 
perfect trio



The image of Yaakov 
(Jacob) alone, 
wrestling with the 
angel, as detailed 
in this week’s sidra, 

is one that has inspired artists 
throughout the ages, from paintings 
by artists such as Rembrandt to 
sculptures by Epstein. For artists 
and non-artists alike, our task is to 
build the tapestry of our own lives; 
what lesson can we draw from 
this episode in Yaakov’s life when 
he was attacked whilst alone? 
(Bereishit 32:25-30). 

The Talmud (Chullin 91a) makes 
a surprising comment as to why 
Yaakov was alone. He had forgotten 
some small jugs and went back to 
retrieve them. The righteous, states 
the Talmud, treat their property as 
more precious than their own lives. 
How can that be? Rabbi Simcha 
Zissel of Kelm (1824-1898) asks us 
to imagine the care a soldier would 
take of his kit. He only has what 
he can carry and replacements 
are not easily available. A tzaddik 
(righteous person) sees themselves 
constantly on the front line. Every 
moment is precious. Therefore, 
whatever is owned is treasured, as 
to replace it will cost precious time 
that could be used in his service of 
God. According to the Arizal (Rabbi 
Yitzchak Luria, 1534-1572) this 
feeling can be even stronger if one 
realises that everything one owns 
has been provided from Heaven. 

Where do we see that this was 

Yaakov’s perception of material 
ownership? 

Each of the three pilgrim festivals 
(Shalosh Regalim) corresponds to 
one of the Patriarchs; Pesach to 
Avraham, Shavuot to Yitzchak and 
Succot to Yaakov (see Tur, Orach 
Chaim 417). What is the connection 
between Yaakov and Succot? 

The Midrash records that Yaakov 
and his brother Esav divided two 
worlds between them; Esav chose 
this world and Yaakov the world to 
come. When Yaakov returned after 

decades away from his brother, with 
a huge family and great wealth, 
Esav was surprised. It seemed like 
Yaakov was enjoying this world just 
like Esav! Yaakov responded that his 
riches had been graciously given to 
him by God (Bereishit 33:5) so as to 
earn his share in the world to come. 
This difference in perspective is also 
seen in their respective statements 
about their wealth; Esav had “a 
lot” whereas Yaakov had “all he 
needed” (ibid 33:9,11). 

This explains why the angel, 
who our Sages identify as the angel 
of Esav, attacked Yaakov when 
he went back for the jugs. Yaakov 
appeared, uncharacteristically, to be 
chasing after this world only, not the 
world to come as well. The angel 
unsuccessfully attacked his thigh, 
representing the generations who 
would descend from Yaakov. 

Realising that this lesson about 
how to relate to one’s possessions 
must be passed on to others, Yaakov 
took the next opportunity to do 
so. He spent 19 months in a place 
where he built a house and ‘succot-
huts’ for his cattle, naming the place 
“Succot” (ibid 33:17). Why did he 
name a place after some huts built 
for animals? He wanted to teach his 
children that in this world we may 
build a house, but our possessions 
are temporary. That is a central 
lesson of the festival of Succot; 
we leave our homes to show that 
it is not this world that is our main 
focus, but the world to come. 

In memory of Mordechai Avraham ben Nechemia z"l

Relating to Wealth
by Rabbi Zvi Cohen, Kingsbury United Synagogue

Based on a shiur by Rabbi Matisyahu Salomon of Beth Medrash Govoha Yeshiva, Lakewood, New Jersey

The Midrash 
records that Yaakov 
and his brother Esav 
divided two worlds 
between them; Esav 
chose this world 
and Yaakov the 
world to come.



7th Aliya (Shevi’i) – 36:20-36:43
The Torah lists eight Edomite kings and their origins.

Haftarah (Hoshea 11:7-12:12)
The Haftarah, according to the general United Synagogue 

custom, is taken from the Book of Hoshea. The prophet refers 
to events in Yaakov’s life, including his struggle with the 
angel. Hoshea encourages the people to learn from Yaakov’s 
responses to the spiritual challenges he faced, so that they 
can become worthy of being his descendants.

