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י־ֵתֵצא KI TEITZEIִּכֽ

In loving memory of Harav Yitzchak Yoel ben Shlomo Halevi
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INSIDE:
Caring for animals
by Rev Shmully Aronson

King Henry VIII and 
the Talmud
by Simon Goulden

Please look regularly at the 
social media and websites 
of the US, Tribe and your 
community for ongoing updates 
relating to Coronavirus as well 
as educational programming 
and community support.

You do not need to sign 
into Facebook to access the 
US Facebook page. The US 
Coronavirus Helpline is on  
020 8343 5696.

May God bless us and the 
whole world.

“When you reap your harvest in your field, and you 
forget a bundle... it shall be for the proselyte, the 

orphan and the widow”  
(Devarim 24:19)

Artscroll - p1046   
Haftarah -  p1201

Hertz - p840  
Haftarah - p857

Soncino - p1098   
Haftarah - p1115



1st Aliya (Kohen) –  Devarim 21:10-21
Ki Tetze contains many mitzvot, a selection of which has been included here. It starts 
with the laws of the ‘female captive’ and her potential marriage to a soldier in battle. 
It then discusses the laws of a man who has two wives (this later became prohibited 
in normative rabbinic law). He has a firstborn son with the wife he does not love, and 
another son with his preferred spouse, but he must still give the firstborn rights to the 
son of the former, not to son of the latter. The laws of the ‘wayward and rebellious 
son’ are then detailed. 

2nd Aliya (Levi) – 21:22-22:7
If one spots someone else’s animal wandering off the path, there is a mitzvah to 
look after it and return it to its owner; this applies to all lost objects. If one sees a 
fallen animal on the road, there is a mitzvah to help its owner pick it up. A man is not 
allowed to wear women’s clothing, nor is a woman allowed to wear men’s clothing. If 
one sees a bird’s nest with eggs in it, there is a mitzvah to send away the mother bird 
before taking the eggs (shiluach haʼken).

Sidra Summary

Caring for 
animals

The UK was amongst 
the first modern states 
to implement laws 
protecting animals 
when the Act to 

Prevent the Cruel and Improper 
Treatment of Cattle was passed in 
1822.

This kind of legislation appears 
in our parasha, given to Moshe over 
3,000 years earlier, which contains 
several commandments to reduce 
unnecessary suffering of animals.

For example, one may not plough 
using an ox and donkey together. 
The donkey works more slowly than 

the ox and would therefore suffer 
whilst trying to keep up.

Neither may one muzzle an 
animal whilst ploughing; it would be 
distressing for the animal to work 
with food and not be able to eat.

These laws teach us how using 
an animal to perform a mitzvah 
or for suitable personal use (such 
as ploughing in the right way) is 
permitted and even encouraged. 
Some teachings of the great 
Chassidic Rabbis suggest that doing 
so may even in some way spiritually 
lift the animal by providing the 
animal with an opportunity to 
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Many laws, relating 
to both God and to 
humans
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Ki Teitzei

by Rev Shmully Aronson, Sutton & District Synagogue



play a more meaningful role by 
improving the world, rather than 
just living a mundane existence. 

This of course must only be 
done in an acceptable way. The 
commandments in this week’s 
parasha therefore convey 
the message that causing 
unnecessary pain to an animal is 
prohibited in Jewish law.

On a basic level, these laws 
are simply to prevent needless 
suffering to animals, for they too 
feel pain.

However, in Covenant & 
Conversation (Ki Teitse 5779), 
quoting Rambam (Rabbi Moshe 
ben Maimon, 1135-1204) in his 
‘Guide for the Perplexed’, Rabbi 
Lord Sacks discusses a deeper 
reason that we must not cause 
animals pain or distress. It is not 
because the Torah is just concerned 
about animals for these mitzvot but 
because it is also concerned about 
humans. We should not be cruel: 

There is a rule laid down by our 

Sages that it is directly prohibited 
in the Torah to cause pain to an 
animal. This rule is based on the 
words [of the angel to Bilaam], 
“Why have you beaten your 
donkey?” (Bemidbar 22:32). The 
object of this rule is to make us 
better, that we should not assume 
cruel habits, and that we should not 

needlessly cause pain to others – 
that on the contrary, we should be 
prepared to show pity and mercy 
to all living creatures except when 
necessity demands the contrary.

