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7 Tevet 5782

Shabbat ends:
London 4.45pm

Sheffield 4.49pm
Glasgow 4.47pm

Edinburgh 4.41pm
Birmingham 4.49pm
Southport 4.54pm  

Hull 4.43pm 
Jerusalem 5.22pm

The Fast of 10 Tevet is 
on Tuesday, starting in 
London at 6.09am and 

ending at 4.40pm
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“His sons and grandsons with him, his daughters 
and granddaughters and all his offspring 

[Yaakov] brought with him to Egypt”  
(Bereishit 46:7)

Vayigash 
Artscroll p.250 

Hertz p.169 
Soncino p.277

Haftarah  
Artscroll p.1144 

Hertz p.178 
Soncino p.293

INSIDE:
The Key to Kingship
by Rabbi David Rose

Lost in Translation
by Rebbetzen Shoshana Landau

Foreign Places in the Mishna 
by David Frei

Sefer Shmuel
by Pnina Savery

In loving memory of Yosef Dov ben Yehoshua z'l



1st Aliya (Kohen) – Bereishit 44:18-30
22 years after Yosef was sold by his brothers, they now face the prospect of their 
father Yaakov ‘losing’ another one of his sons, Binyamin. Yehuda does not yet know 
that the viceroy of Egypt standing in front of him is actually Yosef. He approaches 
Yosef, recounting Yosef’s demand to see Binyamin and Yaakov’s reluctance to let 
Binyamin leave. Having already ‘lost’ Rachel’s other son (Yosef), Yaakov did not 
want disaster to befall Binyamin.

2nd Aliya (Levi) – 44:31-45:7
Yehuda states that if they return without Binyamin, Yaakov will surely die. Yehuda 
offers to take Binyamin’s place and remain as a slave to Yosef. Yosef orders 
everyone apart from his brothers out of the room. He reveals his identity and asks 
if his father is still alive. He tells his ashamed brothers not to be sad; God had sent 
him on this mission in order to sustain them during the famine.

Sidra Summary

The Key to 
Kingship 

In this week’s parasha, 
we read of the 
showdown between 
Yehuda (Judah) and his 
brother Yosef (Joseph), 

a confrontation that will soon lead to 
the latter revealing his true identity 
to his brothers. It is possibly the most 
moving and emotionally-charged 
moment in all of Tanach (the Bible). 

Yehuda’s character renders him 
ripe for leadership, the bearer of 
kingship among the Jewish people. 
Yet it was not this incident alone that 
merited that mantle. 

Our sages recall a study hall 
discussion regarding the greatness of 

Yehuda and his descendants (Tosefta 
Berachot 4:18): 

“Why did the tribe of Yehuda merit 
the kingship of Israel?  Because he 
(Yehuda) admitted [his liability in the 
incident involving] Tamar. Or rather, 
because he saved his brother (Yosef) 
from death, as it is said, ‘Yehuda 
said to his brothers, “What benefit 
will we have if we kill our brother?”’ 
(Bereishit 37:26). Or rather, because 
of his humility, as it is said, ‘And now 
your servant will become a slave to 
my master (Yosef) instead of the boy 
(Binyamin)’ (ibid 44:33). Or rather, 
when the tribes came and stood by 
the sea, this one said, ‘I will enter 
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In loving memory of Harav Binyamin ben Harav Shalom z'l
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the water first’ and this one said, ‘I 
will go down [into the water first].’ 
The tribe of Yehuda jumped up and 
went in first and sanctified God’s 
name.”

Four incidents are mentioned; 
what do they have in common? The 
common denominator is “taking 
responsibility”, whether for one’s 
own misdeeds, or stepping in to do 
the right thing when others fail to 
do so.

Regarding Tamar, Yehuda stood up 
to acknowledge his guilt, as noted 
in last week’s edition. The other 
episodes show the rare quality of 
standing up to do what is necessary, 
despite the inaction of others. 

These qualities made him worthy of 
becoming the forebear of the future 
monarchy, for through Yehuda would 
not only the lineage of Jewish kings 
descend, but Mashiach himself 
would come from him.

Rabbi Chaim Shmuelvitz (1902-
1979), in Sichot Mussar, draws a 
thread between the various incidents 
quoted and finds within them the 
qualities necessary for a true leader.

When standing over the pit, 
whatever the brothers’ feelings 
towards Yosef, Yehuda was also 
mindful that to leave him to die 
would be unjust, so he intervened 
to rescue him and had him sold as 
a slave instead. When standing by 

the Red Sea, while those around 
him feared to enter the waters, 
Yehuda’s descendant, Nachshon 
ben Aminadav, felt a sense of 
responsibility for all the tribes of 
Israel, so entered the waters and 
thereby led others to follow him.