In memory of Tzemach ben Yisrael z"l

Foreign Places in the Mishna  

by David Frei, US Director of External and Legal Services  
and Registrar of the London Beth Din

Part Eight: 
Laodicea-Latakia

The Mishna in Tractate 
Kelim (26:1) discusses 
different kinds of 
footwear in connection 
with their propensity to 

absorb ritual impurity. These types of 
footwear were often named after the 
places in which they were developed 
or crafted. One item mentioned is a 
‘Sandal Lidiki’, meaning a Laodicean 
sandal. 

In Mishnaic times, there were in fact 
two different cities called Laodicea, 
each with a Jewish community. 

The first, Laodicea ad Lycum, 
was in what is today south-western 
Turkey, near the city of Denizli. 
According to the Jewish-Roman 
historian Josephus, Antiochus the 
Great transported 2,000 Jews from 
Babylonia to settle in the town.

The other Laodicea was Laodicea 
ad Mare, a coastal seaport in the 
north of Syria, now known as Latakia. 
It is this Laodicea, being much 
closer to the Land of Israel, which is 
assumed to be the one mentioned in 
Rabbinic literature. 

Thus, in Tractate Bava Metzia (84a), 
we read of Rabbi Yishmael son of 
Rabbi Yose who served as a Roman 
official and engaged in capturing 

Jewish bandits. He was confronted 
by the Prophet Elijah who told him to 
flee the Land of Israel and just as his 
father had fled to Asia Minor, he ought 
to flee to Laodicea.

The Midrash Rabba (early rabbinic 
teachings) in Bereishit (11:4) relates 
that Rav Chiya bar Abba, a late 3rd 
Century sage, had visited Laodicea 
where he was invited by a local Jew. 
A table was brought out borne on 
16 poles, such was its size, and on it 
was a selection of everything created 
‘since the creation of the world.’ A 
young boy sat at the centre reciting 
the Biblical sentence, ‘To the Lord 
is the Earth and all that fills it, the 
inhabited land and those that dwell in 
it’ (Tehillim/Psalms 24:1). Why did he 
do this? In order that the owner should 
not be overcome with pride.

When Rav Chiya asked his 
host how he had come to merit 
such wealth, he answered that he 
had been a butcher and had been 
meticulous about designating any 
sumptuous animal exclusively for 
Shabbat consumption. Rav Chiya 
acknowledged that not for nothing 
had he acquired this wealth.

The Talmud in Menachot (85b) 
relates an episode in which the people 

of Laodicea needed a massive amount 
of olive oil and so sent an emissary to 
the Land of Israel. He was directed to 
a particular farmer in the tribal portion 
of Asher whose modest demeanour 
made the emissary think he was being 
ridiculed. How could this poor peasant 
provide the enormous amount he was 
instructed to purchase? The Talmud 
tells of his surprise when the farmer 
was not only able to meet the request 
but supplied far more oil on credit and 
accompanied the emissary back to 
Laodicea, accompanied by virtually 
every beast of burden in the region 
bearing barrels of oil.

We cannot leave this subject 
without mentioning the relatively 
unknown Battle of Latakia in the 
Yom Kippur War of 1973. This was a 
naval operation in which the Israelis 
successfully sought to prevent any 
attempt by the Syrian Navy operating 
out of Latakia to attack the Israeli 
coast. This operation did not affect the 
War’s outcome but was apparently the 
first naval skirmish ever to see combat 
between fast patrol boats equipped 
with surface-to-surface missiles 
and the use of electronic warfare 
techniques including chaff and electric 
jamming.



In memory of Moshe ben Avraham Zarach z"l

This lengthy chapter 
describes the bravery 
of Yonatan (Jonathan), 
King Shaul’s (Saul’s) 
son, who secretly 

attacks the Philistine camp with only 
one other soldier. Yonatan is portrayed 
as the ideal king. This is ultimately 
made evident by his great victory 
over the Philistine enemy, which is in 
stark contrast to his father’s attempts 
at battle. There are several ways in 
which this is demonstrated. First, 
almost every time Yonatan speaks, 
he mentions the name of God, which 
Shaul does not do. Secondly, Yonatan 
willingly goes out to wage war 
(successfully), even with only one 
other soldier. In contrast, we saw in 
the previous chapter Shaul’s unease 
and fear when he was faced with 
more conventional battle conditions. 