Rabbi Sacks explains that, 
“cruelty to animals is wrong, not 
because animals have rights but 
because we have duties. The 
duty not to be cruel is intended 
to promote virtue and the primary 
context of virtue is the relationship 
between human beings”.

I recently saw an online poll 
questioning what one would do in a 
situation where one's pet dog and 
a stranger were drowning. Who 
would they save if it could only be 
one of them?

Shockingly, 70% said it would be 
their dog.

Animals, which are also created 
by God, have their place in the 
greater scheme of things. They can 
also feel pain, and as we have seen, 
the Torah teaches us many laws to 
prohibit us from harming them.

Yet if a society prioritizes those 
rights above those of a human 
being, or even merely equates them, 
that would be a sign that we lack a 
fundamental appreciation of human 
value and have thus fallen short of 
our primary duty to one another.

3rd Aliya (Shlishi) – 22:8-23:7
When building a new house, one must erect a fence on 
the roof to prevent someone falling off (see p.3 article). 
One must not plant certain mixtures of seeds in one’s field 
or vineyard (kilayim), nor may one plough with an ox and 
donkey together, nor wear wool and linen together in the 
same garment (shaʼatnez). If a man falsely accuses his wife 
of having had pre-marital relations, a heavy fine is levied 
against him. Whilst men from Ammon and Moab (extant in 
Biblical times) are allowed to convert to Judaism, they are 
only allowed to marry fellow converts.

4th Aliya (Revi’i) – 23:8-24
A man who becomes accidentally impure must immerse 
himself in a mikveh. There is a mitzvah to look after an 
escaped slave, rather than returning him to his idolatrous 
master (see Ramban). The laws prohibiting the charging of 

interest on loans are mentioned. A vow made to bring an 
offering to the Temple must be kept within an allotted time.

5th Aliya (Chamishi) – 23:25-24:4
A labourer who is harvesting crops is allowed to eat from 
the crops whilst working, but cannot take any produce home. 
The laws of divorce are stated, including the prohibition of a 
man remarrying his ex-wife if she has had a relationship with 
another man in the meantime.

6th Aliya (Shishi) – 24:5-13
For the first year of marriage, the couple should prioritise 
spending time together; the husband is not to serve in 
the army (other than in a case of pressing national need). 
When lending money to a pauper, it is forbidden to hold 
onto security for the loan if this will cause the borrower 
discomfort.

“It is not because the Torah is just 
concerned about animals for these 
mitzvot but because it is also concerned 
about humans. We should not be cruel”



Sefer Yehoshua  
(the Book of Joshua) 

King Henry VIII of England 
had a king-size problem. 
He was desperate to 
marry a second wife and 
the Roman Church refused 

to annul his first marriage. He was so 
frantic with worry that he turned to the 
learned Jews of Europe for help instead. 

Our story begins in 1457 just after 
Henry VII (Henry VIII’s father) seized 
the crown of England from Richard 
III during the War of the Roses. To 
bolster his claim to the crown, he 
made sure that his firstborn, Arthur, 
was born in Winchester, the site of 
what was believed to be Camelot, 
where King Arthur and his Knights of 
the Round Table had their legendary 
adventures. Later, he concluded the 
Treaty of Medina del Campo (1489) with 
the newly united Spanish kingdom, 
simultaneously betrothing three-year-
old Arthur to four-year-old Catherine 
of Aragon, daughter of the infamous 
Ferdinand II of Aragon and Isabella 
I of Castile, who were to expel their 
Jewish subjects three years later, in 
1492. The young couple corresponded 
in Latin (their only common language) 

and had a communication problem some 
years later due to the different Latin 
pronunciations they had picked up from 
their respective tutors, although that 
may not have been the only problem 
they had to contend with.

