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Shabbat Chazon

Shabbat ends:
London 10.11pm

Sheffield 10.38pm
Glasgow 11.09pm

Edinburgh 11.02pm
Birmingham 10.24pm
Southport 10.48pm 

Hull 10.37pm
Jerusalem 8.26pm

בס״ד

ָבִרים DEVARIMְּדְ

In loving memory of Harav Yitzchak Yoel ben Shlomo Halevi z"l
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Please look regularly at the 
social media and websites 
of the US, Tribe and your 
community for ongoing updates 
relating to Coronavirus as well 
as educational programming 
and community support.

You do not need to sign 
into Facebook to access the 
US Facebook page. The US 
Coronavirus Helpline is on  
020 8343 5696.

May God bless us and the 
whole world.

“On the other side of the Jordan, in the 
land of Moav, Moshe began explaining 

this Torah, saying…”  
(Devarim 1:5)

Devarim 
Artscroll p.938 

Hertz p.735 
Soncino p.989

Haftarah  
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1st Aliya (Kohen) – Devarim 1:1-10
In the 40th year after leaving Egypt, towards the end of his life, Moshe gathers the 
nation together and rebukes them, alluding to the many places where they made 
mistakes since leaving Egypt (Rashi). Moshe recalls the time spent at Mount Sinai 
after receiving the Torah, and that the nation could have gone from Sinai straight 
into the Land of Cana’an. At that stage, Moshe realised that he needed assistance 
to lead such a big nation. 

2nd Aliya (Levi) – 1:11-21
Moshe therefore told the people to appoint judges over sub-groups of 1000, 100, 
50 and 10 men. He told those judges to be fair and brave in their work, and that any 
dispute too difficult to resolve should be brought to Moshe himself.

Sidra Summary

Menashe, the 
model brother

Parashat Devarim 
contains the stories of 
battle and conquest 
between the Israelites 

and neighbouring kingdoms, Bashan 
and Emori. In connection to last 
week’s parasha (Bemidbar 32,) the 
tribes of Reuven and Gad requested 
initially to settle in the areas called 
Yazer and Gilead. These lands on 
the eastern side of the River Jordan 
seemed vast and appropriate for 
Reuven and Gad’s bountiful livestock 
to graze. Even though Menashe did 
not request to settle with Reuven 
and Gad, Moshe chose to split the 
tribe so that half would dwell on the 
eastern side of the Jordan with the 
two other tribes and the second half 
on the western side with the other 

nine and a half tribes. An interesting 
question to explore is why the tribe 
of Menashe was split, especially 
given that they did not request it. 

Rabbi Naftali Tzvi Yehuda Berlin 
(1816-1893), writes in Haemek 
Davar (Devarim 3.16) that those 
from the Tribe of Menashe who 
were assigned to settle on the 
Eastern lands were there as 
Torah leaders. Their tasks were to 
promote Jewish learning and values 
and to provide a positive influence 
on the other two tribes. 

An alternate understanding, 
suggested by Ramban (1194-1270), 
is that Moses asked for volunteers 
to help fill the large land area 
together with Reuven and Gad. 
Some members of Menashe agreed 

In loving memory of Chaya Rachel bat Moshe Ben-tzion
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3rd Aliya (Shlishi) – 1:22-38
Moshe recalls the sin of the spies. The people had 
approached Moshe 38 years earlier, wanting to send a 
mission to inspect the Land. Moshe agreed and selected 
12 leading men, one from each tribe. Upon their return, 
Yehoshua and Calev spoke positively, but the other spies 
persuaded the people that going into the Land was 
impossible, due to the giants and the strongly fortified 
cities. Moshe’s attempts to reassure the people of God’s 
protection when they would enter the Land were rejected. 
God then decreed that the generation who had accepted 
the negative report of the ten spies would die in the 
wilderness and not enter the Land.

Point to Consider: Why did Moshe agree to sending 
spies, if he would later rebuke them for the mission? (see 
Rashi to 1:23)

4th Aliya (Revi’i) – 1:39-2:1
Those aged under 20 at the time of the sin of the spies 
would be allowed to enter the Land. Despite Moshe’s 
discouragement, some of the people then attempted to 
enter the Land, despite Moshe’s warning that God would 
not now allow them to enter. They refused to listen and 
were brutally crushed by the Emorites. The nation wept and 
then turned back towards the Sea of Reeds.

to settle there because they also 
had flocks (Numbers 32:33).  Despite 
his initial resistance to Reuven and 
Gad’s request to settle away from 
the other tribes, Moshe selected a 
portion of Menashe to join them. 

