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Shabbat ends:
London 4.47pm

Sheffield 4.50pm
Glasgow 4.49pm

Edinburgh 4.43pm
Birmingham 4.50pm
Southport 4.56pm 

Hull 4.45pm
Jerusalem 5.15pm

Tonight is the 7th 
night of Chanukah

Rosh Chodesh is on 
Shabbat and Sunday
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When the Time is Right
by Rev Shmully Aronson

Lighting up Our Children and Students - 
 A Chanukah Message
by Rebbetzen Siobhan Dansky

Persecution in Portugal
by Rabbi Gideon Sylvester

Sefer Shmuel
by Pnina Savery

Chanukah 
Sameach!



1st Aliya (Kohen) – Bereishit 41:1-14
Pharaoh dreams that he is by the River Nile, from which seven healthy cows emerge. 
Seven lean cows follow them out of the river and consume them. Pharaoh then 
dreams about seven good ears of grain on a stalk, which are swallowed up by seven 
thin ears growing after them. Pharaoh’s magicians cannot interpret the dreams 
satisfactorily. The cupbearer, who had been imprisoned with Yosef, tells Pharaoh that 
Yosef interprets dreams. Pharaoh summons Yosef from prison.

2nd Aliya (Levi) – 41:15-38
Pharaoh relates both dreams to Yosef, who explains that there will be seven years of 
plenty, followed by seven years of famine. He advises Pharaoh to appoint someone to 
oversee grain storage during the years of plenty.

3rd Aliya (Shlishi) – 41:39-52
Pharaoh appoints Yosef as viceroy of Egypt to implement his economic plan. Pharaoh 
gives Yosef his ring, dresses him in regal clothes, changes his name and gives him 
a lady called Asenat to marry. They have two sons, Menashe and Ephraim. Yosef 

Sidra Summary

When the Time 
is Right

This week’s parasha 
begins by telling us 
that “after two years” 
Pharaoh has a dream 
(Bereishit 41:1). Joseph 

is summoned to interpret the dream 
and eventually rises to power and 
fame. Many commentaries point out 
that the term “Mikeitz Shenatayim 
Yamim” – literally, “at the end of 
two years of days”, is a precise time, 
intended for a purpose. 

Joseph is a kind, gentle and 
devoted teenager1. However, sibling 
rivalry causes him to be sold as a 
slave to Potiphar in Egypt.  Potiphar’s 

1 However, see Rashi on Bereishit 37:2 who cites a Midrash that Joseph’s immature behaviour 
got him into trouble.

wife, whom our sages say was the 
most beautiful woman in Egypt, 
continuously tries to seduce him. 
Against all odds, Joseph remains 
steadfast in his values and loyalty to 
God and declines every temptation.

A teenager in a foreign country, 
ostracised and sold by his family, 
facing intense spiritual challenges. 
Nobody would have known, yet he 
refused!  His reward?  Being thrown 
into HMP Egypt - His Majesty's Pits! 

After languishing in jail for many 
years, Joseph interprets the dream 
of the king’s personal butler, who 
in turn promises to bring Joseph’s 
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case before Pharaoh to request 
a ‘presidential’ pardon. Finally, a 
brighter future beckons.

But the butler quickly forgot his 
promise. Only exactly two years later 
when Pharaoh had a dream which 
nobody could interpret, did the butler 
remember him.  Joseph explains 
Pharaoh's dream, adds some sound 
economic advice, and within hours is 
appointed viceroy over all of Egypt. 
An incredible ending to what looked 
like a tragic story.

Imagine though, what might 
have been had the butler mentioned 
Joseph to Pharaoh two years 
earlier. Pharaoh was not in need 
of an interpreter of dreams at that 
point. Given Joseph’s ex-convict 
status, he may well have ended 
up unemployed, squatting in some 
desolated pyramid, or at best as a 
slave again. Two years earlier just 
was not the right time for Joseph. 
But when the right time did arrive, 
Joseph’s redemption was as grand 
as they come.

Thus the term “Mikeitz 
Shenatayim Yamim, at the end of 
two years of days” is really telling 

us a fundamental message: there is 
a right time for everything.

Despite all the dark times that 

we as a nation have been through, 
we have always hoped and dreamt 
of better times, because despair is 
not in the Jewish deck of cards. Just 
like Joseph, when the time is right, 
redemption and a brighter future can 
come, as our rabbis teach, ‘God’s 
redemption can come in the blink of 
an eye’ (Pesikta Zutreta, Esther 4:17).