Henry VIII served as ring bearer at the 
young couple’s wedding in November 
1501, (Arthur was 15 at the time) 
perhaps little dreaming that he would 
be standing under the canopy with the 
bride, his sister-in-law, within a very 
short time. That same year, Arthur and 
his bride caught the English Sweate, a 
mysterious epidemic illness – possibly a 
strain of Hantavirus -that first appeared 
in 1485 and disappeared forever after 
1578, characterised by hot sweating. 
Many of victims of the English Sweate 
succumbed within hours. Sadly, this 

seems all too familiar to us now. Arthur 
died and Catherine survived.

Henry VII was unwilling to return 
Catherine - and her giant dowry - to the 
Spanish King. Initially he considered 
marrying her himself, an idea heavily 
opposed by the young girl’s mother, 
who did not want her to suffer a second 
widowhood from a much older, albeit 
wealthy and powerful, national leader. 

Ultimately, Henry VII married 
Catherine to his second son and heir, 
Henry, with the blessing of the Pope, 
despite Henry being Catherine’s 
brother-in-law. As the years passed, a 
cloud settled over the now Henry VIII 
and Catherine’s marriage for they had 
only one daughter, Mary Tudor, and no 
male heir. Henry VIII was concerned 
that his shaky claim to the throne might 
make his daughter unacceptable as a 
future queen, especially as no female 
monarch had ruled over England since 
the thirteenth century, and then only by 
proxy.

Why did Henry consider turning 
to learned Jewish ecclesiastical 
authorities? It seems that Henry was 
terrified that in marrying his deceased 
brother’s wife, he had broken a Biblical 
law (see Vayikra 20:21) and brought 
about a curse on himself. Given the fact 
that Arthur and Catherine were childless, 
Henry had not, in fact, broken any law. 

Nonetheless, given the absence of a 
male heir, Henry thought he had brought 
a curse on himself. 

What was the king to do?

by Simon Goulden,  
Education Consultant to the United Synagogue

In memory of Yisrael Shmuel ben Yirmaya Yehoshuah

7th Aliya (Shevi’i) – 24:14-25:19
An employer should pay a hired labourer on the day that 
the work is done. One must not display bias for or against a 
widow or a convert. Paupers are entitled to certain leftover 
crops from the harvest in the field and the vineyard. The 
mitzvah of yibum (levirate marriage) is detailed – if a man dies 
childless, a surviving brother should marry the widow, in the 
hope that they will have children to continue the deceased’s 

name. If the brother does not wish to marry the widow, 
he performs a ceremony called chalitzah. All weights and 
measures need to be honest and accurate. The sidrah ends 
with the verses that we also read before Purim, on Shabbat 
Zachor, entreating us to remember how Amalek attacked the 
Israelites after their departure from Egypt.

Point to Consider: What type of vineyard produce must be 
left for paupers to take? (see Rashi to 24:21)

Henry was so frantic 
with worry that he 
turned to the learned 
Jews of Europe for 
help instead.

King Henry VIII and the 
Talmud – part 1



Chapter 
Overview

Chapter 19 describes 
the division of the Land 

according to a lottery carried out in 
Shilo, for the six tribes that had not 
yet been apportioned territory.  These 
tribes were Shimon, Zevulun, Yissachar, 
Asher, Naftali and Dan. All of these 
tribes other than Shimon received 
contiguous pieces of land.  Shimon, 
like the tribe of Levi (as we shall 
discuss when analysing chapter 21) 
was allocated various cities and their 
environs rather than a particular area.  

As the commentary of Ramban 
(Rabbi Moshe ben Nachman, 1190-
1274) explains, this allocation to 
Shimon and Levi fulfilled the final 

testament of Yaakov that these two 
tribes would be scattered throughout 
Israel (Bereishit, 49:7).