The selection of Menashe 
reminds the reader of Bereishit 
chapter 49 and the character traits 
that Menashe exemplified when 
blessed by his grandfather, Yaacov. 
In that penultimate chapter, Yaacov 
intentionally swaps his hands 
when delivering a final blessing 
to Ephraim and Menashe. Even 
when Joseph tries to correct his 
father’s apparent error, Jacob insists 

on leaving his right hand on the 
younger Ephraim and left hand on 
the first-born Menashe. Yaacov 
blesses his grandchildren using the 
familiar words “by you will Israel 
bless saying ‘may God make you like 
Ephraim and like Menashe.’” 

A dominate theme of Bereishit 
is sibling rivalry. One only has to 
think of Kayin and Hevel, Yitzchak 
and Yishmael, Yaakov and Esav and 
Yosef and his brothers.  Only in the 
closing chapters of Bereishit do we 
find not only resolution but peaceful 
reconciliation too. Menashe is a 
brother whose flexibility and ability 
to let his younger brother receive the greater blessing informs readers 

of the virtues of humility, peace and 
striving to create positive family 
relationships. 

Perhaps Menashe’s ability “to be 
the bigger person and let-go” is the 
reason families continue to bless 
their sons to be “like Ephraim and 
Menashe.” Furthermore, the moral 
strength of Menashe, the tribal 
founder, adds a layer to Moshe’s 
choice to split the tribe of Menashe. 
In contemporary times, Menashe’s 
positive character traits remind 
us of the importance of “moral 
glue”, moral behaviour, to create 
community cohesion. 

Menashe is a 
brother whose 
flexibility and ability 
to let his younger 
brother receive the 
greater blessing 
informs readers 
of the virtues of 
humility and peace



The Talmud (Yoma 
54b) says that when 
the Second Temple 
was destroyed, the 

perpetrators entered the Sanctuary 
and saw the cherubs clinging to 
one another. They took them out to 
the market, and said: These Jews... 
should they be occupied with such 
matters?

How though could this be? The Ark 
with the two golden-winged cherubs 
atop was hidden in an underground 
chamber beneath the Temple 22 
years before the destruction of the 
First Temple.  According to numerous 
rabbinic sources, they remain there 
to this day. Hence, neither the 
Babylonians, who destroyed the 
First Temple, nor the Romans, who 
destroyed the Second, would have 
found the Ark in the Holy of Holies 
section of the Temple. 

The Talmud explains that the 
cherubs that were dragged out into 
the streets were not those from on 
top of the Ark, but instead reliefs 
that decorated the walls of the Holy 
of Holies and which acted like the 

original cherubs. One was male and 
the other female. They represented 
the relationship between God and 
the Jewish people as a marriage. 
When God was angry with the Jewish 
people, the cherubs would turn away 
from one another. At a time when 
there was a strong love between God 
and the Jews, they would turn to face 
each other.

According to this, it seems that 
at the time God was about to allow 
the Temple to be destroyed, and was 
clearly angry at the Jews, the cherubs 
should have been facing away from 
each other. Why then were they 
embracing each other as our foes 
entered the Sanctuary?

The Maggid of Mezritch (1704-
1772), one the leading early Chassidic 
rabbis, answers this with a beautiful 
metaphor. We are taught that a man 

about to embark on a long trip should 
spend time with his wife before he 
leaves. So too, God expressed His 
intimacy with the Jewish People prior 
to the onset of their long journey into 
exile. At the moment of the Temple’s 
destruction, a new relationship was 
formed between God and the Jewish 
people. The ‘seed’ implanted in the 
Jews at this moment has sustained 
us through exile, enabling Judaism to 
flourish at a time when the opposite 
could have been expected.

This idea also helps us to 
understand the tradition that the 
Mashiach (the Messiah) was born 
on Tisha B’Av, the date of the 
destruction of both Temples. At the 
moment the Temple was destroyed, 
the dream of redemption was 
born. This is why when Mashiach 
comes, not only will Tisha B’Av no 
longer be a day of sadness, but it 
will in fact become a Yom Tov, a 
day for celebration and joy. This is 
because, on this day, at the time of 
the destruction, the journey towards 
our redemption began. May it be 
speedily in our days.