Perhaps in our story we can sense 
both aspects of this responsibility 
being played out. In courageously 
making the case for Binyamin, 
Yehuda was also making amends 
for the brothers’ guilt in the way 
they treated Yosef. After decades of 
watching his father Jacob’s pain and 
living with guilt and silence, Yehuda 
refused to see it happen again with 
the loss of Binyamin.

Responsibility can often be seen 
as a burden, something we sense 
to be to our detriment. Yet, it was 
Yehuda’s trait of taking responsibility, 
for himself, his family and his nation, 
that enabled him to reach such 
exalted heights.

As Rabbi Shmulevitz concludes, 
“Yehuda felt personally responsible 
for all of Israel and knew what was 
incumbent upon him; as a result, he 
became greater than all of Israel. 
It was through this that Yehuda 
merited kingship.”

3rd Aliya (Shlishi) – 45:8-18
Yosef tells the brothers to go back to Cana’an to relate to 
Yaakov that he (Yosef) is alive and is the viceroy of Egypt. 
Yaakov should come immediately to Egypt; Yosef will 
ensure their safety and sustenance in the remaining five 
years of famine. Yosef and Binyamin cry on one another’s 
necks.

4th Aliya (Revi’i) – 45:19-27
Pharaoh instructs Yosef to give his brothers wagons. Yosef 
sends them back with money and provisions for the journey. 
He sends 20 laden donkeys for Yaakov. The brothers return 
home and tell Yaakov that Yosef is alive and is ruling over 
the land of Egypt. Initially, Yaakov does not believe them.

5th Aliya (Chamishi) – 45:28-46:27
Yaakov travels to Egypt, stopping at Beersheva to bring an 
offering. God appears to Yaakov in a night vision, allaying 
his fears of leaving Cana’an to go to Egypt, and promising 
to make his progeny into a great nation. The Torah lists the 
70 members of Yaakov’s household who came to Egypt.

Point to Consider: Which person is missing from the list 
of 70? (see Rashi to 46:26)

6th Aliya (Shishi) – 46:28-47:10
Yosef and Yaakov meet in the region of Goshen. Yosef falls 
on Yaakov’s neck and cries. Along with five of his brothers, 
Yosef goes to inform Pharaoh of his family’s arrival and 



tells him that they are sheep and cattle farmers. Pharaoh 
grants them the right to live in Goshen. Yosef brings Yaakov 
to meet Pharaoh. Yaakov blesses Pharaoh, who asks him 
his age.

7th Aliya (Shevi’i) – 47:11-27
Despite the famine in Egypt, Yosef makes sure that his 
family has food. The starving Egyptians give Yosef their 
animals in return for bread. The following year, they sell 
their land to Pharaoh in return for food and seed. They 

In memory of Chaim ben Moshe Bentzion z'l

The tenth day of the 
month of Tevet, Asara 
B’Tevet, is a fast day 
commemorating three 
distinct tragedies that 

befell the Jewish people on the 8th, 
9th and 10th of the month. 

The tenth of Tevet is the day 
Jerusalem was besieged. Almost 
three years later, on Tisha B’Av, 586 
BCE, this siege culminated in the 
destruction of the First Temple. 

The ninth of Tevet marks the death 
of Ezra the Scribe - one of the last 
prophets of Israel - who led Jewish 
migrants in a return from Babylon to 
Jerusalem during the Second Temple 
period. Pioneering a successful 
spiritual outreach movement, Ezra 
is likened to Moses in that he 
inspired return not just to the land 
but to Torah, tradition and religious 
practice.

One more tragedy is included in 
this fast day. The eighth of Tevet is 
the day on which the Torah was first 
translated into Greek (see Talmud 
Megilla 9a). Under King Ptolemy, 
70 Jewish sages were imprisoned 
and forced to submit independent 
translations of the Torah (hence 
‘Septuagint’ – Latin for ‘seventy’).

In light of the other tragedies, is 
the translation of the Torah really 
so terrible? Ezra himself strove to 
make Torah accessible to a returning 

population by instituting public 
scriptural readings (including a public 
oral translation of the Torah in shul) 
and commissioning the writing of 
Torah scrolls. On the one hand we 
seem to be celebrating bringing 
Torah to the masses, but on the other 
hand its translation is considered 
a calamity likened to the sin of the 
Golden Calf.

