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ַוַּיְקֵהל בס״ד
ְפקּוֵדי

VAYAKHEL
PEKUDEI

In loving memory of Avraham ben Yehoshua

“Betzalel made the Ark of acacia wood… He covered 
it with pure gold, within and without… He made two 

Cherubs of gold, hammered out did he make them, 
from the two ends of the Cover.”  

(Shemot 37:1-2,7)
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1st Aliya (Kohen) – Shemot 35:1-29
Moshe gathers the nation. He instructs them to keep 
Shabbat and asks them to volunteer the materials needed for 
the construction of the Mishkan (Tabernacle) and the priestly 
garments.

2nd Aliya (Levi) – 35:30-37:17
Moshe announces the appointment of the wise-hearted Betzalel and Aholiav to 
oversee the construction, assisted by able craftsmen. When they collect the materials 
volunteered, they find there is a surplus. Moshe tells the Israelites not to bring any 
more materials.
The work starts with the ten Yeriyot (curtains) and the golden hooks joining them 
together. This is followed by the Ohel (tent), draped over the Mishkan, with a further 
double Michse (cover) on top. Next they make the parochet (partition) to cordon off 
the Holy of Holies area.
Betzalel makes the Aron (ark) from acacia wood, plated with gold and with a gold Zer 
(crown). The Kaporet (cover) of the aron is made from pure gold, with two cherubs 

 Sidra
Summary

Battling with Envy 

“You [Moshe] shall 
anoint them [Aharon’s 
sons], as you anointed 
their father [Aharon], and 

they shall minister to Me. And so it 
shall be that their anointment shall be 
for them an eternal priesthood for their 
generations” (Shemot 40:15).

“It turned Brer Merlin green with 
envy and spite, which was a great 
satisfaction to me”, writes Mark Twain 
in his book, A Connecticut Yankee, 
associating feelings of jealousy with 
the colour green. This was not the first 
literary source to connect the colour 

green with envy. In a few places, 
Shakespeare refers to the “green-eyed 
monster” stirred by sensations of 
jealousy. Chaucer and Ovid also use 
the phrase “green with envy”.

Besides the literary origins of 
envy manifesting itself in colour, the 
emotion of envy is generally seen as 
a deficiency in moral character. Our 
Torah sources relate this message 
too, as the sage Rabbi Elazar Hakapar 
states in Pirkei Avot: “Envy, lust and 
honour drive a person from the world” 
(Ethics of our Fathers 4:28, green 
siddur p. 550). 
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Vayakhel Pekudei By Rabbi Elchonon Feldman,  

Bushey & District United Synagogue

Moshe was grateful to Aharon for 
not protesting that his younger 
brother had been chosen to be the 
Jewish leader instead of himself.



moulded on top. The Shulchan (table) is made from gold-
plated acacia wood, with a gold Zer (crown) on its Misgeret 
(rim).

3rd Aliya (Shlishi) – 37:17-29
The Menorah is hammered from one piece of pure gold, 
with seven lamps The gold-plated small wooden Mizbeach 
(altar) is constructed for the twice-daily incense offering. The 
special anointing oil and the incense spices are prepared.

4th Aliya (Revi’i) – 38:1-39:1
The workers then construct a copper Kiyor (washstand) for 
the Kohanim, followed by the Chatzer (courtyard) which 
surrounds the Mishkan, making its outer ‘fence’ of linen 
Yeriyot (curtains), attached to wooden pillars. The Torah 
lists the overall weight of gold, silver and copper used in 
building the Mishkan.

Point to Consider: Who contributed the mirrors for the 
base of the washstand? (see Rashi to 38:8) 

5th Aliya (Chamishi) – 39:2-22
The priestly garments are made, starting with the Ephod, 
worn over Aharon’s tunic and robe. It has two Ketefot 
(shoulder straps) and a Cheshev (belt) attached. A precious 
Shoham stone is placed on each shoulder strap. The next 
item made is the Choshen (breastplate), containing 12 
different types of Avnei Miluim (precious stone).

6th Aliya (Shishi) – 39:22-43
The turquoise robe (Me’il) is made. Golden bells 
(Pa’amonim) are placed between multi-coloured woollen 
‘pomegranates’ (Rimonim) shapes hanging from the 
bottom hem.
A knitted tunic (Ketonet) with a grid-like pattern, a linen 

In loving memory of Harav Binyamin ben Harav Shalom

However, in the second of this 
week’s two parashiyot, Pekudei, 
Rabbi Meir Simcha of Dvinsk (known 
as the Meshech Chochma, d. 1926) 
offers a warning that it is not just 
wicked people who struggle with 
envy. In fact, nobody is immune 
from the temptations of jealousy. 
He derives this teaching from God’s 
commandment to Moshe (quoted 
above) to anoint the sons of Aharon 
“as you anointed their father”. The 
Meshech Chochma writes that 
although Moshe only had joy and love 
in his heart when he had originally 
anointed his brother Aharon to become 
the Kohen Gadol (High Priest), when 
it now came time for Moshe to anoint 
Aharon’s two sons, he hesitated.