We are in the midst of Chanukah. 
In the story of this festival, our 
situation seemed so bleak. The 
vast majority of Jews had adopted 
the ideologies of Hellenism and 
surrendered to Greek culture. 
It appeared as if we might be 
facing the end of Judaism. Yet the 
Maccabees, a small minority, chose 
to live and act with hope and faith 
instead. They chose to believe that, 
against all odds, their right time 
had come, and God would save 
them. Their role was enormously 
significant for our existence today.

How fitting it is that precisely 
during the cold winter months, in the 
dark of night, symbolic of hard and 
bitter times, we light our Chanukah 
candles, shining the fire of hope and 
the light of a brighter future.

organises mass grain storage during the seven years of 
plenty.

4th Aliya (Revi’i) – 41:53-42:1
The famine begins and the Egyptians are starving. Yosef sells 
them spare provisions. There is also a famine in Cana’an. 
Yaakov tells his sons, apart from Binyamin, to go to buy food 
in Egypt. The sons arrive in Egypt. Yosef recognises them but 
they do not recognise him. Yosef accuses them of spying and 
imprisons them; they will only be released after one of them 
goes to fetch Binyamin.

5th Aliya (Chamishi) – 42:19-43:15
Three days later, Yosef changes the conditions. One of the 
brothers must stay in prison; the others must go to Cana’an 
to bring Binyamin. Yosef imprisons Shimon and sends back 
the brothers with grain in their bags. Yosef also plants money 
in the bags. During their journey, Levi discovers the money in 
his bag and fears that Yosef will accuse them of theft (Rashi). 

The brothers arrive home and tell Yaakov their story. They 
discover that in fact each one of them has money ‘planted’ in 
his bag. Yaakov refuses to let Binyamin go. Yehuda persists, 
guaranteeing Binyamin’s safety. Yaakov finally agrees, telling 
them to take a tribute for Yosef, in addition to the original 
‘planted money’ and payment for the new grain. 
Point to Consider: Why did Yosef specifically choose to 
imprison Shimon? (see Rashi to 42:24) 

6th Aliya (Shishi) – 43:16-44:17
The brothers arrive in Egypt. Yosef instructs his chamberlain 
to invite his brothers to come in and eat a meal. Shimon is 
released. Yosef asks them if Yaakov is still alive. He identifies 
and blesses Binyamin. Overcome with emotion, Yosef rushes 
to his room, cries, composes himself, then returns and gives 
them all food. Yosef orders them to be sent home, but has 
his own silver goblet ‘planted’ in Binyamin’s sack. Yosef’s 
chamberlain chases after them, accusing them of stealing 
the goblet. After denying the charge, they find the cup in 

They chose to believe that, 
against all odds, their right 
time had come, and God 
would save them. Their 
role was enormously 
significant for our 
existence today.



In memory of Yisrael Shmuel ben Yirmaya Yehoshuah z'l

Binyamin’s sack. They return to the palace. Yosef demands 
that Binyamin remain as his slave, allowing the others to 
leave. Yehuda says that they will all stay as slaves, not just 
Binyamin.

7th Aliya (Shevi’i) – (Bemidbar 28:9-15)
The reading for Shabbat Rosh Chodesh is taken from
parashat Pinchas and details the additional Shabbat
and Rosh Chodesh offerings in the Temple.

The Menorah is famous 
for its use on Chanukah, 
but of course has much 
earlier roots in the 
Mishkan.  A description 

of the lighting of the Menorah, when 
God commands Moshe to instruct 
his brother Aharon, the High Priest, 
reads, “When you kindle the lamps, 
towards the face of the Menorah 
the seven lamps shall cast light” 
(Bemidbar 8:2). The word used 
here to describe the act of lighting 
is beha’alotecha. This is a strange 
choice of word. Every Friday evening, 
women around the globe recite the 
beracha (blessing) “...lehadlik ner 
shel Shabbat” after lighting their 
Shabbat candles. Lehadlik means 
to ignite, whereas beha'alotecha 
literally means 'when you cause to 
go up'. Why is this word used here? 
What does it teach us about lighting 
the Menorah? And what practical 
lesson can we take from here during 
the festival of Chanukah?

Beha’alotecha gives us the 
instruction to light the Menorah and 
also tells us how to do it. We need 
to not only ignite the flame and hope 
it takes hold, but also to hold the 
existing flame next to the wick and 

hold it there long enough until 
we can see that the new flame 
‘goes up’ and is burning brightly 
of its own accord. We need to 
take responsibility for the new 
flame and keep giving it energy 
and attention until we can see 
that it can burn independently. 

