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בס״ד

KI TISSAִּכי ִתָּׂשא
In loving memory of Harav Yisrael ben Uriah z"l

“The Children of Israel shall observe the Sabbath, 
to make the Sabbath an eternal covenant for 

their generations"  
(Shemot 31:16).
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Please look regularly at the social 
media and websites of the US, 
Tribe and your community for 
ongoing updates relating to 
Coronavirus as well as educational 
programming and community 
support.

You do not need to sign 
into Facebook to access the 
US Facebook page. The US 
Coronavirus Helpline is on  
020 8343 5696.

May God bless us and the 
whole world. INSIDE:

Making Everyone Count
by Rabbi Yitzchak Schochet

Coming Home
by Rebbetzen Shuli Liss

The Talmud part 2
by Rabbi David Lister

The Book of Judges
by Pnina Savery



1st Aliya (Kohen) – Shemot 30:11-31:17
God instructs Moshe to take a census. Instead of counting people, each man over 20 
will give a half shekel coin towards the construction of the Mishkan (Tabernacle); the 
census figure will be calculated based on the money collected.
God instructs Moshe to make a copper washing basin (kiyor) for the Kohanim. Moshe is 
to make the anointing oil, containing select spices, to anoint Aharon, his sons, and the 
vessels of the Mishkan. God tells Moshe to make incense (ketoret) from specific spices, 
to be offered twice daily. God designates Betzalel to supervise the construction of the 
Mishkan and tells Moshe to again instruct the people about keeping Shabbat.

Point to Consider: Why is the mitzvah to keep Shabbat restated specifically here? (see 
Rashi to 31:13)

2nd Aliya (Levi) – 31:18-33:11
According to Rashi, the narrative moves back in time, to the aftermath of the giving 
of the Torah. Moshe has been on Mount Sinai for 40 days. The people calculate that 

Sidra Summary

Making 
Everyone Count

This time last year was 
the final Shabbat we 
gathered in Shul before 
lockdown was introduced. 

I vividly recall two scenes that 
emerged at the time. One was a viral 
video of two women slugging it out 
in Costco over a remaining package 
of toilet roll. Another was a beautiful 
picture of a Chabad rabbi standing on 
streets outside homes in Israel reading 
the Megillah for those in isolation. 

It certainly gives us cause to 
consider: What are we like when crisis 
strikes? Our response says much about 
our character. Is it “survival of the fittest” 
or is it, “all for one and one for all?” 

It is ironic how the response to the 
pandemic is self-isolation. The chronic 
virus of our 21st century has been 
exactly that – isolation. There is so 
much fragmentation that ensues in the 

face of religious, political and social 
divide. We have been quarantining for 
a long time now – isolating from one 
another, becoming estranged from 
family, friends and colleagues. 

On each day of creation we are told 
that God “saw it was good” (Bereishit 
Chapter 1). The only thing that God 
determined was “not good” was for 
“man to be alone” (ibid. 2:18). It is not 
good for anyone to be in isolation, 
to be left alone, cast asunder and 
quarantined by the animus of others. 

Presently in the weekly sidrot, we are 
reading about the construction of the 
Sanctuary in the desert. Why does God 
require a spiritual abode here on earth? 
Perhaps God is sometimes ‘lonely’ as 
well? “Hear O Israel, God is our God, God 
is One” (Devarim 6:4). God is One – He is 
alone. What does He do to deal with His 
loneliness? He instructs the making of 
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Moshe is late returning. Fearing that he is dead, they decide 
to make a new ‘god’. They fashion and worship a golden calf 
(see Rashi).
God informs Moshe of events and threatens to wipe out 
the nation. Moshe pleads with God to relent, recalling His 
promises to the forefathers. God accepts his pleas. Moshe 
descends the mountain. When he sees the calf, he throws 
down and breaks the two stone Tablets of Testimony (luchot 
ha’edut). Moshe burns the calf and instructs the tribe of Levi 
to kill the sinners. He re-ascends the mountain to ask God 
to forgive the nation. God responds that He will no longer 
lead the people, but will send an angel instead to lead them 
through the desert.

3rd Aliya (Shlishi) – 33:12-16
Not prepared to accept God’s response, Moshe appeals to God 
to directly ‘accompany’ the nation and requests that Israel 
retain a special status, distinct from other nations. God agrees 

to both requests (Rashi).

