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A Succah of Peace
by Rebbetzen Aviva Zobin

From Pillar to Post
by Rabbi Dr Samuel Landau

The Simcha of Succot
by Shoshana Cohen

Please look regularly at the 
social media and websites 
of the US, Tribe and your 
community for ongoing updates 
relating to Coronavirus as well 
as educational programming 
and community support.

You do not need to sign 
into Facebook to access the 
US Facebook page. The US 
Coronavirus Helpline is on  
020 8343 5696.

May God bless us and the 
whole world.

“You shall take for yourselves on the first day the 
fruit of a citron tree, the branches of date palms, 

twigs of a plaited tree, and brook willows.” 
(Vayikra 23:40)  

SUCCOTֻסּכֹות

3 October 2020 
15 Tishrei 5781

Candle Lighting:
Candles for Shabbat 
and the first night of 
Succot, and a long-

lasting candle, should 
be lit by 6.22pm

Candles for Second 
Night Succot should 

be lit on Saturday night 
after 7.21pm from the 
long-lasting candle

Yom Tov ends in London 
on Sunday night at 

7.18pm

Jerusalem Times:
Shabbat and Succot 
candles by 5.43pm

Shabbat and Yom Tov 
end at 6.57pm

INSIDE:

Chag Sameach from the 
United Synagogue



In the Maariv service 
for Shabbat and 
festivals, we ask God to 
spread upon us ‘Succat 
Shelomecha’ — the 

shelter of Your peace.
Huts in the garden, enclosed 

balconies, wrapping up warmly; the 
festival of Succot conjures up many 
images, and so too, there are many 
explanations for the succah in which 
we sit. The succah reminds us of the 
huts in which our ancestors lived 
while sojourning in the wilderness.  
It also represents the Clouds of 
Glory with which God surrounded 
the Jewish people on their travels. 
Those clouds led the way through 
the desert, protected the people 
from the elements and desert 
animals, kept their clothing fresh, 

and levelled the ground to ensure 
easy travelling.

But what is “Succat 
Shelomecha”? What is the 
connection between our succot and 
peace?

Firstly, it is interesting to note that 
the Clouds of Glory were granted to 
the people in the merit of Aharon 
the High Priest (Talmud Taanit 9a), 
who is famed as a pursuer of peace 
(see Pirkei Avot 1:12). However, in 
order to answer the question more 
fully, we have to understand what is 
meant by shalom, peace.

If we take a look at the Amida 
prayer, the last blessing (Sim 
Shalom) is a request for peace, and 
describes three forms of peace:

(1) The most internal form is 
peace of mind. The blessing opens 
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by asking for five gifts, all aspects of 
inner peace and serenity: goodness, 
blessing, graciousness, kindness and 
compassion;

(2) This form is followed by a 
prayer for peace between one person 
and another. “Bless us, our Father… 
all of us as one” — as a unit; for it is 
when we are united that we are able 
to receive God’s bountiful blessing;

(3) Finally, we ask God to bless 
the whole nation “at all times”. 
Since there is always some war or 
strife in the world, we are constantly 
dependent on God’s benevolence and 
blessings of peace.

There is a progression of ideas 
here. Our individual state of inner 
peace is a prerequisite for peaceful 
relationships with others and in 
our homes. That in turn is essential 
for peace between nations and 
societies, for true world peace.

This helps us to understand the 
meaning of ‘Succat Shelomecha’.

An integral element of the 
festival of Succot is recognising our 
vulnerability to the elements. As 
the succah physically envelops us, 
its nature as a temporary residence 
viscerally reminds us that our 
sojourn in this world is fleeting, and 
the security which we pursue is 
temporary too. Material pleasures 
do not accompany us on our final 

journey. Reminiscent of the Clouds 
of Glory smoothing the way, the 
succah levels the disparity between 
people; whatever our usual abode, 
we all spend time living simply in 
the succah, united in that common 
bond. .

The Midrash (early rabbinic 
teachings) tell us that the four 
species which we shake every day 
of Succot (except Shabbat), each 
with its own unique characteristic 

combination of smell and taste, 
symbolically represent the diversity 
of people within our nation. All four 
species are required, and they are 
held together — as one — in order 
to perform the mitzvah, for peace 
and unity on all levels is essential to 
Succot.

Peace is sometimes as fragile as 
a succah; but the succah, despite its 
physical fragility, can be a space of 
Divine peace.  

