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“Then Moses raised his arm and struck the rock
with his staff twice; abundant water came forth
and the assembly and their animals drank”
(Bemidbar 20:11)
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Please look regularly at the
social media and websites
of the US, Tribe and your
community for ongoing updates
relating to Coronavirus as well
as educational programming
and community support.
You do not need to sign
into Facebook to access the
US Facebook page. The US
Coronavirus Helpline is on
020 8343 5696.
May God bless us and the
whole world.
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Concealed
Salvation
by Rabbi Naftoli Lifschitz,
Newton Mearns Hebrew Congregation
Imagine the following
scenario: you work in
an office block where
there are multitudes
of other offices, and
slowly but surely you build healthy
and positive relationships with
your colleagues and neighbouring
businesses. You do them favours and
likewise they reciprocate. One day,
you are on Instagram checking out the
posts of one of your neighbours and
you are shocked to see the abhorrent
anti-Semitic posts he has shared. He
describes Jews at being tight-fisted,
looking to dominate the word and
persecute the Palestinians.

What would you do?
Let us make this more interesting.
This person, whenever you meet him,
shares his belief that one should be
humble, give charity and generally be
kind to humanity and non-judgemental,
which is why you were always happy
to help him out.
How would you now feel?
Anger, disgust, contempt, uneasy,
worried, scared, betrayed?
Perhaps all the above and more.
Sadly, this is not a hypothetical
scenario, but a real-life story shared to
me by one of my close friends. At first,
I was semi-shocked, my instinct was
payback which then gradually receded
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1st Aliya (Kohen) – Bemidbar 19:1-17
God tells Moshe and Aharon to teach the nation the laws of the Red Heifer
(Parah Adumah). The unblemished animal, which has never had a yoke upon it,
is to be given to Elazar, Aharon’s son, who must slaughter it outside the camp.
It is then to be burned by a different Kohen, who must also throw some cedar
wood, hyssop and crimson thread into the fire. Both he and Elazar will become
ritually impure (tameh) through this preparatory process. In contrast, the ashes of
the Heifer, when mixed with water, are used to purify someone who has become
tameh through coming into contact with a corpse.
2nd Aliya (Levi) – 19:18-20:6
After the ashes are mixed with water, a ritually pure person (tahor) sprinkles the
mixture on the tameh person, using a bundle of hyssop. By doing so, the one who
sprinkles becomes tameh. The Israelites come to the wilderness of Tsin, where
Miriam, Moshe and Aharon’s sister, dies. The people complain that they have no
water and would have been better off staying in Egypt.

into apathy, and then I began to think
what lesson could be learnt.
The Midrash (early rabbinical
teachings, Bemidbar Rabbah 19:25)
on this week’s parasha, relates a
miracle that took place whilst the
Israelites were travelling in the desert.
The Amorites, one of the Canaanite
nations, plotted as to how they could
kill the Israelites. They came up with
a plan that involved hiding in the
crevice of a mountainside, and as the
Israelites passed through the valley
below, they would hurl huge rocks
down and kill as many Israelites as
they could.
The Midrash tells of how a miracle
took place and God moved a mountain
on the other side of the valley into the
mountain crevice where the Amorites
were hiding. The Amorites were
killed, and the Israelites were saved.
Only when the Jews saw a river of
blood coming down the valley did they
realise the miracle that had occurred.
Similarly, we recite in Hallel, “All
the people of the world will praise

God, the nations will extol Him, for
great is His steadfast love towards us,
the faithfulness of the Lord endures
forever” (Psalm 117).
The rabbinic commentators ask
why King David seemingly repeats
himself? Surely, if all humanity
praises God that includes all the
nations. They explain that King
David in this extra section
of the verse is referring
to the many evil plots
that have been
instigated by heads
of other nations,
yet miraculously the
plots were stopped;
only these heads of nations
know how lucky we were to be
saved, and they will sing that
praise when the glory of God is
eventually revealed.
This is the lesson of belief and
trust in God; that God is in control,
and no matter who rises up to destroy
us, the light of Israel will never be
extinguished.