4th Aliya (Revi’i) – 33:17-23
Moshe asks God to show him a vision of His divine majesty. 
God responds that no mortal can see a ‘full view’ and live, but 
He will show Moshe a glimpse of His presence.

5th Aliya (Chamishi) – 34:1-9
God instructs Moshe to carve a new set of Tablets, containing 
the same words as the first set. Moshe ascends Mount Sinai 
with the new Tablets, as commanded. God now appears to 
Moshe and teaches him the 13 Attributes of Mercy. Moshe 
appeals to God to bestow His full guidance and protection 
upon Israel.

6th Aliya (Shishi) – 34:10-26
God declares to Moshe that he is making a covenant with the 
people. After entering the Land of Israel, they must not follow 

In loving memory of Mordechai Avraham ben Nechemia z"l

a Sanctuary. “Make for me a Sanctuary 
and I will dwell in their midst” (Shemot 
25:8). The Sanctuary is a spiritual abode 
where all the people assemble and God 
can rest among them. He is no longer 
lonely, as it were. 

The construction of the Sanctuary 
came about with each person donating 
half a shekel – “the rich shall give no 
more; the poor shall give no less” (ibid. 
30:15). This sacred abode was to be built 
by everyone collectively, united as one. 

The collection of these coins was 
also the process by which a census of 

the people was taken. Note the wording 
of the Torah: “And there shall then be 
no plague amongst the people” (ibid. 
30:12). Our Rabbis derive from here 
that counting should only be done 
by census rather than actual finger 
pointing, lest a plague befall the people, 
as recorded in the times of King David. 

Why does it matter how people 
are counted? What is the underlying 
message? When you count people one 
by one, you are implying disparity, each 
person isolated from the next. When 
they all put their equal value coin into 

the pot, and that is counted collectively, 
then there is no isolation, rather a 
compelling unity, whereby, “there will 
not be a plague to befall the people.” 

As we emerge from our anticipated 
final lockdown, let us strive to build 
our Sanctuary together. Let us learn 
to share a little more love, generating 
a little more light. Please God, as we 
stand in this auspicious period between 
the miracles of Purim and Pesach, all 
the world will experience an end to 
this pandemic with a brighter future, 
together, forever, Amen. 

 When you count people one by one, 
you are implying disparity, each 
person isolated from the next.



Coming Home
Mulling over the idea of 
my favourite part of the 
Haggadah, the first thought 
that came to me was 

Vehi Sheam’da. This profound statement 
reminds us how God has protected us 
throughout the years. All through our 
history, different nations have tried to 
destroy us, but here we are - still standing, 
despite the overwhelming odds stacked 
against us.

Yet, as I conjured up the image of our 
Seder table, I recall a different phrase that 
always chokes me up as I say its words. 

"LeShana Haba’ah B'Yerushalayim!” – 
Next year in Jerusalem!

I'm sure you can picture the scene... 
children sleeping on the couch with their 
Haggadah sheets crumpled beneath 
them, crumbs and wine spills all over the 
table, and the half-empty containers of 
chicken soup and charoset piled up in the 
kitchen. After four cups of wine, my head 
is a little dizzy as I cry and pray for us to be 
able to return to Jerusalem "in our days".

The story of the Exodus reminds us of 

the miracles that took 
place so many years 
ago and enabled us to 
escape the slavery and 
torture under Pharaoh's 
rule in Egypt. The situa-
tion was bleak. We were 
weak in spirit and beaten 
down by our suffering. 
Our spiritual level was at 
an all-time low, and yet 
we still had faith that God 
could save us. We cried 
with tears of hope and God redeemed us, 
despite our failings. 

Rabbi Eliezer Papo (1785–1828, Silistra, 
Bulgaria) writes that the main purpose of 
the ten plagues was not to force Pharaoh 
to agree to let the Jewish People go. God 
could have done that easily without the 
plagues. Rather, the plagues were to 
show us for future generations that we 
should never despair from having our own 
redemption. We should never doubt that 
God is going to perform miracles for us, 
just like He did for them. In fact, Jeremiah, 

in his Biblical prophecies writes, “Days are 
coming when we are no longer going to 
be saying ‘God who took us out of Egypt’, 
but rather ‘God who took us out of this 
exile’ (16:14).” 