This stems from a different 
ideology; Yonatan understands that 
victory lies with God, not with physical 
strength. He states: “Perhaps God will 
act on our behalf, for with God there 
is no limitation to save with many 
or with few” (1 Shmuel 14:6). The 
word “perhaps” is not casting doubt 
on God’s ability to bring salvation, 
only whether Yonatan is worthy of it. 
Ultimately, God can provide victory in 
battle through any means. 

Yonatan’s major success in battle 
causes great fear across the Philistine 
camp. In fact, the word “trembling” is 
repeated three times in just one verse. 

That verse makes it clear that the 
Philistines fear the God of the Jews 
and describes their fear as “trembling 
inspired by God” (ibid 14:15). They are 
not scared of Yonatan, rather of God. 
They know that this is a Divine victory. 
In this manner, Yonatan has achieved 
one of the aims of a Jewish king: to 
teach the world about the power of 
God.  

The chapter ends with a strange 
story. Shaul makes an oath that no 
one should eat, on pain of death. It 
is possible he did not want people 
distracted from the battle by food, 
desiring to finish the battle on that day 
(see Metzudat David, written by Rabbi 
David Altschuler of Prague, 1687-
1769). Alternatively, it could have 
been a strategy to strengthen his rule 
by weeding out all those who did not 
obey him. Unfortunately, his son does 
not know of the oath and eats, leading 
to a crisis between father and son. 
Whilst the people successfully argue 

in favour of Yonatan’s life, this episode 
highlights the disconnect between 
them. Indeed, Yonatan even publicly 
criticises his father for his actions 
(verses 29-30). The chapter began 
with Yonatan not telling his father of 
his plans, another demonstration that 
they lack a close relationship, which 
has deteriorated even further by the 
chapter’s end.

Additionally, Shaul’s strange oath 
causes the people to sin. They are so 
hungry by the end of the battle that 
they eat their meat “with the blood” 
(1 Shmuel 14:32). It is unclear exactly 
what this sin was. Radak (Rabbi David 
Kimchi, 1160-1235) explains that 
since they were so hungry, they did 
not wait to drain the blood properly 
from the meat, as is required by laws 
of kashrut. Regardless of the nature 
of the sin, Shaul berates the people 
harshly for it, without taking any 
responsibility for his own part in the 
wrongdoing. 

Despite the military victory in 
this chapter, Shaul has once again 
demonstrated that he is not the ideal 
king. Shmuel has already announced 
that Shaul will not remain king (at the 
end of Chapter 13). Given the positive 
portrayal of Yonatan here, it appears 
that he has been chosen to replace his 
father as king. However, we know that 
David, a young man from a different 
tribe, will be anointed as the next king 
instead. In the following articles we 
will explore why this happens.  

Sefer Shmuel  (the Book of Samuel)

Chapter 14:  
Yonatan, the Future King?
by Pnina Savery, US Jewish Living Educator and  
Participant in the Chief Rabbi’s Ma’ayan Programme

Regardless of the 
nature of the sin, 
Shaul berates the 
people harshly for it, 
without taking any 
responsibility for 
his own part in the 
wrongdoing.
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This year marks 100 years since the first 
Jewish Veterans laid a wreath at The Cenotaph

To mark this poignant moment, join us tomorrow to support the 
marchers at the AJEX Remembrance Parade and Ceremony. Together 
at this special event, we will honour and remember the thousands 
of Jewish Servicemen and Women who fought and served for our 
freedom. We are proud of their service, strength and resilience – which 
resonates after 18 months of the Covid Pandemic .

AJEX encourages you to come to spectate and support the Parade, 
even if no family members are marching.

Spectators are also encouraged to wear family medals with pride. 

For more information on attending the event (including travel advice) 
visit www.ajex.org.uk

We remind all spectators to be Covid aware in line with current 
Government guidelines

WE WILL REMEMBER

THE ANNUAL AJEX 
REMEMBRANCE 
PARADE & 
CEREMONY
SUNDAY 21ST NOVEMBER
PARADE BEGINS 2PM
CENOTAPH, WHITEHALL, LONDON SW1

WE ARE PROUD THAT THIS EVENT IS A KEY PART OF MITZVAH DAY. 
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