… no matter who rises up to destroy us, the
light of Israel will never be extinguished.
3rd Aliya (Shlishi) – 20:7-13
God tells Moshe to take his staff and speak to a rock in
front of the nation, after which water will emerge from the
rock. However, Moshe strikes the rock twice (instead of
speaking to it). Although the rock then produces abundant
water, God tells Moshe and Aharon that they will not enter
the Land.
Point to Consider: Why was Aharon also punished if he
did not strike the rock? (20:12)
4th Aliya (Revi’i) – 20:14-21
Moshe sends messengers to the king of Edom, asking
him to allow the Israelites to travel from Kadesh through
his land. Despite Moshe’s assurances that they will not
take any of his resources, Edom refuses and comes out to
threaten the Israelites militarily. The Israelites turn away.

5th Aliya (Chamishi) – 20:22-21:9
The nation travels from Kadesh to Mount Hor. Upon God’s
command, Moshe, Aharon and Elazar ascend Mount
Hor. Elazar dons Aharon’s special Kohen Gadol (High
Priest) garments, after which Aharon dies. The nation
mourns Aharon’s death for 30 days. Israel is attacked
by the Cana’anites and defeats them. After the nation
travels on, the people again become thirsty for water.
After complaining, many people are killed by a plague of
serpents. Moshe prays for those who have been bitten but
have not yet died. God tells him to fashion a copper snake,
which miraculously heals anyone who looks at it.
6th Aliya (Shishi) – 22:10-20
The nation comes to the border of Moab, where they find a
well. They compose a song about the well.

Places in the Parasha

Part 5: One Name. Two Places
by Rabbi Dov Kaplan, Tribe Israel Team
Not many people
would choose to live in
the modern village of
Kadesh. Perhaps they
would be reluctant because of the
distance to the nearest city, Beer
Sheva (75km), or to the fabulous
Ramon Crater (100km). Or maybe
because the community is located
just 1 kilometre from the border
with Egypt. Still, if that was not
enough, who would feel comfortable
living in a place called ‘Sanctify’
(Kadesh)?! Understandably, one
might feel unnerved carrying on
normal, everyday ‘business’, with
the constant reminder ‘sanctify’ in
his thoughts.
In this week’s parasha, Chukat,
we read about a place called
Kadesh:
The entire congregation of the
Children of Israel arrived at the
desert of Zin in the first month,
and the people settled in Kadesh.
Miriam died there and was buried
there (Bemidbar 20:1).
Kadesh is mentioned in
connection with two tragic incidents
which occurred during the 40 years
in the wilderness. In Chukat, we
are told that Miriam died there,
which led to a rebellion over a lack
of water. This resulted in Moshe
and Aharon being told by God that

they would not enter the Promised
Land. Additionally, we read about
Kadesh two weeks ago, as the
place from which Moshe sent men
to spy out the Land of Canaan.
Upon their return, the spies robustly
proclaimed a negative opinion
that the conquest of the land was
unfeasible. This led to panic and
subsequently a rebellion, for which
the entire people were punished to
wander in the wilderness until that
entire generation had died. All this
at Kadesh.
Although the two
aforementioned events are read
each year merely a couple of
weeks apart, it is notable that they
actually occurred decades apart.
The spies were sent during the
second year after the Exodus from
Egypt, while Miriam died in the
fortieth year. Absurdly, we might
conclude that the Children of Israel
initially set out from Kadesh but
after 40 years are still in Kadesh!
To resolve this riddle, the classic
commentator Rashi (1040-1105)
wrote that these are two different
places with the same name. Indeed,
we find the first place was called
Kadesh Barnea in full, while the
second was referred to solely as
Kadesh. The Kadesh of the spies
is on the southern border of the