The ideas we learn from the 
description of the Menorah 
lighting in Beha’alotecha apply 
just as much to Chanukah. The 
root of the word Chanukah 
is chinuch, which means 
education. When we teach, 
if we just throw information 
at our students and hope it 
sticks in their minds, some of it 
might stay but much of it will 
be quickly forgotten. When 
we educate children, it usually 
requires a lot of repetition and 
consistent role-modelling to show 
them the skills and moral values 
that we want them to take into their 
lives. Just like lighting the candles 
of the Menorah, we need to take 
responsibility for their chinuch and 
keep holding the energy close, until 
we are able to see that our students 
and children are able to, ’burn 
brightly‘, independently and radiate 

their light to those around them. 
Chanukah is a festival on 

which the essential mitzvah 
must be done at home. Ideally, 
the Chanukah Menorah should 
be placed in the window 
facing out into the street and 
must be lit when it is dark 
and whilst people are still 
out and about on the streets, 
to ensure maximum impact 
of the light radiating out to 
the world. As fantastic as our 
Jewish schools, chedarim and 
synagogues are, we cannot 
underestimate the impact we 
can make on children by living a 
vibrant, active and meaningful 
Jewish life at home. Showing 
them the beauty of Shabbat 
and the festivals, developing 
their confidence, pride in being 

Jewish and giving them the tools to 
fully live a bright Jewish life when 
they leave home takes time, energy 
and consistency. Giving them an 
occasional dose of education and 
Jewish experience might ignite their 
flames, but we can ensure that their 
Jewish souls will burn brightly if 
we take the lesson of lighting the 
Menorah to heart.

Lighting up Our Children 
and Students - A Chanukah 
Message by Rebbetzen Siobhan Dansky, Participant in the Chief 

Rabbi’s Ma’ayan Programme



In memory of Yaacov ben Shmuel z'l

Haftarah
Yehoshua was the Kohen Gadol (High Priest) at
the time of the inauguration of the second Temple.
The prophet Zecharia describes an angel warning
Yehoshua to listen to God’s laws and perform

the Temple services properly. The angel shows
Yehoshua a Menorah with olive trees on either side of
it, symbolising prosperity and spirituality.

I was privileged to 
grow up in London’s 
Spanish and Portuguese 
Jewish community. It 

was founded by descendants of Jews 
from Spain and Portugal who were 
required by the Catholic Church to 
abandon their faith. These Jewish 
heroes underwent forced conversions 
to Christianity, but they secretly 
practiced their faith, passing it on to 
their descendants until it could finally 
be performed in freedom.

By the time my family joined 
the community, the Inquisition 
was long over and Jews were 
no longer persecuted in those 
countries. But each year, during 
the solemn Kol Nidre service, we 
would rise as Rabbi Dr. Abraham 
Levy recited a Portuguese prayer 
beseeching God to “bless, 
preserve, guard and assist our 
brethren imprisoned by the 
Inquisition... and bring them from 
darkness to light”. The words reflected 
the historic agony of British Jews 
praying for their persecuted families. 

The medieval Portuguese Jewish 
community numbered 30,000 people. 
When the Jews were expelled from 
neighbouring Spain in 1492, they were 
forced to pay a substantial tax for 
refuge in Portugal. The influx of these 
Spanish Jews trebled the number of 
Jews in Portugal.

For a time, it looked like the 
enlarged community was secure. 

Portugal had been home to deeply 
religious Jews who were able to 
reach the pinnacle of general society. 
Most famously, the brilliant rabbi 
and biblical commentator Don Isaac 
Abarbanel (1437-1508) who had 
served as treasurer to King Alfonso V. 
Yet, the medieval church refused to 
leave the Jews alone. 

King Alfonso’s successor King 
John II kidnapped Jewish children 
from poor homes, shipping them to 

settlements in Africa to baptise them 
and raise them as Christians. 

While initially, King John’s 
successor King Manuel ushered in a 
more tolerant era, his romantic life 
ruined everything. Manuel wanted 
to marry Spanish princess, Isabella. 
Her parents, King Ferdinand and 
Queen Isabella, had been the ones to 
expel the Jews from Spain, and they 
would not countenance their daughter 
marrying a king who tolerated Jews. 
The marriage was conditioned on the 
expulsion of the Jews from Portugal.

Therefore, on 5th December 1496 
(525 years ago this week), King 
Manuel decreed that all Portuguese 
Jews must convert to Catholicism 
or emigrate. A year later, he barred 
Jews from leaving Portugal, forcing 
all the Jews in his kingdom to 
convert to Catholicism. Yet, even 
their conversions offered no respite. 
In April 1506, the ‘New Christians’ 
were accused of fomenting drought 
and plague to harm their Christian 

neighbours and, in Lisbon, 2,000 
Jews were dragged from their 
homes to be burned alive in the 
city’s square. 