This, he writes, was 
understandable. When it came to 
Aharon himself, Moshe was grateful 
to Aharon for not protesting that his 
younger brother (Moshe) had been 
chosen to be the Jewish leader 
instead of himself. The Torah in fact 
relates that Aharon was joyful at his 
brother’s appointment, which inspired 

Moshe to rejoice when he was told 
that Aharon would also have his own 
significant role as the High Priest. 

However, when it came to anointing 
Aharon’s sons, it was very different. 
By anointing the next generation, 
Moshe knew that the priesthood would 
continue in perpetuity through the 
generations of Aharon’s offspring and 
not his own. At the same time, Moshe 
was given no assurance that his mantle 
of leadership would be passed on to 
his sons; indeed ultimately it was not. 
On a subtle level, Moshe was envious 
that Aharon’s descendants would 
have a privilege not given to his own. 
Therefore, God had to give Moshe an 
extra instruction, that he should not 
hesitate; rather he should tap into the 
love and joy which he felt when he 
had anointed his brother as the Kohen 
Gadol. 

From here we see that the 
challenges of envy can be ever 
present. Even Moshe, our greatest 
teacher and prophet, faced this test 
of character. Moshe, in his greatness, 
overcame the challenge.



Community of Faith – Part 3

A Personal Journey
The intellectual journey 
I have taken in this 
essay has been for me 
a personal one as well. 

I did not grow up in the United Syna-
gogue and it was many years before I 
became convinced of its importance. 
In fact, the first time I was a regular 
participant of a United Synagogue, I 
had become its rabbi. 

The first two years of my life 
were spent in an extended family. 
My grandparents on my mother’s 
side lived not far from Stamford Hill, 
a centre of traditional Jewish life. 
The house was large, and we lived 
together with them and what I recall 
as whole entourage of uncles and 
aunts, cousins and assorted visitors. 
My grandfather, an other-wordly figure 
always immersed in books, owned 
a little shul a few doors away, and 
it was there that I developed a taste 
that has never diminished for small 
houses of prayer, in which physical 
proximity seemed to create a mood of 
spiritual intimacy, a kind of closeness 
to God that made prayer seem natural 
and unforced. I loved especially the 

mournful tunes of the prayers, always 
in the minor key. Even as a young child 
I could sense the bitter-sweet quality 
of Jewish life in those melodies from 
Eastern Europe which spoke of 
places and experiences far away and 
mysterious. 

We moved, when I was two, to the 
suburbs of north-west London. The 
nearest congregation was a United 
Synagogue, and my father duly took 
me along. I refused to go in. The 
building seemed too forbidding, the 
people too prosperous and self-preoc-
cupied. This was not a Beit Knesset as 
I knew it. Shuls in my experience were 
small, and the people who went there 
were not affluent or acculturated. 
They were poor, usually immigrants, 
and they carried with them a burden 
of sadness. They were nothing like 
the people here. If this was the United 
Synagogue, I wanted nothing to do 
with it. Only many years later did I 
realise that it was just such a feeling 
that had led to the formation of the 
Federation of Synagogues in London’s 
East End in the 1880s, on the part of 
working class Jews who felt that the 

anglicised United Synagogue was not 
for them. 

My father made enquiries and dis-
covered that a mile or so further away 
there was a shteibel, a little syna-
gogue in the house of a rabbi. Even for 
an adult it was a long walk, and for a 
young child something of a marathon. 
But I loved it. It had room for at most 
twenty or thirty worshippers. The 
rabbi was a silent, austere figure, but 
he instantly won me over by giving me 
sweets to eat during the service. Over 
the next twenty years I had occasion 
to pray in many synagogues, but they 
were all of this kind, small, unpreten-
tious and without formality. 