In this translation, we see an 
interesting paradox. One would 
expect that once 'imprisoned' 
in Greek, the sanctity of lashon 
hakodesh (the holy language) with 
its attendant nuances would be lost. 
Instead, all seventy translations 
were identical, attesting at once 
to the divine presence in Torah and 
its intervention in the forced act 
of translation. Why then was this 
considered a calamity? The answer 
is that where Ezra sought to inspire 
a Jewish population, a Greek culture 
of academia sought to reduce the 
Torah to a curio book furnishing 
library shelves in Alexandria, a 
quaint reference point to antiquated 
religions and outdated traditions. 
These motives mark the difference 
between religious pursuit and 
reductionism. Ezra’s motive was 
religious renaissance; Ptolemy’s 
intention was to reduce sanctity to 
the mundane, opening it to academic 
scrutiny by the disconnected and 

unmoved soul. Where Ezra made 
Torah accessible to Jews, Ptolemy 
paved a path for revisions and 
misinterpretation. 

Literal translation of Torah 
Shebichtav (written Torah) without 
the necessary accompaniment of 
Torah She-b’al Peh (oral tradition) 
can only distort Torah as it becomes 
trapped in one dimension, removed 
from tradition. Ezra’s primary 
objective was to reintroduce tradition 
to migrants returning to a land from 
which they had been expelled. To 
a people who risked becoming a 
patchwork of foreign cultures and 
tongues, Ezra reintroduced Jewish 
heritage and language, gifting 
generations with the code-book 
for rediscovering the wisdom and 
beauty of Torah, national history and 
religious practices. Importantly, he 
presented the richness of Torah in 
its original form and language, in its 
composite model of written and oral 
tradition.

These three days are rolled into 
one date of national mourning 
because at their essence they 
represent the same thing – loss of 
heritage and tradition. We mourn 
the first step on the trajectory to the 
destruction and ultimate desolation 
of Jerusalem and the Temple, we 
lament the forced writing of the 
Septuagint, and we grieve Ezra’s 
demise.
The fast of Asara B’Tevet is on 
Tuesday. 

Lost in Translation
by Rebbetzen Shoshana Landau, Barnet United Synagogue 
and graduate of the Chief Rabbi’s Ma’ayan Programme



become serfs to Pharaoh, and are to give him one fifth of 
all produce from that land. Yosef fixes this as a national 
statute. Yaakov’s family increases greatly.

Haftarah
Yechezkel prophesies that the tribes of Israel will eventually 
be reunited and will reject idol worship and sin. They will be 
ruled over by a king from the House of David.

In memory of Harav Yisrael ben Uriah z'l

Foreign Places in the Mishna  

by David Frei, US Director of External and Legal Services  
and Registrar of the London Beth Din

Part Ten: 
Rome

The Mishna in Tractate 
Avoda Zara (4:7) records 
a challenge by pagans 
to the Jewish elders in 
Rome as to why God 

did not destroy idols if He objected 
to their existence. They replied that if 
idolaters worshipped entities which 
the world did not need, He would 
indeed do so, but pagans worship 
the sun, moon, stars and planets. 
“Should He destroy his universe 
because of the fools?”.

Rome was, of course, the centre 
of a vast Empire which ruled over 
the Land of Israel from 63 BCE until 
the 4th century CE, after which 
the Roman Empire continued its 
occupation through its eastern 
branch based in Byzantium (today, 
Istanbul) until the 7th century CE.

Jews lived in Rome well before 
the Roman occupation of the Land 
of Israel.

The first formal contact between 
the Jews in the Land of Israel and 
Rome was when Judah Maccabee 
signed a treaty with Rome during 
the Maccabean Revolt against the 
Greco-Syrian Seleucid kingdom in 
the 2nd century BCE (the Chanukah 
story). 

According to Roman-Jewish 
historian, Josephus (37-c.100 CE), 
by the time the Romans occupied 
the Land of Israel and a delegation 
of 50 emissaries arrived in Rome to 
petition Caesar, there were already 
8,000 Jews living there (Antiquities 
of the Jews 17:11:1). 

The Jewish Revolt in the 
Land of Israel could not have 
been a comfortable time for 
the Roman Jewish community. 
They had contributed the half-
shekel contribution to the Temple 
sacrifices in Jerusalem but after the 
destruction in 70 CE, the Emperor 
Vespasian compelled them to pay the 
‘Fiscus Judaicus’ or ‘Jew Tax’ to help 
pay for the restoration of the Jupiter 
Optimus Maximus Temple in Rome.