The chapter closes with the 
apportioning to Yehoshua of Timnat-
Serach, where he built a city to spend 
his final years. 

 
Where is Beit-Lechem (the 
house of bread)?
The area apportioned to the tribe 
of Zevulun contains a place called 
‘Beit Lechem’ (v.15), which we might 
instinctively identify with the well-
known town of the same name south 
of Jerusalem, today called Bethlehem.  
That town was in the territory of the 
tribe of Yehuda and is referred to as 
such at the beginning of Megilat Rut 
(the Book of Ruth, 1:1).

The commentary of Radak (Rabbi 
David Kimchi, 11160-1236) confirms 
that the Beit Lechem in our chapter 
is in the territory of Zebulun and was 
therefore a different place to the 
Beit Lechem in Yehuda. Radak notes 
that it is not unusual to find different 
places which have the same name. 
Another example in our chapter is ‘Beit 
Shemesh’ (v.22) which is in the territory 
of Yissachar, a different place to the 
Beit Shemesh in the tribe of Yehuda 
(see 15:10 and 19:41). 

Radak’s explanation is also cited by 
the contemporary Israeli commentary, 
Daat Mikra, which identifies the Beit 

Lechem in our verse as the same place 
referred to by the Jerusalem Talmud 
(Megillah 1:1) as ‘Beit Lechem Tz’riah’, 
today identified as the town of ‘Beit 
Lechem Haglilit about seven miles 
north of Nazareth.  

One suggestion given for ‘Beit 
Lechem’ being the name of more than 
one place is that it signifies prosperity, 
as a house of bread, so that this 
appellation was used to describe a 
prosperous town. 

The Tribe of Dan
Our chapter records that Dan, the 
last of the tribes to be allocated 
land in the west-central part of the 
country (containing familiar places 
today such as Bnei Brak and Ayalon), 
ultimately obtained unallocated land 
further north as well (v.47). Rashi 
(Rabbi Shlomo Yitzchaki, 1040-1105, 
to Devarim 33:22) explains this to 
be a fulfilment of the final blessings 
given by Moshe to the tribe of Dan, 
when Dan was blessed to leap as a 
lion from Bashan, an area close to 
the Golan Heights.  Hence the nature 
reserve in that area called ‘Tel Dan’.

Radak to verse 47 understands that 
Dan’s population expansion drove the 
requirement for more land. This land 
was obtained after a battle at Leshem, 
in the north of Israel.  Radak and Rashi  
both explain that Leshem is another 
name for the town of ‘Lyish’, referred 
to later in the Tanach (Sefer Shofetim, 
the Book of Judges, 18:7, 14), a 
central place in the tragic, idolatrous 
episode of ‘pesel Micha’.

Sefer Yehoshua  
(the Book of Joshua) 

Rabbi Michael Laitner, 
Director of Education for 
the United Synagogue and 
assistant Rabbi at Finchley 
Synagogue

Chapter 19, 
the division 
of the Land

In memory of Yehuda ben Yaakov HaCohen

Haftarah
Taken from the book of Yeshaya, this is the fourth of the 
‘haftarot of consolation’ read after Tisha B’Av. Yeshaya calls 
out to Jerusalem to no longer be desolate and barren, but to 
break out into jubilant song, in celebration of God showing 
her eternal kindness and mercy. The haftarah of Re’eh (which 

was not read two weeks ago due to Shabbat Rosh Chodesh) 
is added in many communities, in which Yeshaya prophesies 
about a messianic future in which “all of God’s children will 
be His students” and the Jews will be protected from any 
harm.



“Man is the measure of 
all things” (Protagoras)

The early Greek 
philosopher Protagoras 

was one of the first proponents of 
humanism. In a radical departure 
from the notion of a spiritual reality 
coming to humanity from beyond, 
Protagoras maintained that the 
centre of our experiences should 
be not the object of our worship, 
but ourselves. The humanism of 
Protagoras was taken up, explored 
and expanded by the great Greek 
philosophers such as Socrates, 
Aristotle, Democritus and Epicurus.