Once in a while I went to a United 
Synagogue, without finding spiritual 
satisfaction. The synagogues were too 
large, the atmosphere too anonymous, 
and the services less a participative 
activity than a performance in which 
the rabbi and chazan played the mayor 
roles and we, the congregation, were 
often reduced to spectators. Nobody 
welcomed us, we felt like outsiders, 
and we risked constant embarrass-
ment by finding that we were sitting 

by Rabbi Lord Jonathan Sacks

The following extract is from chapter 13 of “Community of Faith”, written by Rabbi Lord Jonathan Sacks to 
celebrate the 125th anniversary of the United Synagogue in 1995. ‘Community of Faith’ remains a compel-
ling description of both the religious and aspirational outlooks of the United Synagogue.  
We thank Rabbi Sacks for permission to reproduce this and other extracts. 

turban (Mitznefet), linen trousers (Michnasayim) and an 
embroidered sash (Avnet) are made, for every Kohen to 
wear. The pure gold band (Tzitz) is made, to be placed 
on Aharon’s forehead. After the work is finished, Moshe 
inspects it and blesses the workers.

7th Aliya (Shevi’i) – 40:1-38
God tells Moshe to erect the Mishkan on Rosh Chodesh 

Nisan and to anoint its vessels with oil and to inaugurate 
Aharon and his sons. A heavenly cloud covers the Mishkan. 
When it lifts, the people are allowed to journey on.

Maftir (Shemot 12:1-20)
The special reading for Shabbat Hachodesh is taken from 
parashat Bo, declaring Nissan as the first of the months and 
introducing the Jewish calendar and the laws of Pesach. 



on someone else’s seat. In short, I did 
not like the United Synagogue. Its syn-
agogues were more like the Temple 
than the Tabernacle, and its services 
more like ‘praying’ than davening. I 
felt that in its pursuit of Englishness 
it had lost some of the essential 
qualities of Jewish spirituality. 

The change came in the course of 
the momentous weeks of May and 
June 1967. On 15 May, Gamal Abdel 
Nasser placed the Egyptian army 
on a state of maximum alert. Troops 
moved in force into Sinai. On 18 May, 
at his request, United Nations forces 
withdrew from the area. Four days 
later the Gulf of Aqaba was closed to 
Israeli shipping. War was imminent 
and its aim was the destruction of 
Israel. Conor Cruise O’Brien wrote 
that “the mood of the people of Israel 
came as near to despair as it ever 
came”. It was a feeling that swept 
across the Jewish world. There were 
fears of a second Holocaust. I had 
begun my studies at university, and 
in Cambridge during those weeks 
of waiting the little synagogue was 
full of students who had not been 
there before, praying for a miracle. 
For many of us those days evoked 
feelings we did not know we had. As 
the Holocaust had been for a previous 
generation, so the Six Day War was to 
ours: the birth of the realisation that 
Jews are an am, a community of fate. 
As Rabbi Shimon bar Yochai had said, 
‘When one is afflicted, all feel pain.’

The war came and ended, and 
there was exhilaration at its outcome. 
But for me it started a train of thought 
which has not yet ended, twenty-eight 
years later. What linked me to Jews I 
had never met, and with whom I had 
little in common, several thousand 
miles away? Whatever it was, it also 
linked me – I now realised – to the 
many Jews at Cambridge whom I 
had never seen at the student Jewish 

Society until then. I began to be aware 
how few of them, perhaps no more 
than one in five, identified with Jew-
ish activities in the town. I was struck 
by the sheer numbers of my fellow 
Jewish students who were simply 
drifting away. If I was joined by a bond 
of fate with Jews in Israel, was I not 
also joined with them? It was a ques-
tion that came back to haunt me over 
the next few years and was eventually 
to change the direction of my life. 

What about the Jews who don’t 
belong? The Judaism of the shteibel 
was ideal for those who went there. 
But what about those who did not? 
The shteibel was not an environment 
acutely conscious of the wider Jewish 
world. Where was the community 
that would connect those who were 
observant with those who were not, 
which was motivated by a sense 
of responsibility toward Jewry as 
whole and which might address 
those who felt left out, excluded, 
uncomprehending, unwelcome and 
ill-at-ease? It was this that led me, 
slowly but inexorably, to the United 
Synagogue. For all its imperfections, it 
did care about the total community. It 
supported university chaplaincy, then 
in its infancy. It sustained the Chief 
Rabbinate, one of the few institutions 
to take a global view of Anglo-Jewry 

and its development. It did try to offer 
a spiritual home to the least and most 
observant alike. It strove to be both 
edah and am, an inclusive community 
of faith. Despite its occasional cold-
ness, it took seriously the principle 
of responsibility, of being open to all 
and caring for all. It was the closest 
embodiment I could discover of the 
idea that had been so powerful at the 
time of the Six Day War, that Jews 
form a single extended family. 