An integral 
element of 
the festival 
of Succot is 
recognising our 
vulnerability to 
the elements



It feels like we have been 
knocked from pillar to 
post. Only a few days 
ago, fasting and praying 
on Yom Kippur, we were 

like angels. 
Abruptly, we were catapulted 

from that lofty spiritual perch directly 
into basic nuts and bolts physicality 
– finding ourselves scraping around 
the garden shed to start building our 
succah. This interaction with the 
physical reaches its climax with the 
waving and shaking of palm fronds and 
citrons – the lulav and etrog - alongside 
the myrtle and the willow. How are 
we to make sense of this dramatic 
transition from the spiritual to the 
physical – from Yom Kippur to Succot? 

We need to begin with the ‘Yom 
Kippur Problem’. For 25 hours we 
withhold our corporeal pleasures and 
needs, for 25 hours we behave like 
angels. Yet in truth we were never 
angels. 

We eat, we sleep and we breathe. 
We have a body of flesh and blood. The 
connection that we forge with God on 
Yom Kippur exists within a framework 
of sanctity that can only last for one 
day. Now the ‘Yom Kippur Problem’ 
arises – how do we make this day 
relevant for the rest of the year? 

God provides us with a masterful 
answer, entitled the Festival of Succot. 
It teaches us how to interact with 
holiness by using the most basic of 
things. 

We eat a meal of majesty, rejoicing 
in God’s protection and bounty. 

Where? In the succah, 
very often just a little 

shack open to the 
elements. We praise 
God with the sublime 

verses of the Psalmist 

in the Hallel prayers. How? By singing 
whilst shaking the green foliage of the 
Arba’ah Minim (four species); explicit 
representations of nature.

We see that inherent within these 
physical items is also the capacity to 
‘reach out’ to the Divine. There are 
sparks of holiness in everything, little 
pieces of Yom Kippur opportunity 
everywhere waiting to be found.

On Succot, we translate the intense 
dialogue that we had with the Almighty 
on Yom Kippur into tangible actions and 
structures that can contain and provide 
permanence for that conversation. 

Allegorically, Yom Kippur is akin 
to one’s wedding day – a one-time 
whirlwind of energy and intensity. Yet 
the ‘day to day’ of marriage, such as 
making a meal for your spouse after 
a long slog at work, is perhaps the 
real expression of all that those first 
moments encapsulated. That is Succot.

by Rabbi Dr Samuel Landau, Barnet United Synagogue

In memory of Yisrael Shmuel ben Yirmaya Yehoshuah

On Succot, we 
translate the 
intense dialogue 
that we had with 
the Almighty on Yom 
Kippur into tangible 
actions
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There is a mitzvah of 
simcha (happiness) on 
every Yom Tov.  This 
is amplified on Succot 
when, as the Rambam 

(Maimonides, 1135-1204) in his Sefer 
Hamitzvot (Aseh 54) notes, the Torah 
requires an extra level of joy, since 
Succot is a time on which the Torah 
says, “you shall have nothing but 
happiness” (Devarim 16:16).

The special connection between 
Succot and simcha is highlighted 
by the Simchat Beit HaShoeva, the 
water-drawing ceremony, which 
occurred in the Beit Hamikdash 
(Temple) on Succot. This ceremony 
involved Levi’im (Levites) bringing 
water to the Beit Hamikdash, to be 
poured over the mizbe’ach (altar), 
whilst the people danced and sang 
with great intensity. In fact, the 
Talmud teaches that- “anyone who did 
not see the Simchat Beit HaShoeva 
did not see joy in their life” (Mishna 
Succah 5:1). Another name for Succot 
is Zeman Simchateinu (the time of our 
rejoicing), indicating how intrinsic joy 
is to Succot. Why, though, is feeling 
simcha so essential on Succot? 

An answer can be found in the 
Talmudic debate (Succah 11b) 
about the symbolism of the succah. 
According to Rabbi Eliezer, the succah 
represents the Clouds of Glory with 

which God protected the Jewish 
people in the desert. According to 
Rabbi Akiva, however, it represents 
the actual huts in which the Jewish 
people lived whilst travelling through 
the desert. 