Tisha B’Av - God’s Love for the 
Jewish People
by Rebbetzen Chaya Brocha Goodwin, Chigwell & Hainault United Synagogue

In memory of Yisrael Shmuel ben Yirmaya Yehoshuah z"l

5th Aliya (Chamishi) – 2:2-30
Moshe then recalls that 38 years later, the Israelites turned 
northwards and passed by the descendants of Esav in Seir, 
making sure not to start a war with them, nor to take any 
provisions without payment. The nation then headed towards 
the Moabite desert. God instructed Moshe not to start a 
conflict with Moab. Conversely, on their march towards the 
Land, God instructed them to pass through the land of Sichon, 
the king of Cheshbon, albeit this might lead to a war.

6th Aliya (Shishi) – 2:31-3:14
Sichon came out to wage war. The Israelites destroyed him and 

his nation, taking his entire land, with the exception of Ammon. 
The nation then successfully defeated the other Emorite king, 
the mighty Og, king of Bashan, conquering his territory.

7th Aliya (Shevi’i) – 3:15-3:22
Moshe apportioned the land taken from Sichon and Og to the 
tribes of Gad and Reuven and some of the tribe of Menashe (as 
detailed in parashat Matot – see Bemidbar 32). However, the men 
of these tribes were still required to enter the Land of Cana’an 
to fight with the rest of the nation. Moshe told his successor 
Yehoshua that just as God had helped them to defeat Sichon and 
Og, so too He would help them in their conquest of the Land.



In 1840, Britain sent the 
first steam-powered 
passenger ship across 
the Atlantic. The 

same year, Christians in Damascus 
accused local Jews of murdering 
a monk to collect his blood. A mob 
raged. Jews were imprisoned and 
tortured. Four died.

Newspapers including The 
Times debated the plausibility of 
this Blood Libel. Taking action, Sir 
Moses Montefiore (1784-1885) 
sailed to Alexandria to 
petition his acquaintance, the 
Pasha of Egypt, who ruled 
Syria.

The ex-stockbroker 
Montefiore, in his mid-50s, 
owed some of his wealth 
to family connections. But 
though his education had 
been typically narrow for a 
Jewish boy of his time and 
class, it had clearly been 
effective: through judicious 
corporate management and 
investment, Montefiore 
was sufficiently rich to 
be at leisure. Thankfully, 
his guiding ethos was 
humble usefulness to the 
community, expressed early on 
through preparing the dead for 
burial as a member of the Spanish & 
Portuguese chevra kadisha.

Perhaps Montefiore’s 
apprenticeship in a counting 
house gave practical focus to his 
instinct for apolitical productivity. 
When he turned from business to 
community leadership, he outgrew 
a succession of official roles; with 

each of them, his reputation grew 
among his fellow Jews. For the 
non-Jewish politicians with whom 
he increasingly mixed, Montefiore’s 
commission in the Surrey militia, 
dating back to the Bonapartist 
invasion scare, may have indicated 
a reassuring lack of radicalism, a 
‘soundness’. 

Reaching Alexandria in Egypt, 
Montefiore helped secure from the 
Pasha the release of the surviving 
Jewish prisoners in Damascus, 

albeit without pardon. Further 
violence was forestalled, boosting 
his reputation. Later, Sir Moses 
would raise money for Syrian 
Christians, as well as for Jews.

In 1846, Montefiore travelled 
to St. Petersburg to petition Tsar 
Nicholas against a persecutory 
edict that was intended to displace 
myriad Russian Jews. The Tsar 
informed Montefiore, perhaps 

disingenuously, that the welfare 
of his “Israelite subjects…will 
not cease to be the object of his 
constant solicitude.” Yet he did 
rescind his awful decree.

Again, Montefiore’s 
personification of soft British 
power succeeded. Perhaps pashas 
and princes saw in him an ideal 
‘Englishman abroad’, combining 
wealth and title with an impeccable 
business reputation, and blending 
the prestige of his knighthood as 

a sheriff of London (1837) with 
the more particular presidency 
of the Jewish Board of Deputies. 
Returning from St. Petersburg, Sir 
Moses was made a baronet, as 
Queen Victoria put it, expressly 
“in the hope that [the award] may 
aid your truly benevolent efforts 
to improve the social condition 
of the Jews in other countries by 
temperate appeals to the justice 
and humanity of their rulers.”