Promised Land and the Kadesh
where Miriam was buried is
somewhere east of the Jordan River.
Given that these names appear
in the Torah, it cannot be merely
coincidental. One of the first and
last places in the list of the 42
encampments of the Israelites
have the same name. Why was it
so important for the Torah to name
both places, with so much time in
between, the same?
In his opening words in parashat
Devarim, Moshe mentions Kadesh:
It is eleven days' journey from
Horev by way of Mount Seir to
Kadesh Barnea (Devarim 1:2).
In this verse, at the conclusion
of the 40 years, Moshe is telling
the people how different their lives
could have been. As if to say: When
we arrived in Kadesh 40 years
ago, God was ready for us to cross
over, conquer Canaan and settle
prosperously in our Land. Yet here
we are today, in Kadesh again. Let
us not miss the opportunity once
more.
Kadesh was meant to remind
them that living like all other
nations was not sufficient if we
wished to inherit the Land. God
expects Israel to be ‘sanctified’ by
being a “light unto the nations”.
Then, and today.

In memory of Harav Yisrael ben Uriah z"l

7th Aliya (Shevi’i) – 21:21-22:1
After denying the Israelites the right to pass through his
land, the king of Sichon wages war against them. The
Israelites defeat him, before defeating Og, the mighty king

of Bashan, who had also attacked them.
Point to Consider: Why did God have to tell Moshe not
to fear Og? (see Rashi to 21:34)

Technology, Food and Judaism
Part 2: Miracle Meat?
by Rabbi Joel Kenigsberg, Magen Avot Synagogue
Last week we began
to explore some of the
halachic challenges
raised by new methods
of food production. In recent years,
this question has expanded far
beyond individual ingredients – into
brand new foods entirely.
One of the most exciting
and intriguing examples of this
is what has become known
as cell-based or cultured
meat. With an ever-increasing
global demand for meat,
scientists have long been on
the hunt for alternatives to
mimic the taste and texture
of meat in a sustainable and
environmentally friendly way. In
2013, a solution appeared to have
been found when Dutch scientist
Mark Post unveiled the world’s first
lab-grown hamburger - albeit at a
cost of about £225,000!
In the years since, the price
has dropped, the technology has
improved and companies around
the world are competing to get their
own lab-produced meat to market.
Advances from the medical field of
tissue engineering have allowed
the concept to take hold: rather
than taking a fully-grown cut of
meat from a slaughtered animal,
microscopic cells are extracted while
the animal is still alive. They are
placed into a medium to multiply

and grow and ultimately form the
same muscle tissue that would have
formed in the animal. The result is a
piece of meat indistinguishable from
“the real thing”.
But is it kosher? As halachic
authorities have begun to grapple

with that question, many have
turned to a fascinating Talmudic
precedent for clues.
The Talmud (Sanhedrin 59b) tells
how the Sage, Rabbi Shimon ben
Chalafta, was being chased by lions.
As he prayed to be rescued, two
pieces of meat fell from heaven,
one of which was consumed by the
lions. In true rabbinic style, Rabbi
Shimon took the remaining piece to
the study hall to enquire whether it
was kosher or not. The answer was
unequivocal – a non-kosher item
would not have fallen from heaven!
Several pages later, the Talmud
(ibid 67b) mentions how two of the
Sages would use the Kabbalistic
work Sefer Yetzirah in order to

miraculously create a choice calf
for their Shabbat meal. The Shelah
HaKadosh (Rabbi Isaiah Horowitz,
c.1555-1630) suggests that the
sons of Yaakov (Jacob) had used
the same technique, and this was
what had caused Yosef (Joseph)
to erroneously report to his
father that they had been
consuming the forbidden flesh
of live animals.
In both instances we see
that meat produced in a
miraculous way is not subject
to the usual restrictions and
dietary laws. Some rabbinic
scholars have argued that
the same reasoning could be
applied to any meat produced in a
similarly non-traditional manner, such
as via cell culture in a lab. Yet many
reject this contention. Instead, they
argue that what makes the meat
discussed in the Talmud exempt
from the usual laws is the fact that
it was miraculous, not merely the
fact that it was unconventional. The
prospect of steaks emerging from
test tubes may (at present) sound
like science fiction, but it remains far
from miraculous. Science has simply
learned to reproduce some of the
natural processes taking place inside
the cells.
What then are the criteria used to
determine if cultured meat is kosher
or not? More on this next week.