Throughout the Haggadah, we tell the 
story of what happened in the past. In 

contrast, "LeShana Haba’ah" 
talks of our future. God can 
save us now. He can bring 
us home. Not everyone feels 
that Jerusalem is their home, 
but I together with my family 
was blessed with the tre-
mendous privilege of being 
able to spend nine years in 
that Holy City, and my heart 
longs to return there. 

Even for those who do not 
have that sense of yearning, 

the pandemic has reminded us that we 
are not in control, and we need God's help 
to repair the world. We must hold on to our 
faith and our hope that "next year, we will 
be in Jerusalem."

As a people, we learn from the past and 
pray for the future. As Martin Luther King 
Jr taught us, "We must accept finite disap-
pointment, but never lose infinite hope". 

May our hopes and our prayers this 
Pesach bring peace and good health to 
the whole world, and may we merit to 
return to our true home soon.

In preparation for Pesach, in this series of articles, rabbis, rebbetzens and educators share 
their favourite sections from the Haggadah and the Pesach Seder.

In memory of Tzemach ben Yisrael z"l

the idolatrous ways of the Cana’anite nations. The mitzvah of 
coming to the Temple with an offering for the three festivals 
(Pesach, Shavuot and Succot) is restated, as well as the 
mitzvah to redeem a firstborn male child (pidyon ha’ben) and 
not to mix meat and milk.

7th Aliya (Shevi’i) – 34:27-35
Moshe descends with the new Tablets, his face radiating with 
light. He has to cover his face with a veil when speaking to the 
people.

Maftir (Bemidbar 19:1-22)
The special reading for parashat Parah is taken from the 
beginning of parashat Chukat, in which God instructed Moshe 
and Aharon how to purify someone who had come into contact 
with a human corpse. This involved slaughtering an unblemished 
red heifer (Parah Adumah) and mixing its ashes with water.

Haftarah
The prophet Yechezkel (Ezekiel) admonishes the nation for 
worshipping idols and desecrating God's Name. However, God 
will purify us, giving us a ‘new heart’ and returning us to the 
Land.

by Rebbetzen Shuli Liss, Highgate United Synagogue



THE LOOK OF IT
Just looking at a page of 
Talmud is not for the faint-
hearted. I recall reading 

Mishnayot, the foundational text of the 
Talmud, in the queue at the barber’s 
many years ago. The local Catholic 
priest sat down next to me and, peeping 
over at my book, smiled and said, “Small 
print!” 

He was right. The typical layout of 
a page of Talmud consists of a central 
block of text which is the Talmud, then 
the commentary of Rashi (1040-1105) in 
one margin and of Tosafot (writings of 
a group of medieval rabbinic scholars) 
in the other. The letters are small, and 
there are lots of them. 

There are usually other 
commentaries crammed into odd 
corners on the page. Just looking at all 
this print is enough to make one realise 
how closely thought out all the ideas 
are. There is much to be learned. 

Up the top in the corner there is 
a list of references to later halachic 
works enabling the reader to trace the 
progression of a Talmudic statement 
down through the cut and thrust of 
halachic debate to our own time.

In fact, one of the fascinating 
things about the Talmud is seeing 
how our modern halachic practice is 
something we share in common with 
our ancestors. There is praise for people 
who light their homes in honour of 
Shabbat (Talmud Shabbat 23b). Rabbi 

Akiva from the 1st and 2nd centuries 
CE in the Land of Israel recounts how 
he watched Rabban Gamliel and Rabbi 
Yehoshua during Hallel on Succot to 
see how and when he should wave his 
lulav (Talmud Succah 37b).  Mar Ukva 
in Babylonia during the 3rd century 
CE talks about waiting between eating 
meat and eating milky food (Talmud 
Chullin 105a).

GETTING STUCK IN
Talmud study often makes one 
feel intellectually dwarfed. One is 
clearly engaging with writers and 
speakers of formidable intelligence 
and encyclopaedic knowledge, not 
to mention the loftiest spirituality. It is 
humbling to struggle to understand 
what is so clear to our forebears, yet 
inspiring to tease out their meaning 
and find oneself suddenly standing in 
their shoes. After working on a knotty 
problem, the final realisation of what it 
all means is like dazzling lights coming 
on in a dark room.