One notable Jewish resident of 
Rome was Todos. The Talmud in 
Tractate Pesachim (53a) is critical 
of Todos for instituting a local, 
communal custom whereby on 
Seder Night, a kid goat would be 
roasted whole as had been the 
custom in the (now destroyed) 
Temple. The Rabbis believed that 
this practice so resembled the 
Paschal sacrifice in the Temple 
that it would mislead people into 

thinking that it was permitted to 
sacrifice and eat animals outside 
Jerusalem. When rebuking him, 
they told him that, had he not been 
Todos, they would have banned 
social contact with him.

The Talmud asks: what was 
unique about Todos that he escaped 
the appropriate punishment? Was it 
because he was so powerful that any 
such attempted censure would be 
ineffective or because he was a great 
Torah scholar? It is resolved that 
indeed he was both a learned man 
and a benefactor of Torah scholars, 
enabling them to pursue their studies 
by providing them with loans of 
merchandise with which they could 
do business.

Another Roman Torah scholar 
of the time was the Tanna Rabbi 
Matitya ben Charash, who emigrated 
to Rome from the Land of Israel. He 
founded a Yeshiva in Rome and held 
scholarly discussions there with 
Rabbi Shimon bar Yochai and Rabbi 
Elazar ben Yossi when they visited 
Rome on a diplomatic mission. His 
famous dicta: ‘Be first in greeting 
everyone, and be a tail to lions rather 
than a head to foxes’ are in Pirkei 
Avot 4:20 (see green siddur p550).



In memory of Mordechai Avraham ben Nechemia z'l

For the fourth time 
in the timeline of 
Sefer Shmuel, the 
Jewish people 
are at war with 

the Philistines. However, the 
situation has now improved. The 
Jewish army is now similar in size 
and strength to the Philistines 
(in contrast to the war described 
in Chapter 13, when it was far 
smaller). It is suggested that the 
battle be decided between a single 
Philistine soldier and a single 
Israelite soldier, in order to avoid 
unnecessary bloodshed. 

Goliath, the Philistine warrior, is 
described as a giant dressed head 
to toe in heavy armour. He taunts 
the Israelite army for forty days, 
humiliating King Shaul (Saul) for not 
volunteering to fight him. He calls 
himself “the Philistine” (1 Shmuel 
17:8). Rashi (1040-1105) explains 
that Goliath uses the definite article 
to identify himself as the same 
soldier who killed the sons of Eli 
and captured the Aron (Ark) (see 
Chapter 4). All of this combines 
to present him as an intimidating 
opponent in battle, one that no one 
has the courage to face. The text 
states that “Shaul and all of Israel 
heard the words of this Philistine 
and feared greatly” (ibid 17:11).

Suddenly David enters the scene. 

His three oldest brothers are part 
of Shaul’s army, but David had been 
going back and forth between Shaul 
and tending his father’s sheep. 
David’s father sends him to take 
food to his brothers and to discover 
how they are faring. On his arrival 
at the battlefield, David hears 
the taunts and insults of Goliath 
and is outraged. He asks what is 
going on and who this person is 
who “disgraces the battalions of 
the living God” (1 Shmuel 17:26). 
This is the first time we hear David 
speak, and immediately we see 

that it is the honour of God that 
concerns him most; he does not 
speak to protect the honour of his 
king, but of God. Throughout this 
scene, David speaks repeatedly in 
the name of God, proving himself 
a loyal and worthy candidate for 
kingship.

In fact, the word devarim (words) 
is repeated several times in this 
chapter. Dr. Yael Zeigler, lecturer in 
Tanach at Herzog College, Israel, 
explains that this is a battle of faith 
in God, rather than simply a battle 
of military might. Shaul cannot win 
this battle as he does not have the 
necessary faith in God; David does.

David’s eldest brother sees him 
and berates him 

harshly for “causing 
trouble”. Radak (Rabbi 

David Kimchi, 1160-1235) 
states that his brother knew 

that David was intending to 
fight. He did not believe David could 
succeed and did not want him to 
try. This illustrates the low opinion 
the brothers have of David.

David continues to move among 
the army, asking who Goliath is 
and what the king intends to do 
about him. Shaul hears of David’s 
words and summons him. In our 
next article we will see how Shaul 
allows David to fight Goliath and 
how the battle unfolds.

Sefer Shmuel  (the Book of Samuel)

Chapter 17:  
David versus Goliath - Part 1 
by Pnina Savery, US Jewish Living Educator and  
Participant in the Chief Rabbi’s Ma’ayan Programme
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