In memory of Mordechai Avraham ben Nechemia z"l

Haftarah
From the Book of Shofetim (Judges), the haftarah relates
the promotion of Yiftach HaGiladi (Jephthah the Gileadite)
to a leadership position. Yiftach tries in vain to negotiate

peace with the king of Ammon, reminding him of the
military victories described in this week’s sidrah. Yiftach
leads the battle against Ammon and secures a resounding
victory.

BLOOD LIBELS
Part 3: The Beilis Affair 1911-1913

by Pnina Savery, US Jewish Living Educator
During the 19th century,
the Beilis Trial in Kiev,
Ukraine, (then in the
Russian Empire) caused
uproar world-wide. The blood libel
charge stood at the forefront of
the case 1. Moreover, the Czarist
government appeared to back the
accusation. The Beilis Affair has been
described as the “most notorious
case in the twentieth-century”.
On 20th March 1911, the body of
a twelve-year-old boy, who had been
missing for over a week, was found
in a cave outside Kiev. He had forty-seven wounds on his body and had
lost most of his blood. At his funeral
a week later, an anti-Semitic group
handed out leaflets claiming the boy
had been a victim of Jewish ritual
murder. All the evidence pointed
towards a local gang of professional
thieves killing him, as they suspected
that he was reporting their activities
to the police. However, in August
1911, Mendel Beilis, a Jew who
worked at a factory near to where
the body was found, was arrested.
He was charged with ritually murdering the boy and was kept in prison for
two years before the trial.
In the end, a total lack of
substantial evidence led to Beilis’s
acquittal. However, the question of
ritual murder having caused the boy’s
death was left open.
In 1935, Alexander Tager published a book on the events, based
on his research at the archives of the

The British public,
both Jewish and
non-Jewish,
were generally
far less inclined
to believe the
reports of Jewish
ritual murder than
their European
neighbours.
Czarist government. He stated that
the “whole plot was nothing short of
diabolical” and that government officials “closed their eyes, shielded the
real culprits and indicted the Jewish
people and their religion”. 2
The trial sparked unprecedented
world-wide protest, with remonstration from Jews and non-Jews
alike. The British public, both Jewish
and non-Jewish, were generally far
less inclined to believe the reports
of Jewish ritual murder than their
European neighbours.
In June 1911, The Times reported
on a meeting of UK rabbis. They expressed sympathy with their Russian
brethren in light of the recent revival
of the blood libels, which “constitute
a foul and unfounded slander”. 3
This was not the first item on their
agenda at the meeting, indicating

Mendel Beilis

that the rabbis were not too alarmed,
perhaps never believing it would
reach trial. This was presumably due
to incredulity that events would go so
far, rather than to indifference.
In spring 1912, The Times published the British appeal, with 240
signatories. These included the Archbishops of Canterbury and York, the
Speaker of the House of Commons,
prominent members of both Houses
of Parliament and the heads of many
universities. The British manifesto
read:
“The question is one of civilisation, humanity and truth. The “Blood
Accusation” is a relic of the days
of witchcraft and Black Magic…
an insult to Western culture and a
dishonour to the Churches…endangering many innocent lives in the
crowded Jewries of Eastern Europe.”
In our next article, we will continue
our study of the Beilis Affair. In
particular, we will look at the impact
of the trial on the British public.

1 In fact, according to historian John Klier, the prosecution spent more time trying to prove the reality of Jewish ritual murder than to convict Beilis
as the actual murderer (“Review Article: Cry Bloody Murder.” East European Jewish Affairs 32.2 (December 2006): p.213-229).
2 Tager, Alexander. The Decay of Czarism: The Beilisss Trial. Philadelphia: Jewish Publication Society, 1935. p.xv.
3 "Jewish Ministers In Conference." Times [London, England] 13 June 1911: 4. The Times Digital Archive. Web. 24 July 2012.