It is one thing to develop 
a reputation as a pukka 
establishment Englishman, even 
better to create rapport with 
autocrats. The 19th century 
of fading empires, national 
liberation movements and 

popular newspapers would spawn 
forces beyond the control of great 
despots, let alone the moderating 
influence even of the truly good. 
Decades later, Montefiore would 
still have to read discussions in The 
Times about the plausibility of the 
Blood Libel.

Sir Moses Montefiore’s yahrzeit 
is 16 Av, this year corresponding to 
25th July.

Sir Moses Montefiore: An International 
Hero in Context – Part One
by Ben Vos, United Synagogue Strategic Projects Lead

In memory of Yehuda ben Yaakov HaCohen z"l

Sir Moses Montefiore



Haftarah Chazon
This haftarah, taken from the beginning of Yeshaya (Isaiah), 
is the third of the three ‘haftarot of tribulation’ and is always 
read on the Shabbat before Tisha B’Av. The prophet relates 
God’s rebuke of the nation for rebelling against Him and 

bringing animal offerings without actually addressing their 
sinful ways. The verses of rebuke are traditionally read to the 
tune of Megillat Eicha (Lamentations), which is recited on 
Tisha B’Av. Yet the haftarah ends with the hopeful message 
that Zion “will be redeemed with justice”.

In memory of Yaacov ben Shmuel z"l

Tuesday 20th July marks 
the 52nd anniversary 
of the first humans 
landing on the moon. 

At the time, this event generated 
excitement and interest not only 
in the scientific community and 
the popular imagination but also 
amongst religious thinkers. The 
moon and the stars represent the 
inaccessible heavens, yet somehow 
humankind had triumphed and 
reached those heavens. What were 
the religious implications of such an 
achievement?

I imagine that back in 1969 this 
theme was addressed from every 
shul pulpit. Some of the most 
prominent rabbinic names of the 
era wrote and spoke about it as 
well, including Rabbi Joseph B. 
Soloveitchik, Rabbi Menachem 
Kasher, the Lubavitcher Rebbe and 
Chief Rabbi Immanuel Jakobovits.

One of the questions addressed 
concerned the verse in Tehillim 
(Psalms 115:16) that states “The 
heavens belong to God, and the earth 
He gave to humans”. If the heavens 
belong to God – then does mankind 
even have the right to explore them? 
Rabbi Soloveitchik (1903-1993) 
suggested that this is a poetic 

phrase which is referring to spiritual 
heavens. The physical sky and 
heavens are open for us to access 
and explore, but the concept of a 
‘spiritual heaven’ means that there 
are some aspects of the world which 
lie beyond human comprehension.

A more technical question that 
was posed concerned the observance 
of mitzvot on the moon and in space. 
The Torah refers to the mitzvot that 
must be observed “whilst we live on 
earth“ (Devarim 12:1). Though this 
is usually understood as a reminder 
that the mitzvot only apply whilst we 
are alive and thus we should strive 
to do them before we die, could it 
also mean that they only apply on 
earth and not in space? Whilst most 
halachic authorities dismissed this 
suggestion on the grounds that it 
is inconceivable that a Jew is not 
bound by the mitzvot, there are 
obvious difficulties with time-bound 
mitzvot. When should Shabbat be 
observed, and when should the daily 
services be recited? With an absence 
of conventional days, how could one 
possibly count the Omer?

Israeli Chief Rabbi Shlomo Goren 
(1917-1994) also raised a concern 
relating to the monthly Kiddush 
Levana ceremony – a beracha said 

in the first half of each lunar month 
praising God for creating the solar 
system. One of the lines recited 
refers to being unable to touch 
the moon, but the moon landing 
demonstrated that not to be true. 
Rabbi Goren’s solution was to 
amend the text from “I cannot touch 
[the moon]” to “I do not touch [the 
moon]”, in accordance with how it 
appears in the early work known as 
Masechet Soferim. Most rabbinic 
authorities, however, retain the 
original wording, maintaining that to 
us here on earth the moon is indeed 
classified as 'untouchable', and this 
is how it appears in our siddur.

Of course, some of the rabbinic 
responses related to the lessons 
that we can draw from the ability 
of humans to reach the moon. One 
which still has great resonance 
more than five decades later was 
articulated by the Lubavitcher Rebbe 
(1902-1994). He noted that some 
400,000 people were involved in 
some way or another in putting that 
first man on the moon, and that this 
demonstrates the power of the many 
to achieve a common goal. If enough 
people make a combined effort, 
sometimes it is possible to achieve 
the impossible.

Man on the Moon
by Rabbi Daniel Roselaar, Alei Tzion United Synagogue