 
THE MAGIC OF TOSAFOT
I have often found that going through 
a Tosafot is a bit like watching a magic 
show. Time and again, Tosafot presents 
an argument which seems to destroy 
everything one has learned. There looks 
to be no way out. We wait with baited 
breath to see what can be done. Then, 
with just a few measured words, each 
like an exquisitely fashioned diamond, 

Tosafot explains our text differently, and 
it suddenly all makes sense. We revisit 
the text that we thought we knew so 
well, and the words mean something 
different, deeper. Then we can look 
back at how we understood the Gemara 
previously, perhaps with Rashi’s help, 
and we might see how in fact each 
approach has its own merit. 

NOTHING DAUNTED
It can be daunting to begin studying 
Talmud. The Talmud is an enormous 
work, and progress can feel slow. But 
this need not deter us.  In fact, the 
Talmud (Menachot 110a) compares 
Torah study to offering a sacrifice in 
the Temple. It also says that when one 
offers a sacrifice, God does not care 
how big or small it is, but rather about 
the care and the love that went into 
bringing it. The same is true of Torah 
study: as long as we do our best, God 
will receive our efforts to learn Torah as 
the finest offering crowning His altar.

The Talmud 
Part 2: What is it like to 
study the Talmud?
by Rabbi David Lister, Edgware United Synagogue

In memory of Moshe ben Avraham Zarach z”l

The first page of the Talmud in the standard Vilna edition



Sometime later, Shim-
shon (Samson) returned 
to reclaim his Philistine 
wife, only to be told 

that she had been given in marriage 
to another man. Shimshon was 
outraged at this open act of adultery 
and punished the Philistines. He 
took 300 foxes and tied their tails 
together in pairs with burning 
torches between them. He set them 
loose in the fields of the Philistines, 
causing their crops to be destroyed. 
This caused the local Philistines 
to put Shimshon’s wife and her 
father to death for their crimes 
of adultery. However, Shimshon 
rebuked them for acting too late.

The Philistines prepared for 
war and encamped near to the 
Jewish-inhabited areas of the tribe 
of Yehuda (Judah). The Philistines 
had come to arrest Shimshon for 
his crimes against their people. 
The Jewish leadership in Yehuda 
was scared that Shimshon’s actions 
would cause them increased hard-
ships and persecution at the hands 
of the Philistines. Thus, Shimshon 
allowed them to hand him over to 
the enemy. When placed before the 
enemy, Shimshon broke the ropes 
that bound him and struck out at 
the Philistines, killing one thousand 
people with the jawbone of a 
donkey. Following this, Shimshon 

complained of thirst and God 
miraculously sent forth water for 
him from the jawbone of the donkey.

It is curious that Shimshon 
suffered from thirst after killing 
one thousand men. What is the 
significance of this? Immediately 
before the thirst is mentioned, 
Shimshon stated: “I have struck 
down one thousand men” without 
attributing his victory to God (15:16). 
After this, he suffered from thirst 

and called out to God: “You have 
granted me this great salvation” 
(15:18). By responding miraculously, 
God showed that Shimshon spoke 
correctly the second time. This 
was a clear reminder to Shim-
shon that he had to recognise the 
Divine source for his strength and 
successes. Likewise for us today, 
we should try our best to remember 
the true source of all that we have.

The chapter ends with the state-
ment that Shimshon judged Israel “in 
the days of the Philistines for twenty 
years” (15:20). This verse is unusual 
for two reasons. Firstly, the phrase 
“in the days of the Philistines” 
emphasises that, despite Shimshon’s 
small victories against the Philistines, 
they still maintained control over the 
Jewish people. Secondly, and more 
significantly, usually this statement 
is given at the end of the textual 
discussion of a shofet’s life. However, 
we have another chapter about 
Shimshon yet to read. Interestingly, 
this phrase is repeated at the end 
of his lifetime as well (16:31). The 
French biblical commentator, Radak 
(1160-1235), explains that the reason 
this is stated earlier is to indicate 
that this was the high point of his 
career as a shofet. After Chapter 15, 
Shimshon’s position, impact and in-
fluence decline. We will learn about 
his final downfall in the next chapter.

Sefer Shofetim (the Book of Judges)

Chapter 15:  
Shimshon’s Revenge
by Pnina Savery, US Jewish Living Educator

The Jewish 
leadership in 
Yehuda was 
scared that 
Shimshon’s 
actions would 
cause them 
increased 
hardships and 
persecution at 
the hands of 
the Philistines.

In memory of Chaim ben Moshe Bentzion z”l