The Clouds of Glory represent 
the miraculous way in which God 
sheltered the Jewish people as they 
travelled. They flattened mountains, 
raised valleys and killed dangerous 
animals (Rashi, Bamidbar 10:34) as 
well as providing shade (Yeshayahu 
(Isaiah) 4:6) and showing the way 
(Shemot 13:21). This was an extra 
level of protection, a manifestation of 
God’s love and care for His nation. 

Even according to Rabbi Akiva’s 
view, that the succot were the actual 
huts in which the people lived during 
the 40 years in the desert, they would 
have enjoyed the miracles of God’s 
protection and, of course, the manna 
and water. No-one could have survived 
much more than a day in that desert 
without such miracles.

But the Jewish people weren’t to 
know that in advance. It was therefore 

with great faith that they “followed 
God into the desert”. Their actions 
are described using the metaphor of 
a bride’s love for her groom: “as a 
bride you loved Me and followed Me 
through the wilderness” (Yirmiyahu 
(Jeremiah) 2:2). This was an extra 
level of commitment, a manifestation 
of the nation’s love for God. 

God’s protection of us and our faith 
in Him represent two sides of one 
coin, the mutual relationship between 
us and God. On Succot we go out 
into the cold and darkness, leaving 
behind the comfort of our homes to 
sit in flimsy huts, to celebrate our 
relationship with God. Following Rosh 
Hashana and Yom Kippur, we feel the 
simcha of reconciliation with God and 
of being able to sit with God in His 
presence, enjoying our relationship 
with Him. We make actual huts to sit 
in, a restatement of our ancestors’ 
following Him into the unknown and 
a recollection of His protection with 
Clouds of Glory, His Divine embrace. 

This is the simcha of Succot. 

by Shoshana Cohen, participant in the Student Bet 
Midrash Lilmod Ulelamed Programme

Following Rosh Hashana and Yom 
Kippur, we feel the simcha of 
reconciliation with God

The Simcha of 
Succot



The final two chapters 
of Sefer Yehoshua 
outline the last 
two speeches that 

Yehoshua gave to the Jewish people. 
Shortly before his death he gathered 
the nation before him. Echoing the 
final speech of Moshe, Yehoshua 
reminded the people to remain 
faithful to God and to keep the Torah. 

Yehoshua begins his first speech 
with a warning. There are two main 
threats facing the Jewish people. 
One is the military threat from the 
nations who still live in the Land of 
Israel. The division of the Land is 
complete, but the conquest of the 
Land is not. The inhabitants of the 
Land continue to cause problems for 
the Jewish people, as can be seen 
in the Book of Shofetim (Judges). 
It will not be until the time of King 
David, around 400 years later, that 
the conquest is completed. Yehoshua 
warns the people of the risk posed by 
the nations still inhabiting the Land.  

These nations also pose a spiritual 
threat. Their widespread presence 
in the Land creates a negative 
influence towards idolatry. Yehoshua 
exhorts the people to withstand 
these temptations and to connect to 

God instead. This links to Yehoshua’s 
next message: to remember that God 
has fulfilled all of His promises to the 
people (23:14). Yehoshua goes on to 
make the consequence clear; if the 
people fail to serve God and keep the 
Torah they will be banished from the 
Land of Israel (23:16). 

Finally, Yehoshua reiterates 
a command from the Torah. He 
commands the people to “guard your 
souls very carefully to love God” 
(23:11). This is similar to phrases in 
Devarim chapter 4 (verses 9 and 15). 
It is understood as a commandment to 
look after our health. Halachic works 
provide this as a source instructing 
us to avoid anything that could be 
harmful. This is a fundamental law 
by which we live our daily lives, 
especially in today’s difficult times. 

It could be asked, why does 
Yehoshua give this cautious speech 
at the end of his life, rather than 
celebrating all that the people have 
achieved under his leadership? The 
words of warning are given precisely 
at this moment of elation to highlight 
the precariousness of the people’s 
situation. They may feel elated and 
celebratory for having settled so much 
of the Land successfully. However, 
they are warned that they still need 
to keep focused or they could lose it 
all. This mixture of encouragement 
and restraint is a message that is 
still relevant to us today. Even when 
we are excited about what we have 
achieved, we should continue to work 
hard and to be grateful for everything 
we have. We never know when it 
might be taken away.

Sefer Yehoshua  
(the Book of Joshua) 

by Pnina Savery, US Jewish Living Educator

Chapter 23

If the people fail to serve 
God and keep the Torah 
they will be banished from 
the Land of Israel.
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