Eventually, after many detours, I 
entered the United Synagogue as a 
rabbi, and I was not disappointed. 
The communities I encountered 
were remarkable in their range and 
breadth. In few other places in the 
world would Jews so different in their 
background and levels of observance 
have gathered in a single congrega-
tion to pray together and relate to one 
another. The social and educational 
programmes we organised drew on 
an even wider circle, some to the right 
of the United Synagogue, other to the 
left. When, later, I became the rabbi 
of a congregation in the West End 
we would be joined by many tourists 
staying at hotels nearby. They came 
from a broad religious spectrum, from 
Chasidim to American Conservative 
and Reform Jews, and from across the 
world: Texans in cowboy boots, black 
Jews from Ethiopia, Indians, Russians, 
Scandinavians and Israelis in their 
dozens. I used to feel a thrill when 
we came to the line in the Amidah, 
“And gather us together from the four 
corners of the world”, realising that 
Judaism was still a great overarching 
canopy of faith under which Jews 
from different lands and cultures could 
find shelter together, a few moments 
earlier strangers to one another, but 
now participants in a single commu-
nity. More than most other Orthodox 
bodies, the United Synagogue extend-
ed the boundaries of belonging. 

… Judaism was still 
a great overarching 
canopy of faith 
under which Jews 
from different 
lands and cultures 
could find shelter 
together…

In memory of Harav Yisrael ben Uriah



In memory of Chaim ben Moshe Bentzion

Scholars of the Jewish Secondary 
School returning to London from 
Shefford, where it had been 
evacuated since 1939, will be known 
as “Old Sheffordians”, a specially 
distinguishing title, said Dr. S. 
Schonfield, the Principal, speaking at a 
farewell concert given by the staff and 
scholars at the Shefford Senior School 
on 31st July. 

Dr. Schonfield added that his time 
had been spent mainly in London, 
keeping up supplies. Shefford would 
stand for the name of a miracle that 
had not been performed elsewhere. 
It had entered the list of places of 
historical importance, for cultural 
battles had been fought and won there. 
This country of Britain showed more 
fair play to the Jew than any other 
country in the world. 

“Indispensable has been the work 
of the people of Shefford in helping 
hard-pressed Israel, and British Jewry 
is grateful”, he concluded.

VITAL CO-OPERATION 
The Head Master, Dr. Abraham Levene 
said that Bedfordshire hospitality was 
traditional, and in September 1939 

Jewish children were made to feel 
at home in half an hour. But without 
the cooperation of the clergy of the 
various denominations in the district 
the work of the school might well have 
been impossible. He had been invited 
to address gathering at Sisterhoods, 
Brotherhoods, hospitals and other 
institutions, and local residents 
had reciprocated by lecturing to the 
scholars on topical and local subjects. 

Turning to the work of the school, 
Dr Levene said that the results of the 
recent London Matriculation showed 
that of their seven entries all had 
been successful, two pupils gaining 
distinction. During their six years in 
Shefford, fifty such successes had been 
gained. This was the more remarkable 
for the fact that many of these 
successful candidates could speak very 
little English on coming to Shefford 
and had gained distinction in English, 
English Literature, and English History. 
One German lad knew no English in 
1939 and was now studying for his 
Final B.Sc. (Engineering). Other foreign 
lads who studied at Shefford achieved 
such successes as B.Sc. (Lond.), M.B., 
B.S. (Lond.), and B.Sc. and A.R.C.S. at 

the Imperial College of Science. 
He thanked the Shefford foster-

parents, who had played no small part 
in these results. 

Dr. Judith Grunfeld, Headmistress, 
specially thanked the women of 
Shefford who had displayed the great 
power of motherhood. Husbands and 
sons were away and they had thrown 
open their homes in such a way that 
staff and pupils always felt it a pleasure 
to walk in. Shefford streets and lanes 
had become part and parcel of the life 
of their pupils. The 600 children who 
had lived there would never forget the 
outings, the tea parties, the presents 
and the friendship which had brought 
sunshine to their lives: 

“I do not know if there was another 
village in this country where a school 
community has lived and functioned 
in evacuation uninterruptedly, where 
foster-parents have kept their children 
throughout the war and from where 
teachers and children are taking 
their leave with a feeling of true 
attachment”.

Reproduced with permission

Shefford, the name for a miracle
Shefford – by Dr Judith Grunfeld z’l

Dr Judith Grunfeld was the headmistress of the Jewish Secondary School in Stamford Hill in 1939, whose 450 children 
and staff were evacuated to Shefford and the neighbouring towns in Bedfordshire for the duration of WW2. 

The following report was printed in The North Bedfordshire Courier of August 7 1945. 

Haftarah
The haftarah for Shabbat Hachodesh is from Yechezkel 
(Ezekiel), detailing the different weekly, monthly and 
festival offerings that the prince (Nasi) will be obligated 
to bring in the Third Temple.



Celebrating 150 Years