'This classical humanism also 
became the foundation of Greek 
culture. The ancient Olympic Games 
glorified human beauty and athletic 
prowess. Greek sculpture and 
painting depicted the human body 
in loving and exquisite detail. In 
its furthest extent, Epicurus taught 
that the highest ethical good is the 
enjoyment of this world and that 
nothing else should concern us. 

It is easy to assume that Juda-
ism, in contradistinction to Greek 
humanism, focuses entirely on God. 

However, in fact, this is not 
entirely the case.  Here are some 
examples to show why.

The story of creation at the start 
of the Torah (Bereishit/Genesis ch.1) 
begins on the broadest scale with 
the creation of the universe, but 
then its focus gradually tightens and 
rests on the end point of creation: 

the human beings with whom God 
communicates. 

The Torah talks much more about 
people than about God.  It consigns 
the definition and execution of 
the Torah’s laws and teachings to 
people (Deuteronomy 17:8 -13). 

Furthermore, in his commentary 
on the design of the Temple (Exodus 
25 – 27), Rabbi Samson Raphael 
Hirsch (1808-88) explains that 
each of the Temple’s ornaments 
and design features, down to the 
colour and the nature of the fabrics 
in the curtains and the metal used 
to make the pegs that secured its 
outer courtyard, is there to teach 
a message about human spiritual 
development.

It emerges that the focus of Torah 
narrative is a dual one. 

Contrastingly, the Greeks and 
their intellectual successors, the 
Renaissance humanists, focused on 
humans. In the intervening medieval 
era, there was a swing back to 
religion. In Gothic art, people and 
human beauty are depicted in less 
detail and are less the focus, while 
Biblical themes come to the fore. 

 Judaism strikes a balance be-
tween these two worldviews. God is 
the focus of our lives, but this does 
not diminish us. On the contrary, our 
connection with God raises us up 
and means that we matter because 
of Him. Through Torah observance, 
we become more like Him and can 
almost become one with Him.

So for us, the beautiful humanity 
displayed in Greek art hides a half 
truth. Humans should aspire spirit-
ually and perhaps even physically 
too. The beauty of Greek art is a 
distorted allusion to the beauty of 
the human soul. 

It is easy to assume 
that Judaism, in 
contradistinction to 
Greek humanism, 
focuses entirely on God. 
However, in fact, this is 
not entirely the case.

Damaged terracotta head of a young man c. 300 
BCE, discovered in Taranto, Italy. © Marcus Cyron 
2009, CCASA 3.0 unported licence 

Judaism and Art part 7

The focus of art,  
the focus of life
by Rabbi David Lister, Edgware United Synagogue
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Join us for a six-part online series exploring a 
variety of Jewish topics

The Jewish  
Calendar 
Learn about the unique sequence 
of Shabbat and the Chagim in the 
Jewish calendar and join us on a 
fascinating journey celebrating 
Jewish history.

 

10/613
There are 613 Mitzvot in the Torah - 
Learn about Kashrut and how the 10 
Commandments are differentiated.  

Creation  
and Recreation
Learn the exciting story of creation 
and discover its impact on our lives.

Sibling Rivalry
From Cain and Abel to 
Joseph and the Tribes.  
What can siblings learn  
from Bereishit?

 

Journeys
The journey to Eretz Yisrael 
is an overarching theme in 
the Torah. Have we finally 
arrived?

 

I Didn’t Mean It
Does intention (Kavanah) 
count in Judaism?

For more details and to 
sign up please visit  

www.tribeuk.com
 
All sessions will be via 
Zoom (please contact us 
on info@tribeuk.com for 
details on how to join 
by phone)

The first course starts on  Wednesday 26 August

Celebrating 150 Years

All six 30 minute classes need to be completed to get the 
points in section 2 of the CRP form
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