Thirty years later, the assault 
was renewed. This time, the mob 
was replaced by the Portuguese 
Inquisition who detected, tried, 
tortured and executed ‘New 
Christians’ caught maintaining 
their Jewish traditions. The 
Inquisition’s reign of terror was 

only terminated in 1821.
To this day, descendants of 

these ‘Christians’ come to London’s 
Spanish and Portuguese synagogue 
to reconnect with their roots. They 
report how every Friday afternoon, 
their grandmothers surreptitiously 
lit Shabbat candles, maintaining the 
secret practices of their persecuted 
ancestors. Scholars suggest there 
may be millions of these Jews and 
the hope is that those who are 
halachically Jewish will return to our 
people and our faith.

Persecution in Portugal 
by Rabbi Gideon Sylvester, US Israel Rabbi

Expulsion of the Jews in 1497, in a 1917 watercolour by 
Alfredo Roque Gameiro



In memory of Malka bat Peretz z'l

In this chapter, 
David is anointed 
as the new king of 
Israel and is infused 
with the “spirit of 

God”. This contrasts with Shaul 
(Saul), who, although still king for 
the time being, loses the “spirit of 
God”. 

The chapter opens with God 
chastising Shmuel for mourning 
over Shaul, revealing how upset the 
prophet was about Shaul losing his 
position. God instructs Shmuel to go 
to Bethlehem, to the house of Yishai 
from the tribe of Yehuda, to anoint 
the new king. This needs to be kept 
a secret as Shmuel fears it could be 
seen as treason, a capital offence. 

When he arrives at Yishai’s 
house, Shmuel is presented with 
each of Yishai’s sons in turn, and 
each time God tells him that this 
is not the one chosen to be king.  
At first, Shmuel thinks the eldest 
son must be the right one due to 
his appearance, which is similar 
to Shaul’s. However, God tells 
Shmuel not to focus on outward 
appearances, as only God knows 
who is worthy of being a king. After 
meeting seven sons, Shmuel asks if 
there are any others. He is told that 
the youngest son, David, is tending 
the sheep in the field. Shmuel asks 
for David to be brought before him, 

and when he appears, God tells 
Shmuel, “Arise and anoint him, 
for this is he!” (I Shmuel 16:12). 
Shmuel anoints David in front of his 
family and leaves.

This is very different from Shaul’s 
anointment as king. Shmuel does 

not even speak to David nor give 
him any instructions. He just makes 
him king and then leaves! This 
indicates that David does not need 
direction, he can rule alone. In 
contrast, Shaul needed guidance 
from the prophet at every stage. 
The text states that the “spirit of 
God” came over David from then 
onwards. Immediately afterwards 
the “spirit of God” departs from 
Shaul (ibid 16:13-14). They cannot 
both have it at the same time. 

In the second half of the chapter, 
Shaul suffers from a “ruach 
ra’ah”, an evil spirit, alternatively 

translated as severe melancholy. 
His servants suggest that he finds 
a musician to play music to cheer 
him up, and someone recommends 
David, who is a harp player. Shaul 
appoints David as his arms-bearer 
and is comforted by his music. This 
is the first recorded episode of 
depression being healed through 
music. In this way, David, who has 
been secretly anointed as king, 
becomes an integral part of Shaul’s 
court. 

The structure of the chapter 
highlights the contrast between 
the two characters. First, David 
gains the “spirit of God” and Shaul 
loses it. Second, Shaul has an “evil 
spirit”, which is cured through 
David’s music. Whilst David could 
be seen as taking away Shaul’s 
connection to God, we see that he 
has also cured him. 

Dr. Yael Zeigler, lecturer in 
Tanach at Herzog College, Israel, 
explains that the fact that the 
Tanach continues to tell the story 
of Shaul suggests that there 
was still hope for him. If he had 
worked together with David, he 
could have regained his former 
position. However, we will see 
over the coming chapters, that just 
as he failed to work alongside the 
prophet Shmuel, he will also fail to 
work alongside David.

Sefer Shmuel  (the Book of Samuel)

Chapter 16:  
Introducing David 
by Pnina Savery, US Jewish Living Educator and  
Participant in the Chief Rabbi’s Ma’ayan Programme

God instructs 
Shmuel to go to 
Bethlehem, to the 
house of Yishai 
from the tribe of 
Yehuda, to anoint 
the new king. 
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“So many friend s and 
colleagues have opened 
their hearts and joined 
in making this a very 
special tribute.” 

Lady Elaine Sacks
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